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PREFACE

The continued interest manifested by the Christian public in the sermons of President
Finney, which were first published now nearly sixty years ago, bears testimony to the
vigour of his reasoning and to the grace and unction of his expression. During this
century at least, he has had no equal as an interpreter and preacher of the Gospel. The
audiences which he moved and guided to the acceptance of the truth, always included
many persons of the highest intellectual order. So clear was his conception of the truth,
that he was unable to utter an obscure sentence. So profound was his conviction of the
justice and love of God, and of the unreasonableness and folly of sin, that he could not
but speak with inspiring eloquence when beseeching men to be reconciled to their Lord
and Saviour.

Many of the sermons collected in this volume we remember to have heard from the
preacher’s own lips. It is, of course, impossible through the medium of the printed
page to reproduce all the marvellous power atending the sermons in their original
delivery. But Professor Cowles was a sympathetic reporter, and had long practice in
writing out the discourses of the great preacher he so much admired, and thus was able
to present a remarkably correct report. As an additional guarantee of faithful
representation, the reports were read by Professor Cowles to President Finney before
their original publication in the Oberlin Evangelist, and so have upon them the stamp of
the preacher’s own approval.

The sermons of the present volume were selected by Professor Cowles and arranged
for publication before his death, and they are now given to the public under the
conviction that they present with unrivalled clearness, phases of truth in need of special
emphasis at the present time, and that they have permanent value both as models for
the preacher and as sound philosophical discussions of many of the central themes of
the Gospel. President Finney had the rare ability of so interpreting the divine plan of
salvation as at once to instruct the theologian and to bring its moving thoughts to bear
with al their power upon the hearts of the common people. We rgjoice in the larger
circulation which the present form of publication will give to this selection of sermons.
Through the columns of the Oberlin Evangelist they reached a highly appreciative
circle of readersin their day. It augurs well that in their present form they are likely to
reach many thousands more, and to have a larger share in moulding the theological
thought of the present generation.

G. FREDERICK WRIGHT
Oberlin, Ohio, September, 1891



1. THE RULE BY WHICH THE
GUILT OF SINISESTIMATED

“ And the times of this ignorance God winked at, but now commandeth all
men everywhere to repent: because He hath appointed a day, in the which He
will judge the world in righteousness, by that Man whom He hath ordained;
whereof He hath given assurance unto all men, in that He hath raised Him
fromthedead.” - Acts17:30-31

| recently preached a sermon on impenitence in which | dwelt at length on the guilt
which attaches to sin committed against great light. | purpose now to discuss this point
still farther.

The text declares that God will judge the world in righteousness. | shall not at thistime
dwell on the fact that God will judge the world, nor upon the fact that this judgment
will be in righteousness; but shall endeavour to ascertain what is the rule by which our
guilt is to be measured; or in other words what is implied in judging the world in
righteousness. What is the righteous rule by which guilt is measured, and consequently
the just punishment of the sinner alotted?

In pursuing this subject, | shall deem it important:
|. To state briefly what the conditions of moral obligation are; and
I1. Come directly to the main point, the rule by which guilt is measured.
|. WHAT THE CONDITIONS OF MORAL OBLIGATION ARE

1. Moral obligation has respect to the ultimate intention of the mind. The end had in
view, and not the mere externa act must evermore be that to which law pertains and of
which guilt is predicated. Surely guilt can not be predicated on the outward act merely,
apart from intention: for if the outward act be not according to the intention as in the
case of accidents, we never think of imputing guilt; and if it be according to the
intention, we always, when we act rationally, ascribe the guilt to the intention and not
to the mere hand or tongue, which became the mind’ s organ in its wickedness.

This is a principle, which everybody admits when they understand it. The thing itself
lies among the intuitive affirmations of every child’s mind. No sooner has a child the
first idea of right and wrong, but he will excuse himself from blame by saying that he
did not mean to do it, and he knows full well, that if this excuse be true, it is valid and
good as an excuse;, and moreover he knows that you and everybody else both know
this and must admit it. This sentiment thus pervades the minds of al men and none can
intelligently deny it.

2. Having premised so much, | am prepared to remark that the first condition of moral
obligation is the possession of the requisite powers of mora agency. There must be
intelligence enough to understand in some measure the value of the end to be chosen
or not chosen, else there can be no responsible choice. There must be some degree of



sensibility to good sought, or evil shunned; else there never would be any action put
forth, or effort made; and there must also be the power of choice between possible
courses to be chosen. These are al most manifestly requisites for moral choice, or in
other words for responsible moral action and obligation.

3. It is essential to moral obligation that the mind should know in some measure, what
it ought to intend.

It must have some apprehension of the value of the end to be chosen, else there can be
no responsible choice of that end, or responsible neglect to choose it. Everybody must
see this, for if the individual when asked, why he did not choose a given end, could
answer truly, “I did not know that the end was valuable and worthy of choice,” al men
would deem this avalid acquittal from moral delinquency.

4. Supposing the individual to know what he ought to choose; then his obligation to
choose it does not grow out of the fact of God' s requiring it, but liesin the value of the
end to be chosen. | have said that he must perceive the end to be chosen, and in some
measure understand its value. This is plain. And this apprehension of its value is that
which binds him to choose it. In other words, the moral law which enjoins love, or
good willing must be subjectively present to his mind. His mind must have a perception
of good which he can will to others, in connection with which a sense of obligation to
will it springs up, and this constitutes moral obligation.

These are substantialy the conditions of moral obligation; the requisite mental powers
for moral action; and a knowledge of the intrinsic value of the good of being.

Before leaving this topic, let me remark that very probably, no two creatures in the
moral universe may have precisely the same degree of intelligence respecting the value
of the end they ought to choose; yet shall moral obligation rest upon all these diverse
degrees of knowledge, proportioned evermore in degree to the measure of this
knowledge which any mind possesses. God aone has infinite and changeless
knowledge on this point.

II. THE RULE BY WHICH GUILT ISMEASURED

| come now to spesk of the rule by which the guilt of refusing to will or intend
according to the law of God must be measured.

1. Negatively, guilt is not to be measured by the fact that God who commands is an
infinite being. The measure of guilt has sometimes been made to turn on this fact, and
has been accounted infinite because God whose commands it violates is infinite. But
this doctrine is inadmissible. It lies fatally open to this objection, that by it al sin is
made to be equally guilty, because al sinis equally committed against an infinite being.
But both the Bible and every man’s intuitive reason proclaim that all sins are not
equally guilty. Hence the measure or rule of their guilt can not be in the fact of their
commission against an infinite being.

2. Guilt can not be measured by the fact that God's authority against which sin is
committed is infinite. Authority is the right to command. No one denies that this in



God is infinite. But this fact can not constitute the measure of guilt, for precisely the
reason just given - namely, that then al sin becomes equally guilty, being all committed
against infinite authority; which conclusion isfalse, and therefore the premises are al so.

3. The degree of guilt can not be estimated by the fact that all sin is committed against
an infinitely holy and good being; for reasons of the same kind asjust given.

4. Nor from the value of the law of which sin is a transgression; for though all admit
that the law is infinitely good and valuable, yet since it is dways equally so, al sin by
this rule must be equally guilty - a conclusion which being false, vitiates and sets aside
our premises.

5. The rule can not lie in the value of that which the law requires us to will, intend or
choose, considered apart from the mind's perception of the value; for the intrinsic
value of this end is always the same, so that this rule too as the preceding would bring
us to the conclusion that all sins are equally guilty.

6. Guilt is not to be measured by the tendency of sin. All sin tends to one result -
unmingled evil. No created being can tell what sins have the most direct and powerful
tendency to produce evil; since al sin tends to produce evil and only evil continualy.
Every modification of sin may for ought we know tend with equal directness to the
same result - evil, and nothing but evil.

7. Guilt can not be measured by the design or ultimate intention of the sinner. It does
indeed lie in his design and in nothing else; yet you can not determine the amount of it
by merely knowing his design; for this design is always substantialy the same thing - it
is always salf-gratification in some form, and nothing else. | endeavoured to show this
in my last sermon on impenitence, and we need to get this idea thoroughly into our
minds. The general design of the sinner being always self-gratification, and it making
very little if any difference in his guilt what form of self-gratification he chooses, it
follows that the measure of guilt can not be sought here, and must therefore be sought
elsewhere.

8. But it is time | should state, positively, that guilt is always to be estimated by the
degree of light under which the sinful intention is formed, or in other words, it is to be
measured by the mind's knowledge or perception of the value of that end which the
law requires to be chosen. This end is the highest well being of God and of the
universe. Thisis of infinite value; and in some sense every moral agent must know it to
be of infinite value, and yet individuas may differ indefinitely in respect to the degree
of clearness with which this great end is apprehended by the mind. Choosing this end -
the highest well-being of God and of the universe ways implies the rgjection of self-
interest as an end; and on the other hand, the choice of self-interest or self-gratification
as an end always and necessarily implies the regjection of the highest well-being of God
and of the universe as an end. The choice of either implies the rejection of its opposite.
Now the sinfulness of a selfish choice consists not merely in its choice of good to sdf,
but in its implying a rejection of the highest well-being of God and of the universe as a
supreme and ultimate end. If selfishness did not imply the apprehension and rejection
of other and higher interests as an end, it would not imply any guilt at all. The value of
the interests rejected is that in which the guilt consists. In other words the guilt consists



in rejecting the infinitely valuable well-being of God and of the universe for the sake of
selfish gratification.

Now it is plain that the amount of guilt is as the mind's apprehension of the value of
the interests rejected. In some sense as | have said, every mora agent has and must of
necessity have the idea that the interests of God and of the universe are of infinite
value. He has this idea developed so clearly that every sin he commits deserves endless
punishment, and yet the degree of his guilt may be greatly enhanced by additiona light,
so that he may deserve punishment not only endless in duration but indefinitely great in
degree. Nor is there any contradiction in this. If the sinner can not affirm that there is
any limit to the value of the interests he refuses to will and to pursue, he can not of
course affirm that there is any limit to his guilt and desert of punishment. This is true
and must be true of every sin and of every sinner; and yet as light increases and the
mind gains a clearer apprehension of the infinite value of the highest well-being of God
and of the universe, just in that proportion does the guilt of sin increase. Hence the
measure of knowledge possessed of duty and its motives, is always and unaterably the
rule by which guilt is to be measured.

The proof of thisistwo-fold.
(1) The scriptures assume and affirm it.

The text affords a plain instance. The apostle alludes to those past ages when the
heathen nations had no written revelation of God, and remarks that “those times of
ignorance God winked at.” This does not mean that God connived at their sin because
of their darkness, but does mean that He passed over it with comparatively dlight
notice, regarding it as sin of far less aggravation than those which men would now
commit if they turned away when God commanded them all to repent. True sin is never
absolutely a light thing; but comparatively, some sins incur small guilt when compared
with the great guilt of other sins. Thisisimplied in our text.

| next cite James 4:17. “To him that knoweth to do good, and doeth it not, to him it is
sn.” This plainly implies that knowledge is indispensable to mora obligation; and even
more than this is implied; namely, that guilt of any sinner is aways equal to the amount
of his knowledge on the subject. It aways corresponds to the mind's perception of the
value of the end which should have been chosen, but is rejected. If a man knows he
ought in any given case to do good, and yet does not do it, to him thisis sin - the sin
plainly lying in the fact of not doing good when he knew he could do it, and being
measured as to its guilt by the degree of that knowledge.

John 9:41. “Jesus said unto them, if ye were blind, ye should have no sin: but now ye
say, we see; therefore your sin remaineth.” Here Christ asserts that men without
knowledge would be without sin; and that men who have knowledge, and sin
notwithstanding, are held guilty. This plainly affirms that the presence of light or
knowledge is requisite to the existence of sin, and obvioudy implies that the amount of
knowledge possessed is the measure of the guilt of sin.

It is remarkable that the Bible everywhere assumes first truths. It does not stop to
prove them, or even assert them - it always assumes their truth, and seems to assume



that every one knows and will admit them. As | have been recently writing on mora
government and studying the Bible as to its teachings on this class of subjects, | have
been often struck with this remarkable fact.

John 15:22, 24. “If |1 had not come and spoken unto them, they had not had sin: but
now they have no cloak for their sins. He that hateth Me, hateth My Father also. If |
had not done among them the works which none other man did, they had not had sin:
but now have they both seen and hated both Me and My Father.” Christ holds the same
doctrine here as in the last passage cited, light essential to congtitute sin, and the
degree of light, constituting the measure of its aggravation. Let it be observed,
however, that Christ probably did not mean to affirm in the absolute sense that if He
had not come, the Jews would have had no sin; for they would have had some light if
He had not come. He speaks as | suppose comparatively. Their sin if He had not come
would have been so much less as to justify His strong language.

Luke 12:47-48. “And that servant which knew his Lord’'s will, and prepared not
himself, neither did according to his will, shall be beaten with many stripes. But he that
knew not and did commit things worthy of stripes, shall be beaten with few stripes. For
unto whomsoever much is given, of him shall be much required; and to whom men
have committed much, of him they will ask the more.”

Here we have the doctrine laid down and the truth assumed that men shall be punished
according to knowledge. To whom much light is given, of him shall much obedience be
required. Thisis precisely the principle that God requires of men according to the light
they have.

1 Timothy 1:13. “Who was before a blasphemer, and a persecutor, and injurious; but |
obtained mercy, because | did it ignorantly in unbdief.” Paul had done things
intrinsicaly as bad as well they could be; yet his guilt was far less because he did them
under the darkness of unbelief; hence he obtained mercy, when otherwise, he might
not. The plain assumption is that his ignorance abated from the malignity of his sin, and
favoured his obtaining mercy.

In another passage, (Acts 26:9) Paul says of himsalf - “I verily thought with myself,
that | ought to do many things contrary to the name of Jesus of Nazareth.” This had
everything to do with the degree of his guilt in rgjecting the Messiah, and also with his
obtaining pardon.

Luke 23:34. “Then said Jesus, Father, forgive them; for they know not what they do.”
This passage presents to us the suffering Jesus, surrounded with Roman soldiers and
malicious scribes and priests, yet pouring out His prayer for them, and making the only
pleain their behaf which could be made - “for they know not what they do.” This does
not imply that they had no guilt, for if that were true they would not have needed
forgiveness; but it did imply that their guilt was grestly paliated by their ignorance. If
they had known Him to be Messiah, their guilt might have been unpardonable.

Matthew 11:20-24. “Then began He to upbraid the cities wherein most of His mighty
works were done, because they repented not. Woe unto thee Chorazin! Woe unto thee,
Bethsaida! For if the mighty works which were done in you had been done in Tyre and



Sidon, they would have repented long ago in sackcloth and ashes. But | say unto you it
shall be more tolerable for Tyre and Sidon at the day of judgment than for you. And
thou, Capernaum, which art exalted unto heaven, shalt be brought down to hell; for if
the mighty works which have been done in thee, had been done in Sodom, it would
have remained until this day. But | say unto you, that it shall be more tolerable for the
land of Sodom, in the day of judgment, than for thee.” Buy why does Christ thus
upbraid these cities? Why denounce so fearful a woe on Chorazin and Capernaum?
Because most of His mighty works had been wrought there. His oft-repeated miracles
which proved Him the Messiah had been wrought before their eyes. Among them He
had taught daily, and in their synagogues every Sabbath day. They had great light -
hence their great - their unsurpassed guilt. Not even the men of Sodom had guilt to
compare with theirs. The city most exalted, even as it were to heaven, must be brought
down to the deepest hell. Guilt and punishment, evermore, according to light enjoyed
but resisted.

Luke 11:47-51. “Woe unto you! for ye build the sepulchres of the prophets, and your
fathers killed them. Truly ye bear witness that ye alow the deeds of your fathers; for
they indeed killed them, and ye build their sepulchres. Therefore also said the wisdom
of God, | will send them prophets and apostles, and some of them they shall slay and
persecute: that the blood of all the prophets, which was shed from the foundation of
the world, may be required of this generation. From the blood of Abel, unto the blood
of Zacharias, which perished between the altar and the temple: verily | say unto you it
shall be required of this generation.” Now here, | ask, on what principle was it that al
the blood of martyred prophets ever since the world began was required of that
generation? Because they deserved it; for God does no such thing as injustice. It never
was known that He punished any people or any individual beyond their desert.

But why and how did they deserve this fearful and augmented visitation of the wrath of
God for past centuries of persecution?

The answer is two-fold: they sinned against accumulated light: and they virtually
endorsed all the persecuting deeds of their fathers, and concurred most heartily in their
guilt. They had al the oracles of God. The whole history of the nation lay in their
hands. They knew the blameless and holy character of those prophets who had been
martyred; they could read the guilt of their persecutors and murderers. Yet under all
this light, themselves go straight on and perpetrate deeds of the same sort, but of far
deeper malignity.

Again, in doing this they virtually endorse al that their fathers did. Their conduct
towards the Man of Nazareth, put into words would read thus - “The holy men whom
God sent to teach and rebuke our fathers, they maliciously traduced and put to desath;
they did right, and we will do the same thing towards Christ.” Now it was not possible
for them to give a more decided sanction to the bloody deeds of their fathers. They
underwrote for every crime - assume upon their own consciences al the guilt of their
fathers. In intention, they do those deeds over again. They say, “if we had lived then
we should have done and sanctioned al they did.”

On the same principle the accumulated guilt of al the blood and miseries of Savery
since the world began rests on this nation now. The guilt involved in every pang, every



tear, every blood-drop forced out by the knotted scourge - al lies at the door of this
generation. Why? Because the history of al the past is before the pro-davery men of
this generation, and they endorse the whole by persisting in the practice of the same
system and of the same wrongs. No generation before us ever had the light on the evils
and the wrongs of Slavery that we have; hence the guilt exceeds that of any former
generation of dave-holders, and, moreover, knowing al the cruel wrongs and miseries
of the system from the history of the past, every persisting slave-holder endorses al the
crimes and assumes all the guilt involved in the system and evolved out of it since the
world began.

Romans 7:13. “Was then that which is good made death unto me? God forbid. But sin,
that it might appear sin, worketh death in me by that which is good, that sin by the
commandment might become exceeding sinful.” The last clause of this verse brings out
clearly the principle that under the light which the commandment, that is, the law,
affords, sin becomes exceeding guilty. Thisis the very principle, which, we have seen,
is so clearly taught and implied in numerous passages of Scripture.

The diligent reader of the Bible knows that these are only a part of the texts which
teach the same doctrine: we need not adduce any more.

(2) | remark that thisis the rule and the only just rule by which the guilt of sin can be
measured. If | had time to turn the subject over and over - time to take up every other
concelvable supposition, | could show that none of them can possibly be true. No
supposition can abide a close examination except this, that the rule or measure of guilt
isthe mind’' s knowledge pertaining to the value of the end to be chosen.

There can be no other criterion by which guilt can be measured. It is the value of the
end chosen which constitutes sin guilty, and the mind’s estimate of that value measures
its own guilt. Thisis true according to the Bible as we have seen; and every man needs
only consult his own consciousness faithfully and he will see that it is equally affirmed
by the mind’ s own intuition to be right.

INFERENCES

1. Guilt is not to be measured by the nature of the intention; for sinful intention is
always a unit - aways one and the same thing - being nothing more nor less than self-
gratification.

2. Nor can it be measured by the particular type of sdlf-gratification which the mind
may prefer. No matter which of his numerous appetites or propensities the man may
choose to indulge - whether for food, for strong drink - for power, pleasure, or gain -
it is the same thing in the end - self-gratification, and nothing else. For the sake of this
he sacrifices every other conflicting interest, and herein lies his guilt. Yet since he
tramples on the greater good of others with equal recklessness, whatever type of self-
gratification he prefers, it is plain that we can not find in this type any true measure of
his guilt.

3. Nor again is the guilt to be decided by the amount of evil which the sin may bring
into the universe. An agent not enlightened may introduce great evil and yet no guilt
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attach to this agent. This is true of evil often done by brute animals. It is true of the
mischiefs effected by alcohol. In fact it matters not how much or how little evil may
result from the misdeeds of a moral agent, you can not determine the amount of his
guilt from this circumstance. God may overrule the greatest sin so that but little evil
shall result from it, or He may leave its tendencies uncounteracted so that great evils
shall result from the least sin. Who can tell how much or how little overruling agency
may interpose between any sin great or small and its legitimate results?

Satan sinned in betraying Judas, and Judas sinned in betraying Christ. Yet God so
overruled these sins that most blessed results to the universe followed from Christ’s
betraya and consequent death. Shall the sins of Satan and Judas be estimated by the
evils actually resulting from them? If it should appear that the good immensely
overbalanced the evil, does their sin thereby become holiness - meritorious holiness? Is
their guilt at all the lessfor God' s wisdom and love in overruling it for good?

It is not therefore the amount of resulting good or evil which determines the amount of
guilt, but is the degree of light enjoyed, under which the sin is committed.

4. Nor again can guilt be measured by the common opinions of men. Men associated in
society are wont to form among themselves a sort of public sentiment which becomes a
standard for estimating guilt; yet how often is it erroneous? Christ warns us against
adopting this standard, and also against ever judging according to the outward
appearance. Who does not know that the common opinions of men are exceedingly
incorrect? It is indeed wonderful to see how far they diverge in al directions from the
Bible standard.

5. The amount of guilt can be determined as | have said only by the degree in which
those ideas are developed which throw light upon obligation. Just here sin lies, in
resisting the light and acting in opposition to it, and therefore the degree of light should
naturally measure the amount of guilt incurred.

REMARKS

1. We see from this subject the principle on which many passages of scripture are to be
explained. It might seem strange that Christ should charge the blood of all the martyred
prophets of past ages on that generation. But the subject before us reveals the principle
upon which thisis done and ought to be done.

Whatever of apparent mystery may attach to the fact declared in our text - “The times
of this ignorance God winked at” - finds in our subject an adequate explanation. Does
it seem strange that for ages God should pass over almost without apparent notice the
monstrous and reeking abominations of the Heathen world? The reason is found in
their ignorance. Therefore God winks at those odious and cruel idolatries. For al,
taken together, are atrifle compared with the guilt of a single generation of enlightened
men.

2. One sinner may be in such circumstances as to have more light and knowledge than

the whole Heathen world. Alas! how little the Heathen know! How little compared
with what is known by sinnersin this land, even by very young sinners!
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Let me call up and question some impenitent sinner of Oberlin. It matters but little who
- let it be any Sabbath School child.

What do you know about God?

| know that He is infinitely great and good. But the Heathen thinks some of his gods
are both mean and mischievous - wicked as can be and the very patrons of wickedness
among men.

What do you know about salvation? | know that God so loved the world asto give His
only begotten Son to die that whosoever would believe on Him might live forever. O,
the Heathen never heard of that. They would faint away methinks in amazement if they
should hear and really believe the startling, glorious fact. And that Sabbath School
child knows that God gives His Spirit to convince of sin. He has perhaps often been
sensible of the presence and power of the Spirit. But the Heathen know nothing of this.

You too know that you are immortal - that beyond death there is till a conscious
unchanging state of existence, blissful or wretched according to the deeds done here.
But the Heathen have no just ideas on this subject. It isto them asif all were ablank.

The amount of it then is that you know everything - the Heathen almost nothing. You
know all you need to know to be saved, to be useful - to honour God and serve your
generation according to His will. The Heathen sit in deep darkness, wedded to their
abominations, groping, yet finding nothing.

Asyour light therefore, so is your guilt immeasurably greater than theirs. Be it so that
their idolatries are monstrous - your guilt in your impenitence under the light you have
is vastly more so. See that Heathen mother dragging her shrieking child and tumbling it
into the Ganges? See her rush with another to throw him into the burning arms of
Moloch. Mark; see that pile of wood flashing, lifting up its lurid flames toward heaven.
Those men are dragging a dead husband - they heave his senseless corpse on to that
burning pile. There comes the widow - her hair dishevelled and flying - gaily festooned
for such a sacrifice; she dances on; she rends the air with her howls and her wailings,
she shrinks and yet she does not shrink - she leaps on the pile, and the din of music
with the yell of spectators buries her shrieks of agony; she is gone! O, my blood
curdles and runs cold in my veins; my hair stands on end; | am horrified with such
scenes - but what shall we say of their guilt? Ah yes - what do they know of God - of
worship - of the claims of God upon their heart and life? Ah, you may well spare your
censure of the Heathen for their fearful orgies of cruelty and lust, and give it where
light has been enjoyed and resisted.

3. You see then that often a sinner in some of our congregations may know more than
all the Heathen world know. If this be true, what follows from it as to the amount of
his comparative guilt? This, inevitably, that such a sinner deserves a direr and deeper
damnation than al the Heathen world! This conclusion may seem startling; but how
can we escape from it? We can not escape. It is as plain as any mathematical
demonstration. This is the principle asserted by Christ when He said - “That servant
which knew his Lord’'s will and prepared not himself, neither did according to His will
shall be beaten with many stripes; but he that knew not and did commit things worthy
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of stripes, shall be beaten with few stripes” How solemn and how pungent the
application of this doctrine would be in this congregation! | could call out many a
sinner in this place and show him that beyond question his guilt is greater than that of
all the Heathen world. Y et how few ever estimated their own guilt thus.

Not long since an ungodly young man, trained in this country, wrote back from the
Sandwich Idands a glowing and perhaps a just description of their horrible
abominations, moralising on their monstrous enormities and thanking God that he had
been born and taught in a Christian land. Indeed! He might well have spared this
censure of the dark-minded Heathen! His own guilt in remaining an impenitent sinner
under al the light of Christian America was greater than the whole aggregate guilt of
all those Islands.

So we may al well spare our expressions of abhorrence at the guilty abominations of
idolatry. You are often perhaps saying in your heart - Why does God endure these
horrid abominations another day? See that rolling car of Juggernaut. Its wheels move
axle deep in the gushing blood and crushed bones of its deluded worshipers! And yet
God looks on and no red bolt leaps from His right hand to smite such wickedness.
They are indeed guilty; but O how small their guilt compared with the guilt of those
who know their duty perfectly, yet never do it! God sees their horrible abominations,
yet does He wink at them because they are done in so much ignorance.

But see that impenitent sinner. Convicted of his sin under the clear gospel light that
shines al around him, he is driven to pray. He knows he ought to repent, and amost
thinks he wants to, and will try. Yet still he clings to his sins, and will not give up his
heart to God. Still he holds his heart in a state of impenitence. Now mark here; his sin
in thus withholding his heart from God under so much light, involves greater guilt than
all the abominations of the heathen world. Put together the guilt of all those widows
who immolate themselves on the funera pile - of those who hurl their children into the
Ganges, or into the burning arms of Moloch - all does not begin to approach the guilt
of that convicted sinner’s prayer who comes before God under the pressure of his
conscience, and prays a heartless prayer, determined all the while to withhold his heart
from God. O, why does this sinner thus tempt God, and thus abuse His love, and thus
trample on His known authority? O, that moment of impenitence, while his prayers are
forced by conscience from his burning lips, and yet he will not yield the controversy
with his Maker - that moment involves direr guilt than rests on al the Heathen world
together! He knows more than they all, yet sins despite of all his knowledge. The many
stripes belong to him - the few to them.

4. This leads me to remark again, that the Christian world may very well spare their
revilings and condemnations of the Heathen. Of al the portions of earth’s population,
Christendom is infinitely the most guilty - Christendom, where the gospel peals from
ten thousand pulpits - where its praises are sung by a thousand choirs, but where many
thousand hearts that know God and duty, refuse either to reverence the one or perform
the other! All the abominations of the Heathen world are a mere trifle compared with
the guilt of Christendom. We may look down upon the filth and meanness and
degradation of a Heathen people, and feel a most polite disgust at the spectacle - and
far be it from me, to excuse these degrading, filthy or cruel practices; but how small
their light and consequently their guilt compared with our own! We therefore ask the
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Christian world to turn away from the spectacle of Heathen degradation, and look
nearer home, upon the spectacle of Christian guilt! Let uslook upon ourselves.

5. Again, let us fear not to say what you must all see to be true, that the nominal
church is the most guilty part of Christendom. It can not for a moment be questioned,
that the church has more light than any other portion; therefore has she more guilt. Of
course | speak of the nominal church - not the real church whom He has pardoned and
cleansed from her sins. But in the nominal church, think of the sins that live and riot in
their corruption. See that backdlider. He has tasted the waters of life. He has been
grestly enlightened. Perhaps he has really known the Lord by true faith - and then see,
he turns away to beg the husks of earthly pleasure! He turns his back on the bleeding
Lamb! Now, put together al the guilt of every Heathen soul that has gone to hell - of
every soul that has gone from a state of utter moral darkness, and your guilt,
backsliding Christian, is greater than all theirs!

Do you, therefore say - may God then, have mercy on my soul? So say we all; but we
must add, if it be possible; for who can say that such guilt as yours can be forgiven!
Can Christ pray for you as he prayed for His murderers - “Father, forgive them, for
they know not what they do?’ Can He plead in your behalf, that you know not what
you are doing? Awful! Awful!!l Where is the sounding line that shall measure the
ocean-depth of your guilt!

6. Again, if our children remain in sin, we may cease to congratulate ourselves that
they were not born in Heathenism or slavery! How often have | done thisl How often,
as | have looked upon my sons and daughters, have | thanked God that they were not
born to be thrown into the burning arms of a Moloch, or to be crushed under the
wheels of Juggernaut! But if they will live in sin, we must suspend our self-
congratulations for their having Christian light and privileges. If they will not repent, it
were infinitely better for them to have been born in the thickest Pagan darkness - better
to have been thrown in their tender years into the Ganges, or into the fires which
idolatry kindles - better be anything else, or suffer anything earthly, than have the
gospel’slight only to shut it out and go to hell despite of its admonitions.

Let us not, then be hasty in congratulating ourselves, as if this great light enjoyed by us
and by our children, were of course a certain good to them; but this we may do - we
may rejoice that God will honour Himself - His mercy if He can, and His justice if He
must. God will be honoured, and we may glory in this. But oh, the sinner, the sinner!
Who can measure the depth of his guilt, or the terror of his final doom! It will be more
tolerable for all the heathen world together than for you.

7. It istime that we all understood this subject fully, and appreciated al its bearings. It
is no doubt true, that however moral our children may be, they are more guilty than
any other sinners under heaven, if they live in sin, and will not yield to the light under
which they live. We may be perhaps congratulating ourselves on their fair morality; but
if we saw their case in al its real bearings, our souls would groan with agony - our
bowels would be al liquid with anguish - our very hearts within us would heave as if
volcanic fires were kindled there - so deep a sense should we have of their fearful guilt
and of the awful doom they incur in denying the Lord that bought them, and setting at
naught a known salvation. O, if we ever pray, we should pour out our prayers for our
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offspring as if nothing could ever satisfy us or stay our importunity, but the blessings of
afull salvation realised in their souls.

Let the mind contemplate the guilt of these children. | could not find a Sabbath school
child, perhaps not one in al Christendom who could not tell me more of God's
salvation than all the Heathen world know. That dear little boy who comes from his
Sabbath school knows all about the gospel. He is ailmost ready to be converted, but not
quite ready; yet that little boy, if he knows his duty, and yet will not do it, is covered
with more guilt than al the Heathen world together. Y es, that boy, who goes aone and
prays, yet holds back his heart from God, and then his mother comes and prays over
him, and pours her tears on his head, and his little heart amost melts, and he seems on
the very point of giving up his whole heart to the Saviour; yet if he will not do it, he
commits more sin in that refusal than all the sin of all the Heathen world - his guilt is
more than the guilt of all the murders, al the drownings of children and burnings of
widows, and deeds of cruelty and violence in all the heathen world. All this
combination of guilt shall not be equal to the guilt of the lad who knows his duty, but
will not yield his heart to its righteous claims.

8. “The Heathen,” says an apostle, “sin without law, and shall therefore perish without
law.” In their fina doom they will be cast away from God; this will be perhaps about
al. The bitter reflection, “1 had the light of the gospel and would not yield to it - |
knew all my duty, yet did it not” - this can not be a part of their eternal doom. Thisis
reserved for those who gather themselves into our sanctuaries and around our family
atars, yet will not serve their own Infinite Father.

9. One more remark. Suppose | should call out a sinner by name - one of the sinners of
this congregation, a son of pious parents, and should call up the father also. I might
say, Is this your son” Yes. What testimony can you bear about this son of yours? |
have endeavoured to teach him al the ways of the Lord. Son, what can you say? |
know my duty. | have heard it a thousand times. | know | ought to repent, but | never
would.

O, if we understood this matter in al its bearings, it would fill every bosom with
consternation and grief. How would our bowels burn and heave as a volcano. There
would be one universal outcry of anguish and terror at the awful guilt and fearful doom
of such asinner!

Y oung man, are you going away this day in your sins? Then, what angel can compute
your guilt? O, how long has Jesus held out His hands, yes, His bleeding hands, and
besought you to look and live! A thousand times, and in countless varied ways has He
called, but you have refused; stretched out His hands, and you have not regarded. O,
why will you not repent? Why not say at once; It is enough that | have sinned so long.
| can not live so any longer! O, sinner, why will you live so? Would you go down to
hell - ah, to the deepest hell - where, if we would find you, we must work our way
down a thousand years through ranks of lost spirits less guilty than you, ere we could
reach the fearful depth to which you have sunk! O, sinner, what a hell is that which can
adequately punish such guilt as thine!
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2. THE SELF-HARDENING SINNER’SDOOM

“He that, being often reproved, hardeneth his neck, shall suddenly
be destroyed, and that without remedy.” - Proverbs 29:1

In discussing this subject | will consider:
I. When and how persons are reproved
I1. God' s design in reproving sinners
I1l. What it isto harden the neck
V. What isintended by the sinner’ s being suddenly destroyed, and
V. What isimplied in its being without remedy
I.WHEN AND HOW PERSONS ARE REPROVED

God's reproof of sinners may properly be considered as embracing three distinct
departments; namely, reproof by means of His word, by means of His providence, and
through His Spirit. My limits will allow me to make only a few suggestions under each
of these heads.

1. God reproves the sinner by His word whenever He in any way presents truth to his
mind through His word, which shows the sinner His sins, which reveals to him duties
that he is not performing. Any such revelation of duties not done, and of sins positively
committed is reproof from God. Suppose you are a parent, and you point out to your
child some neglect of duty. You by this act reprove your child. There may be
connected with this some degree of threatening explicitly announced, or there may not
be; in either case it is reproof for it must aways be understood that threatening is
involved. Hence if you call the attention of your child to anything in his conduct which
displeases you, this very act is reproof. So when God by the revealed truth of His word
cals the sinner’s attention to the fact of sin, He virtualy reproves him, and this is
God'sintention in calling his mind to the fact of hissin.

2. By God's providence sinners are reproved, when their selfish projects are defeated.
Sinful men are continually planning selfish schemes, and God often through His
providence frustrates those schemes; and does so for the very purpose of reproving
their projectors. He could not rebuke them in a more emphatic way than this.

Sinners often form ambitious projects. The student seeks for himself a great name as a
scholar; in other spheres, men seek the renown of the warrior, or the civilian - their
aspiration being to enrol their names high above their fellows on the pillar of fame; but
God in His providence blasts their hopes, frustrates their plans, and would fain make
them see that they had better by far get their names written in the Lamb’s book of Life.
So He blots out their name on Ambition’s scroll as fast as they can write it there; as if
He would show them their folly, and allure them to write it where no power can ever
eraseit.
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Again, it often happens that men by means of their selfishness become involved in
difficulty; perhaps by a selfish use of their property, or by a selfish indulgence of their
tongues; and God springs His net upon them, and suddenly they are taken, and find
themselves suddenly brought up to think of their ways, and to experience the mischiefs
of their selfish schemes. How often do we see thisl Men make haste to be rich, and
start some grasping scheme of selfishness for this purpose; but God suddenly springs
His net upon them - blasts their schemes, and sets them to thinking whether there be
not a“God in heaven who minds the affairs of men.”

Another man finds himself entangled in lawsuits, and his property melts away like an
April snow; and another pushes into some hazardous speculation - till the frown of the
Almighty rebukes hisfolly.

As men have athousand ways to develop their selfishness, so God has a thousand ways
to head them back in their schemes and suggest forcibly to their minds that “this their
way istheir folly.” In all such cases men ought to regard themselves as taken in the net
of God's providence. God meets them in the narrow way of their selfishness, to talk
with them about the vanity and folly of their course.

Everything which is adapted to arrest the attention of men in their sins may be
regarded as a providential reproof. Thus, when God comes among sinners and cuts
down some of their companions in iniquity, how solemn often are those dispensations!
Often have | had opportunity to notice these effects. Often have | seen how solemn the
minds of sinners become under these reproofs of the Almighty. Their feglings become
tender; their sensibilities to truth are strongly excited. Who can fail to see that such
events are designed to arrest the attention, and to rebuke and reprove them in their
course of sin?

Every obstacle which God in His providence interposes in your way of selfishness, is
His reproof. You can regard it in no other light.

God sometimes reproves sinners in a way which may be deemed more pungent than
any other. | alude to that way which the Bible describes as heaping coals of fire on an
enemy’s head. A man abuses you; and in retaiation, you do him all the good in your
power. Glorious retaliation! How it pours the scorching lava on his head! Now God
often does this very thing with sinners. They sin against Him most abusively and most
outrageously; and what does He do? How does He retaliate upon them? Only by
pouring out upon them a yet richer flood of mercies! He pours new blessings into their
lap till it runs over. He prospers their efforts for property; enlarges their families like a
flock, and smiles on everything to which they put their hand. O how strangely do these
mercies contrast with the sinner’ s abuse of his great Benefactor!

| can recollect some cases of this sort in my own experience, when the deep
consciousness of guilt made me apprehend some great judgments from God. But just
then, God seemed in a most remarkable manner to reveal His kindness and His love,
and to show the great meekness of His heart. O what a rebuke of my sins was this!
Could anything else so break my heart all to pieces? Who does not know the power of
kindness to melt the heart?
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So God rebukes the sinner for his sins, and seeks to subdue his hard heart by
manifested love.

Often sickness is to be regarded as a rebuke from God. When persons for selfish
purposes abuse their health and God snatches it away, He in a most forcible way
rebukes them for their madness.

Sometimes He brings the lives of men into great peril, so that there shall be but a step
between them and death; as if He would give this movement of His providence a voice
of trumpet-power to forewarn them of their coming doom. So various and striking are
the ways of God'’ s providence in which He reproves men for their sins.

3. God aso reproves men by His Spirit. According to our Saviour’s teachings, the
Spirit shall “reprove the world of sin, of righteousness and of judgment.” Hence when
sinners are specially convicted of sin they should know that God has come in His own
person to reprove them. His Spirit comes to their very hearts, and makes impressions
of truth and duty there - revealing to the sinner his own heart, and showing him how
utterly at variance it iswith a heart full of divine love.

Again, | have no doubt that in the present as in former days God reproves men of their
sins by means of dreams. If al the reliable cases of this sort which have occurred since
the Bible was completed were recorded, | doubt not they would fill many volumes. |
am aware that some suppose this mode of divine operation upon the human mind has
long ago ceased; but | think otherwise. It may have ceased to be a medium of revealing
new truth - doubtless it has; but it has not ceased to be employed as a means of
impressing and enforcing truth already revealed. Sometimes the great realities of the
coming judgment and of the world of doom are brought out and impressed upon the
mind with overwhelming force by means of dreams. When this is the case, who shall
say that the hand of the Lord isnot init?

A striking instance of a dream in which the hand of the Lord may be seen, is related by
President Edwards. One of his neighbours, an intemperate man, dreamed that he died
and went to hell. | will not attempt to relate here the circumstances that according to
his dream occurred there. Suffice it to say that he obtained permission to return to
earth on probation for one year, and was told distinctly that if he did not reform within
one year, he must come back again. Upon this he awaked, under most solemn
impressions of the dreadful redlities of the sinner’s hell. That very morning he went to
see his pastor, Pres. Edwards, who said to him - “This is a solemn warning from God
to your soul. You must give heed to it and forsake your sins, or you are a ruined man
for eternity.” The man made very solemn promises. When he had retired, Edwards
opened his journa and made an entry of the principa facts, the dream, the
conversation, and of course the date of these events. The inebriate reformed and ran
well for a time; attended church and seemed serious; but long before the year came
around, he relapsed, returned to his cups, and ultimately, in afit of intoxication opened
a chamber door in a shop which led down an outside stairway - pitched headlong and
broke his neck. Pres. Edwards turned to his journal and found that the one year from
the date of his dream came round that very night, and the man’'s appointed time was

up!
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Now it is no doubt true that in general, dreams are under the control of physical law,
and follow, though with much irregularity, the strain of our waking revelries; and for
this reason many persons will not believe the hand of the Lord ever works in them; yet
their inference is by no means legitimate, for God certainly can put His hand upon the
mind dreaming as well as upon the mind waking, and multitudes of instances in point
show that He sometimes does.

Again, God reproves the sinner whenever His Spirit awakens in the mind a sense of the
great danger of living in sin. | have often known sinners greetly affected with the
thought of this danger - the terrible danger of passing along through lifein sin, exposed
every hour to an eternal and remediless hell.

Now these solemn impressions are God's kind warnings, impressed on the soul
because He loves the sinner’ s well-being, and would fain save him if He wisely can.

4. Often God's Spirit gives sinners a most impressive view of the shortness of time. He
makes them feel that this general truth appliesin all its power to themselves - that their
own time is short, and that they in al probability have not long to live. | am aware that
this impression sometimes originates in one's state of health; but | aso know that
sometimes there is good reason to recognise God's own specia hand in it; and that
men sometimes ascribe to nervous depression of spirits what should be ascribed
directly to God Himself.

Again, God often makes the impression that the present is the sinner’s last opportunity
to secure salvation. | know not how many such cases have fallen under my own
observation, cases in which sinners have been made to feel deeply that thisis to be the
very last offer of mercy, and these the very last strivings of the Spirit. My observation
has taught me in such cases, to expect that the result will verify the warning - that this
is none other than God's voice, and that God does not lie to man, but teaches most
solemn and impressive truth. O how does it become every sinner to listen and heed
such timely warnings!

Again, God's Spirit reproves sinners through their particular friends, or through gospel
ministers. The affectionate admonitions of a brother or a sister, a parent or a child - a
husband, or a wife, how often have these been the vehicle through which God has
spoken to the soul! His minister aso, God often employs for this purpose, so directing
their minds that they in fact present to the sinner the very truth which fits his case, and
he says, “It must be that somebody has told the minister al about my thoughts and
feelings. Who can it be? | have never told anybody haf so much of my heart as he has
preached today.” Now in such cases you may be safe in ascribing the fitting truth to the
guiding hand of the divine Spirit. God is making use of His servant to reprove the
sinner.

In al such cases as | have now been adducing, the reproofs administered should be
ascribed to the Spirit of the Lord. In the same manner as God often in various ways
administers consolation to penitent souls, so does He administer reproof to the
impenitent. He has a thousand modes of making His voice audible to the sinner’s
conscience, and in His wisdom He aways selects such as He deems best adapted to
produce the desired result.
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II. THE DESIGN OF GOD IN REPROVING SINNERS

1. One thing aimed &t is to press them with the means of reform. A benevolent God
sincerely desires their savation and honestly does al He wisely can to secure this
desired result. Hence His oft repeated reproofs and warnings. He will at least leave
them without excuse. They shall never have it to say - “Oh, if we had only been
forewarned of danger in those precious hours and years in which salvation was
possiblel” God designedly forestalls such exclamations by taking away all occasion,
and putting in their mouths a very different one - “How have | hated instruction and
my heart despised reproof!”

2. For this purpose God forewarns the sinner in season. Take the case of the man who
dreamed of going down to hell. This dream was a loud and timely warning, adapted as
well perhaps as any warning could be to induce reform and real repentance. It
effectually took away all excuse or apology for persisting in hissins.

3. God designs by these reproofs to prepare men for the solemn judgment. It isin His
heart to do them good - secure their seasonable - that is, their present, immediate
repentance, so that they may meet their God in peace at last. His benevolence prompts
Him to this course and He pursuesit with all His heart.

4. It is no doubt equally true that the great God designs to be ready Himself for the
final judgment - to meet every sinner there. He foresees that it will be important for
Him there to show how He has dealt with each sinner - how often and how faithfully
He has acted towards them the part of a kind Father. For this end every reproof ever
given to a sinner will come in place. That dream recorded by Pres. Edwards will then
be found recorded also by an angel’s pen - to be revealed before al worlds then and
therel Thisis one step in the process of parental efforts for reclaiming one sinner. The
admonition so faithfully given by Pres. Edwards is another. All will go to show that
truly God has been “long suffering towards sinners because He is not willing that any
should perish, but that al should come to repentance.”

Thus will God in these providential warnings glorify Himself by exhibiting His true
character and conduct. Nothing more is ever needful in order to glorify God than that
His true character and conduct should be known as it is. The developments brought
out at the judgment-day will thus reveal God, and of course will enhance His glory.

5. It is aso interesting to see how God makes one warning create another. One
providentia event, sent as a judgment upon one sinner, multiplies its warning voice
many fold as it falls upon the ears of hosts of other sinners. God cuts down one out of
aclass of hoary sinners, or of sinnersin middle life, or in youth, and the event speaksin
notes of solemn warning to hundreds. At Rome N.Y ., several years ago a great revival
occurred, the power of which rocked and rent the stout hearts of many sinners, as the
forest trees are rocked and rent by a tornado; but with it came some awful judgments
revealing another form of the mighty hand of God. There were in that place a small
class of hard drinkers who seemed determined to resist every call from God to repent.
On the Sabbaths they would get together for drinking and revelling. On one of these
occasions, one of their number suddenly fell down dead. Mr. Gillett, pastor of the
church in that place, hastened to the spot, found the fallen man yet warm, but actually
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dead; and turning to the surrounding company of his associates, said, “There - who of
you can doubt that this man has gone right down into hell!” This case made a deep and
thrilling impression.

6. Another man, a famous apostate from a profession of religion, greatly opposed the
revival. All a once God smote him with madness, and in his insane ravings he sought
to take his own life. Men by turns had to watch him and restrain him by violence from
committing suicide. Ere long he died a most horrid death - an awful warning to
hardened apostates of their impending doom! So God tries to reform and save guilty
men.

Again, God would manifest the utter madness, recklessness and folly of sinners. How
striking it will appear in the judgment to see such a multitude of cases of reproof
brought out to light, and then in connection to see the folly and madness of sinners in
resisting so many reproofs! What a gazing-stock will sinners then be to the gathered
myriads of intelligent beings! | have sometimes thought this will be the greatest wonder
of the universe, to see the men who have displayed such perfect and long-continued
infatuation in resisting so much love and so many kind and most heart-affecting appeals
and reproofs! There they will stand monuments of the voluntary infatuation of a self-
willed sinner! The intelligent universe will gaze at them as if they were the embodiment
of al that is wondrous in madness and folly!

1. WHAT ISIT TO HARDEN THE NECK?

The figure is taken from the effect of the yoke on the bullock. Under constant pressure
and friction the skin becomes callous, and past feeling. So with the sinner’ s conscience.
His will has resisted truth until his constant opposition has hardened his mord
sensbility, and his will rests in the attitude of rebellion against God. His mind is now
fixed; reproofs which have heretofore chafed his sensibilities no longer reach them;
friction and resistance have hardened his heart till he is past feeling. No dispensations
of providence alarm him; no voice from God disturbs him; under all appedls to his
reason or conscience hiswill is doggedly fixed; his moral feglings are insensible.

In this state, one might well say, the neck is hardened. The figure is pertinent. Who has
not seen cases of this sort? Cases of men who have become so hardened that every
reproof passes by them as if it touched them not - as if their mora sensibility had
ceased to be any sensibility at all. | was struck the other day in conversing with a man
of seventy-five, with his apparent insensibility to religious considerations. Are you a
Christian, said 1? “No; | don't know anything about them things - what you call
Christians. | never murdered anybody, and | guess | have been as honest as most folks
inmy way.”

But are you prepared to enter heaven - to go into another state of existence, and meet
God face to face? “O, | don’'t believe anything about them things. If | only live about
right, that's enough for me.” | could make no impression on such a mind as his; but
God will make such men know something about these things by and by. They will
change their tone ere long!
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You sometimes see men in this condition who have given their intelligence up to
embrace error, and have of free choice put darkness for light, and light for darkness;
have stultified themselves in their own iniquities, and have said to evil, “Be thou my
good.” These have a seared conscience and a hard heart; their neck is an iron sinew,
and they are fixed and fully set never to yield to God' s most reasonable demands.

What then shal God do with such men? The text tells us. They “shall be suddenly
destroyed, and that without remedy.” This leads meto inquire.

IV.WHAT ISMEANT BY BEING SUDDENLY DESTROYED?

1. It implies their being cut off unexpectedly, in such an hour as they think not. We
often speak of things as coming suddenly not because they come early in life, but
because they fall upon men all suddenly and without being at all anticipated. In this
sense the term suddenly seems to be used in our text. When some awful stroke of
God's providence fals suddenly among us, smiting down some sinner in his sins, we
say - What a sudden death! What an awful dispensation! So the Bible says, while they
cry “Peace and safety, then sudden destruction cometh upon them, and they shall not
escape.” No forewarning is given; no herald with trumpet-call proclaims the coming of
that death-shaft; but all suddenly it cuts the air and strikes its blow! It has no need to
strike another! Noiseless as the falling dew it comes; with velvet step it enters his bed-
chamber; in such forms as no skill or power of man can baffle, it makes its approaches;
death raises his bony arm - poises that never-erring shaft - in a moment, where is the
victim? Gone; but where? The Bible says, he is “suddenly destroyed.” Does this mean
that he is borne up as on a chariot of fire to heaven? Where the wicked men of Sodom
and Gomorrah - “set forth as an example” of the doom of the wicked - caught away up
to heaven in mounting columns of fire and brimstone? If that had been, methinks all
heaven would have fainted at the sight! Or were the people of the old world, who had
all corrupted their way before God, and who were so full of violence and bloodshed
that God could not endure them on earth - were they all swept by the flood into
heaven, while poor Noah, scorned by the men of his generation, must toil many long
years to prepare him an ark to save himself and family from being also destroyed into
heaven?

2. What infinite trifling is this with God's words! To say that the sinner’s destruction is
only taking him by the shortest route and the quickest way into heaven! Does God say
or mean this? No! If it had been His purpose to deceive men, He could not have taken
a more direct and certain method than this, of caling the taking of men suddenly to
heaven, destruction! No, this mode of using language belongs to Satan and not to God.
We should never confound the broad distinction between the God of truth and the
Father of lies!

V.WHAT ISMEANT WHEN THISDESTRUCTION
ISSAID TO BE“WITHOUT REMEDY?’

1. That this destruction can not be arrested. It comes with resistless and overwhelming
power, and seems to mock all efforts made to withstand its progress. A most striking
exemplification of this appeared in the dreadful Cholera which swept over many of our
cities some years ago. | was then in New York city - an eye-witness and more than an
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eye-witness of its terrific power. My own system experienced its withering shock. A
man of the strongest constitution occupied a room adjacent to mine; was attacked the
same hour that | was, and within a few hours was a corpse. Its powerful sweep was
appaling. You might as well put forth your hand to stay the tornado in its rush of
power as think to withstand this messenger of the Almighty. So with those forms of
destruction which come at God's behest to whelm the hardened sinner in destruction.
They come with the strides and the momentum of Omnipotence. The awful hand of
God isin them, and who can stand before Him when once His wrath is moved?

Many other forms of disease, as well as the Cholera evince the terror of Jehovah’'s arm.
The strong man is bowed low; his physician sits by his bed-side, powerless for help;
disease mocks all efforts to withstand its progress;, human skill can only sit by and
chronicle its triumph. God is working, and none but a God could resist.

2. The very language shows that the principle idea of the writer is that this destruction
is endless. It is destruction - the utter ruin of al good - the blighting and withering of
all happiness forever. No rescue shall be possible; recovery is hopeless, it is a grave
beyond which dawns no resurrection. The destruction wrecks all hope in the common
ruin, and in its very terms precludes the idea of remedy. Can you conceive of another
element of terror, not aready involved and developed in this most dire of all forms of
destruction?

REMARKS

1. We see how to account for the sudden deaths of the wicked that occur often, and
what we are to think of them. Some such deaths have occurred here which were
exceedingly striking to me. Here we have seen young men, sons of pious parents,
children of many prayers and many warnings, but they waxed hard under reproof; and
their days were soon numbered. Away they go - and we see them no more. There was
one young man who came here to study. He had been warned and prayed for. Perhaps
the Lord saw that there was no hope in any farther effort. His sickness | can never
forget; nor his horror as death drew on apace. Away he passed from the world of hope
and mercy. | will not attempt to follow him, nor would presume to know his final
doom; but one thing | know - his companions in sin received in his death a most
solemn and awful warning.

2. The danger of wicked men isin proportion to the light they have. Men of great light
are much the more likely to be cut off in early life. Of this we have seen some very
striking instances in this place. Some young men have been raised here - were here
when | came to the place, and then, in the tender years of childhood and youth they
saw their companions converted, and were often affectionately warned themselves. But
they seemed to resist every warning and come quick to maturity in moral insensibility. |
need not give their names; you knew them once; where are they now? It is not for me
to tell where they are; but | can tell where they are not. They are not grown up to bless
the church and the world; they did not choose such a course and such an end to their
life. They are not here among us; No! the places that knew them once shall know them
no more forever. You may call for them in our College halls; in the sad-hearted families
where once they might be found; they respond to no cal - till the blast of the final
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trumpet. They knew their duty but too well, and but too soon they apparently settled
the question that they would not do it.

That old man of almost four score of whom | spoke was not brought up in any Oberlin.
His birth place was in the dark places of the earth - in Canada - where he learned
neither to read nor to write. There are children here not ten years old who have forty
times as much knowledge on all religious subjects as he. He has lived to become hoary
in sin; these children, brought up here need expect no such thing. Tell me where you
can find an old man who has been brought up on the midst of great light, who yet lives
long and waxes more and more hard in sin and guilt. Usually such men as have great
light in their youth will not live out half their days.

3. It is benevolent in God to make His providential judgments in cutting down
hardened sinners a means of warning others. Often this is the most impressive warning
God can give men. In some cases it is so terrible that sinners have not dared to attend
the funeral of their smitten associates. They have seemed afraid to go near the awful
scene - so manifest has it been that God's hand is there. In many instances within my
persona knowledge the hand of God has cut down in a most horrible manner, men
who were opposing revivals. | can not now dwell upon these cases.

4. We may learn to expect the terrible destruction of those who under great light, are
hardening themselves in sin. | have learned when | see persons passing through great
trials to keep my eye on them and see if they reform. If they do not | expect to see
them ere long cut down as hopeless cumberers of the ground. Being often reproved yet
still hardening their neck, they speedily meet their doom according to the principle of
God' s government announced in our text.

5. Reproof administered either soon subdues, or rapidly ripens for destruction. This
ripening process goes on rapidly in proportion to the pressure with which God follows
them with frequent and solemn reproofs. When you see God following the sinner close
with frequent reproofs, plying him with one dispensation after another, and all in vain,
you may expect the lifted bolt to smite him next and speedily.

6. The nearer destruction is to men, the less as a general thing they fear or expect it.
When you hear them cry, “Peace and safety, then sudden destruction” is at hand and
they shall not escape. Just at the time when you are saying - “1 never enjoyed better
health” - just then when you are blessing yoursdlf in the prospect of securing your
favourite objects, then sudden destruction comes down like an Alpine avalanche, and
there is neither time to escape nor strength to resist. How often do you hear it said -
Alas! it was so unexpected, so sudden - who would have thought this blow was
coming! Just when we least of all expect it, it fell with fatal power.

7. Sinners who live under great light are living very fast. Those who are rapidly
acquiring knowledge of duty, standing in a focal center of blazing light, with every
thing to arouse their attention - they, unless they yield to this light, must soon live out
the short months of their probation. They must soon be converted, or soon pass the
point of hope - the point within which it is morally possible that they shall be renewed.
Men may under some circumstances live to the age of seventy and never get so much
light as they can in a few days or weeks in some situations. Under one set of
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circumstances a sinner might get more light - commit more sin and become more
hardened in a twelve month than he would under other circumstances in a life of four
score years. Under the former circumstances he lives fast. A Sabbath school child
might in this point of view die an hundred years old. The accumulations of a hundred
years of sin and guilt and hardness might in his case be made in one short year. Where
light is blazing as it has blazed here; where children have line upon line as they are
wont to have here, how rapidly they livel How soon do they fill up the allotted years of
probation for the reason that the great business of probation is driven through with
prodigiously accelerated rapidity! O how suddenly will your destruction come, unless
you speedily repent! Of all places on earth, this should be the last to be chosen to live
in, unless you mean to repent. | would as soon go to the very door of hell and pitch my
tent to dwell there, as to come here to live unless | purposed to serve God. Y et many
parents bring or send their children here to be educated - in hope often that they will be
converted too; and this is well; so would I; but by all means, ply them with truth and
press them with appeals and entreaties, and give them no rest, till they embrace the
great salvation. Let these parents see to it that their children are really converted. If
they pass aong without being converted, do you not expect they will soon break away
and plunge into some of the dark mazes of error? Who does not know that thisis the
natural result of resisting great light? “Because they receive not the love of the truth
that they may be saved, God shall send them strong delusion that they may believe a
lie, and al be damned who believed not the truth but had pleasure in unrighteousness.”
O how they go on with rapid strides down to the depths of hell! You scarce can say
they’'re here, before they are gone. And the knell of their early graves proclaims, “He
that being often reproved hardeneth his neck, shall suddenly be destroyed and that
without remedy.”
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3. THELOSSWHEN A SOUL ISLOST

“ For what shall it profit a man if he shall gain the whole world and lose his
own soul? Or what shall a man give in exchange for his soul?” - Mark 8:36-37

Oursisan inquisitive world, and the present especially is an inquisitive age. Particularly
is this inquisitiveness developed in perpetua inquiries upon matters of loss and gain.
Almost universally this class of questions agitates the public mind often tasking its
powers to the utmost. Almost the whole race seem all on fire to know how they can
avoid loss and secure gain. Assuredly therefore, this being the great question which
men interest themselves to ask, it can not be out of place for God to propose such a
question as the text presents, nor for His servants to take it from His lips and press it
upon the attention and the consciences of His hearers.

And let me here say it must be specially proper to propose it to the young men who are
seeking good, and studying questions of profit and gain. Your souls thirst for
happiness. How much, then, does it become you to ask whether these questions from
the lips of your Redeemer may not give you a priceless clue to the secret of all real and
permanent good.

The question concisely expressed, is - What is a fair equivalent for the soul? For what
consideration could a man afford to lose his soul ?

To bring the subject fully before your minds, let me

|. Direct your attention to the worth of the soul;

I1. To the danger of losing it;

[11. To the conditions of saving it.

Admitted truths:

1. Whenever ministers enter the pulpit to preach, they always take many things for
granted. All do this more or less, al must do it if they would preach with any
effectiveness to the heart; and it is right that they should. This is true not of the gospel
minister only, but of every teacher. Every teacher assumes that his pupils exist; and
that they know this truth; also that he exists himself.

2. Many other truths are assumed by the preacher. We must always begin somewhere.
Generaly we begin as the Bible does. The Bible assumes the truths of natural theology,
and proceedsin itsteachings asif al men knew at least these truths.

3. This congregation professes to be Christian, and | may therefore assume that at |east
nominaly it is so. | shall not therefore address you as a heathen people, or as atheists,

or even Universalists.

4. There are certain great truths admitted by almost all Christians; for example, that the
soul isimmortal. This is admitted so generally, | shall assume that you al admit it. You
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admit it to be true of both the righteous and the wicked. You admit that the bible
teaches this, and | shall not therefore attempt to proveit.

5. It must also be admitted that from the very nature of mind, its capacities both of
intellect and sensibility, will be aways increasing. This increase is obvioudy a law of
mind in this world, although from the connection of mind with matter, old age and
disease seem to form an exception. Thisisindeed an exception to the common law, yet
one which plainly results from the influence of physical frailty, and can therefore have
no existence in a state where no physical frailty is experienced. It must be admitted that
the exception does not result from any law of mind, but purely from a present law of
matter.

6. The common law of mental progress is exceedingly apparent. Put your eye on the
new-born infant. 1t knows nothing. It begins with the slightest perception, it may be of
some visible object, or of the taste of its food. From a starting point amost
imperceptible it goes on, making its hourly accessions of knowledge and consequent
expansion of powers, till, like a Newton, it can fathom the sublime problems of the
great law of the physical universe.

7. It is generally admitted that the capacities of men in the future state for either
happiness or misery will be full - absolutely full. That coming state must be in respect
to enjoyment, not mixed like the present, but ssmple; unalloyed bliss, or unaleviated
woe. Hence the soul must actually enjoy or suffer to the utmost limit of its capacity.
You al admit this; or if not all, the exceptions are few and | am not aware of any
among you.

8. Let us not forget to connect with this idea of progression the idea of eternity. It is
not only progress, but eterna progress. Thisis involved in the immortality of the soul.
No doctrine is more plainly taught and more universally implied in the Bible; none is
more amply confirmed by testimony drawn from the nature of the soul itself. It stands
among the truths admitted by almost everyone who bears even nominally the Christian
name.

Now what follow from these admitted truths?
|. THE WORTH OF THE SOUL

1. If men are always to progress in knowledge and capacity, then a period will arrivein
which the least intelligence will be able to say - | know more now than all the created
universe knew when | was born. This must be true. Its truth follows by necessity from
the truths we have admitted.

But even thisis not al. For when he has reached this point of acquisition in knowledge,
he has only begun. Eternity is yet before him. The time will come when he will know
ten thousand times as much as al the universe did when he was born; nay not merely
ten thousand times as much, but myriads of myriads of times as much. The time will
arrive in the lapse of eternal ages when, if all the present created universe were tasked
to the utmost to conceive or estimate how much this one intelligence can know, they
would fall entirely short of reaching the mighty conception. And even this is only a
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mere beginning, for this vast intelligence is not a whit nearer the terminus of his
progression than when he was one day old. To be sure al the universe have kept pace
with him. They have all moved along together, under a law of progress common to
them all. Each one can say the same and as much as he. The attainments of each and of
all will forever fall short of infinite, although they are always indefinitely increasing.

2. Look at the happiness of the righteous. Always increasing; evermore swelling its
deep and gushing tides, with no limit to their growth and no end to their progression.
Who does not know that this must be so? Look at the little infant. It seems to have but
the least possible capacity, and thisis developed at first only in its physical powers. All
the earliest germs of sensation and emotion pertain to the body alone. The little one is
hungry and cries; then is nursed and is quiet; it opens its little eye and beholds the light
and is pleased; by and by it comes to know its mother’s presence and to love that
beaming look of fondness and those soothing tones of love. Here opens to that infant
mind a new source of happiness, progress - progress is the established law of our
mental and sentient being. By and by that child late an infant, is a pupil in school and
then ayouth in college. On and still onward is his progress in knowledge.

3. Nor let us lose sight of the fact that the same law of progress obtains also in the
department of the sensibility. A uniform relation is then maintained between man's
intellectual and sentient faculties. Knowledge increasing gives scope for increased joys
or sorrows. Thus the mind progresses through all the stages of its earthly existence,
new knowledge continually opening new sources of enjoyment or suffering. Mark how
much that man or woman is capable of enjoying, compared with the capacity of his or
her period of infancy. Now he may be bowed down under an overwhelming weight of
sorrow, or he may be lifted up in ecstasies of joy unspeakable and full of glory. And
this progress, we should remark, is often made despite of very unfavourable
circumstances. The law of progress acts with a positive energy that no ordinary
circumstances can resist.

4. But let us now look into the next world - the next state of our existence. Knowledge
sustains still the same relation to the sensibility; what you know there serves no less
than it did here to augment your bliss or aggravate your woe. All the powers of your
being sustain the same mutual relation as ever. Just think then how vast the joys and
sorrows of that coming state! Mark how they tower high above all that is experiences
in this brief state! This is no poetry. It is more than poetry - infinitely morel! It is too
obvioudly and certainly true to admit of the least question. Its truth results from
admissions you make and doctrines you hold as a Christian congregation - admissions
and doctrines common to al who are not atheists - common to all who observe the
laws of our present existence and who admit that these laws will follow our existence
into our future state of being.

(2) Following out these admitted truths to their necessary results, we see that the time
must come in the lapse of eternal ages when each saint can say - | now enjoy morein a
given time than all the saints in the universe did when | first entered heaven. For as
with knowledge, so with happiness. It must of course come under the same law of
progress. Its measure must sustain its established correlation to the amount of our
knowledge, so that as the one stretches onward and still onward with no limit to its
progress, so also does the other. As therefore the time will come when no created mind
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can estimate the knowledge attained by the now feeblest intelligence, so will it also
come when no capacity can estimate the measure of its happiness. The Bible says, God
is able to do exceeding abundantly above all we are able to ask or even to think. This
will have its striking fulfilment in the future heights of bliss and glory to which He will
raise His redeemed people. O, who can measure these heights of bliss and glory! Yet
when you have fixed your eye upon their towering loftiness at any period along the
track of endless ages, you have it to say then and there - This man’s happiness is only
begun. He has only just entered upon his everlasting progress in knowledge and in
bliss. And still so vast are his capacities at this remote period of his existence that if we
could look into their amazing length and breadth and depth, and measure their
magnitude, we should sink like dead men at the sight. See him drawing draughts of joy
from God's own eternal fountains! Will he ever cease to quaff those draughts of joy?
Never. Can they ever grow less? Nay; they must of necessity be forever increasing.

(2) Now see also the progress of the wicked. They too are moving onward. The law of
progress can not be arrested by any amount of sinning. Onward still their minds are
progressing; more and more capacious for knowledge and of course for sin and
suffering. And O! What then! What follows from these established laws of the human
mind and of human existence? Let your reflections trace out the fearful results which
accrue from these laws of eternal progression. When we get into the midst of these
things, the mind becomes exhausted and overpowered; it sinks down and cries out with
crushing emotion - O what an eternity is this for the sinner, lost forever!! O look upon
that sinner after he has passed aong through millions of ages of his unceasing progress
in knowledge and in growing capacities for sin and suffering. Hear him. He says, hell
knew but little of sin and suffering when | came here, compared with what | suffer
now! They all then sinned and suffered but little, even taken in the vast aggregate,
compared with what | sin and suffer in my own single being now! Alas, | seem to have
al hell in my own bosom! | sin and suffer enough with my vastly augmented powers to
make an awful hell even if these agonies were equally distributed among myriads of my
fellow beings. How awful!! Sin, misery and ruin enough to make one awful hell, locked
up in the agonised bosom of a single sinner!

If this were only poetry | should be glad, but all is true, and so much more is true that
no language can express it; no modes of computation and no forms of estimate can
reach its appalling magnitude. So much is true that to see the thousandth part of it
must set your soul all afirel

(3) Take any sinner here - any young man or woman from this congregation. Follow
him onward from this hour through a life of sinning, a death of darkness and horror,
and then onward still as he fals in the agonies of the second death and moves onward
age after age in the unceasing progress of a human mind expanding its intelligence,
learning more and more of the God the sinner hates, and only hating Him forever the
more, and only making himsalf the more immeasurably wretched by sinning with
bitterer hate, and suffering with still enlarged capacities as the eternal years roll on! O
young man! you will one day be able to say - All that hell knew of suffering before |
came here is nothing compared with what | now suffer! All is nothing to the aggregate
of my sins and of my sufferings. And all | now endure is only a beginning. My miseries
have only begun. This soul of mine has only begun to know how to suffer the redl
sufferings of the damned. Its keen sensitiveness to agony has only begun to develop
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itself. Yet at some period in the flow of those endless years of progression in sorrow,
each one will say - If al the universe at the moment of my desth, had taxed their minds
to the utmost to conceive the guilt and miseries that wring my heart, they could not
even have begun to reach the appalling estimate!

Would to God this were only poetry! Alas, that it should be among the best established
truths in the universe of redlities! Y oung man, there is no axiom in mathematics more
true than this. No problem you ever solved in agebra brought out its result with more
certainty; no proposition of Euclid ever carried you more unerringly to its conclusion
than our reasoning upon these known and changeless laws of mind in their progression
onward through the endless cycles of eternity. Go onward and still onward; you must
yet say - after ever so many periods of largest conception, | have only just begun. | am
only entering the vestibule of this world of woe - only counting off the first moments
asit were of the eternal cycles of my existencel

To pursue this train of thought in its details seems utterly impossible! How the mind
sinks beneath the overpowering view! O, the worth of the soul, progressing forever
under alaw as fixed as and as enduring as Jehovah's throne! The worth of a soul that
must make progress in knowledge, and consequently in its capacities for bliss and for
holiness, or for sin and for woe - who can estimate it to the last fraction! Tell me, ye
young men of mathematical genius - ye professors in this science of certainties - ye
who think you have some knowledge of fixed truths and some skill in educing them
from first principles; tell me, are these things poetry? Y ou know they are eternal truth;
you know they are verities that which none in the universe can be more sure. “What,
then, shall it profit aman if he shall gain the whole world and lose his own soul ?”

II. THE DANGER OF LOSING THE SOUL

1. This danger is exceedingly great, because men have only to neglect the soul and it is
surely lost. It does not require attention and labor. Y ou can lose your soul without the
least possible effort made specialy for this purpose. Y ou need not go about to commit
sin in order to ensure the ruin of your soul hopelessly and forever. You need only
neglect its salvation and it is surely lost. You need only be as negligent as you have
been heretofore. It is only necessary that you dlide aong in the same thoughtless,
reckless manner as in your past days and the end will be “sudden destruction and that
without remedy.” As says the apostle; “How shall we escape if we neglect so grest
salvation?’ There is none other name under heaven given among man whereby ye can
be saved. And there is no salvation through this name but by aliving faith which works
by love and makes the heart pure form sin.

2. Men will lose their souls if they mistake the conditions of salvation. For these
conditions require intelligent effort, and to misunderstand them makes it certain that
your efforts will not be made intelligently, even if any sort of effort is made at all.
There is therefore, most imminent danger in this quarter.

Again, there is the more danger because men are so little inclined to inform themselves

respecting those truths which relate to the conditions of salvation. It is a most
astounding fact that in matters so deeply interesting to everyone who is to be saved or
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lost, no man should incline to search after the requisite knowledge of the way to be
saved.

3. There is aso the more danger because men are surrounded with temptations to
neglect the soul’s salvation. It is the policy of Satan to surround men with as many
temptations as possible to neglect this great subject. He gives them everything else to
do; sets their wits at work to kill time and devise amusing and diverting occupations,
and stave off al serious thought into some unknown future. Nothing delights or
employs him more than to draw the sinner in and hold him fast in the snare of his
infernal devises.

Again, there is the more ground to fear because you are in so much danger of
practicing deception upon yourself, especialy this deception - that you can better
attend to the saving of your soul at some other time. This is Satan’s master-piece of
deception. It has fixed the doom of damnation upon myriads of souls.

4. If | had time to enter upon these various dangers and expand them at length in view
of the awfulness of losing the soul, how startling would be the fearful facts of the casel
If al these countless dangers were seen in their real magnitude, and especialy if they
were seen in their bearings upon the loss of a soul, methinks it would rouse all mankind
into excitement almost to madness in securing the salvation of their souls. How could
they refrain from crying out in the very streets and within the very walls of their bed-
chambers - What shall | do to be saved form such a hell? The danger is real although
due sensibility to it is so rare. We have it from the lips of one that knew - “Broad is the
way that leadeth to destruction and many there be that go in thereat.” And no fact is
more open to observation than this. Everybody seesit; all may know it.

1. WHAT ARE THE CONDITIONS OF SAVING THE SOUL?

Here let it well be considered that the conditions are none of them arbitrary. All are
naturally necessary. Each one is revealed as a condition because in the nature of the
case it is and must be. God requires it as a condition because He can not save the soul
without it. For example, you must be sanctified and become holy in heart and life.
Why? Not because God sees fit arbitrarily to impose such a condition, but because it is
impossible you should be happy without it; because it is impossible you should enjoy
heaven without holiness.

So also you must be sanctified by faith in Christ, and saved in all respects by this faith,
for the simple reason that no other agency can sanctify and save. There is none other
name given among men whereby ye can be saved. No other Redeemer exists to be
believed in; no other power but that of faith in such a Redeemer ever yet reached the
heart to subdue it to submission, penitence, and love.

REMARKS
1. There is nothing more wonderful and strange than the tendency of the human mind
to neglect reflection and serious thought upon the value of the soul. The entire

orthodox world admit the truths upon which we started, and admit substantially those
other truths which are necessarily connected with them. Now it is most astounding that
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these truths should be dropped out of mind - their bearings forgotten, and al their
relations be overlooked as if they had no value, asif they were indeed only fictions and
not facts. They are forgotten by parents, so that few indeed think of the bearings of
these truths upon their children’s well-being for eternity; they are forgotten by
husbands and by wives, so that in these relations of life little is said, little felt, little
done, for each other's salvation. In fact these great truths have come to be less
regarded than almost anyone of the ten thousand things of this world. The least of
these worldly matters is practically treated as of more value than the soul. Must there
not be a strange delirium upon the human mind?

2. Nothing is so important to the Christian Church and to the world as that the Church
should direct her attention to those great things till they arouse her whole soul - till
they awaken from spiritual lethargy every member of Christ’s nominal church on earth.
The primitive Christians of apostolic times pondered these truths until their hearts were
on fire and they could not wish to do less than to lay themselves out for the salvation
of the world. The same engrossing and soul-stirring attention to these great truths is
needed to awaken the churches of the present day.

3. Asthese great truths of the soul are neglected, worldly things magnify themselvesin
apparent importance. If men do not dwell upon eternity, time comes to be their only
redity. If they do not dwell upon the great spiritual truths that relate to the eternal
world, to heaven and to hell, if they do not pour their minds out upon these truths, the
trifles of time will assume the chief importance. Men will become worldly-minded.
Their minds become contracted in the scope of their views to the narrow circle of their
earthly relations, and they come to live as if there were no God, no heaven, no hell.

4. You may see the nature of worldly-mindedness. It is real insanity. Suppose a man to
act asif he had no relations to this world. Suppose he should act as if he had no more
to do with it than most men seem to have with the other world beyond this. Let him act
as if he had no bodily wants - no occasion for food or for clothing. Of course he would
be regarded as a mad man; his friends, or if not they, the civil authorities would hasten
to put him in a mad-house. They would sue out a commission of lunacy against him to
save his property, if he had any, for the benefit of himself and his family. For precisely
thisisreal insanity - overlooking real facts and acting asif they did not exist.

But what shall we say of those who treat these truths of eternity as if they were not
truths? Is not this aso real insanity? The man knows the great facts respecting the
future world. He has a book well authenticated, containing all the facts, fully revealed;
he holds all the important facts with the utmost tenacity and would deem himself
dandered as a heretic if you were to intimate a doubt of the soundness of his faith; in
fact his orthodoxy is his pride and his glory; but yet he lives as if he did not believe a
word of it! Surely this man is practically insane. You can not but regard such a case
with horror. O, you say, if he had never known these things, he would not have
incurred the guilt of this dreadful insanity; but alasl he does know them al. He has
them all written down; all are embraced in the standards of his faith, and he would not
be supposed to doubt one word of those standards for the value of his best reputation.
Then is he not insane? Alas, the world is a complete bedlam! See their manuals of
doctrines; read carefully their standards and see what they believe; then see how they
live - as if there were no heaven and no hell; no atonement, no Saviour; nothing but
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this world and its good things! And are they not madmen? Does the Bible slander them
at al when it declares - “Madness isin their heart while they live, and after that they go
to the dead”?

5. How must the people of other worlds ook upon the men of this! Particularly, | ask,
how must they regard those who live in those portions of our world where light blazes
and every eye must see it? How are they astonished in heaven to see such exhibitions
of depravity on earth! How must they look on with unutterable amazement as they
mark the clear and blazing light which God pours upon the redlities of the eternal
world, and then observe how little this light is regarded even by those who see it most
and best!

6. How many are struggling to secure anything and everything else but the salvation of
the soul! And yet they know that everything else gained is worse than loss if the soul is
lost. What egregious folly! And what is more, think of the appalling guilt? And of the
coming account to be rendered for both the guilt and the folly! God will call you all to
account - you for the property you sought to the neglect of your soul, and chose at the
cost of ruining your soul; and you for the education which you valued more than the
salvation of your soul. What, young man, do you propose to do with that education
which you have put before your soul and sought to the neglect and ruin of your eternal
being? Y ou may enter the eternal world an educated young man - with all your powers
developed and matured so that you can take your position in that world of woe in an
advanced class - as some young men come her prepared to enter in advance as far
perhaps as the junior year; so you by virtue of your education, may enter among the
more advanced minds in hell, ripe for drinking deeper draughts of remorse, your
intellect enlarged for broader views of your relations, and sharpened for keener
impressions of your guilt! O what must it be to take your starting point in that world of
agonising thought, in advance of your age and your time, ready to start off with more
rapid strides in the dread career of progression in the knowledge - in the sinning - and
in the consequent woes of the damned! Take such amind as Byron's. How much more
is he capable of suffering in one hour on his death-bed than a mind of only ordinary
capacity! Sit down by his death-bed; mark his rolling eye - his look of agony - the
reach and grasp of his capacious soul! See how keenly he feels every sensation of
remorse - how large his scope of view as he thinks of his relations to the God he
should have loved but did not, and to the world he should have blessed by his talents
but only cursed by his depravity! You may have often said - If | were only as great and
as talented as Byron; if | only had his power as a poet - his genius - his talent - how
glorious! | could ask nothing more.

Y ou would then be as great as Byron! But what then? Suppose you were; what would
you gain? What would it profit you to gain al he ever gained of mental power, or
earthly fame, and to lose your soul? O think of this; to be a Byron and to lose your
soul! Would this be gain? Could you afford to devote your being to such an object, and
having gained it, die and go to hell?

Or suppose you aspire to be a statesman. Y ou climb the slow ascent of office; you rise

in the confidence of your party, till step by step you ascend the tall acclivity, and see
the summit of ambition only a little way before you; then down you go to hell! How
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much have you gained, even if you have reached the glittering summit, and then lose
your soul ?

7. In the eternal world there will be an entire reversal of position; the highest here are
lowest there, and the lowest here are the most favoured or certainly the least accursed
there. The kings of the earth, highest on their thrones, will have the largest account to
settle there, the heaviest responsibilities to bear and of course the most fearful doom.
Here he sits in grand and lofty state; the subject must kneel before him to present even
a petition; but death reverses the scene. Let this king on his throne but die in his sins;
he tumbles from his rotten throne to the depths of hell! Where does he go? What is his
position among the ranks of the lost? Down, deep in the lowest depths of perdition.
Here his princely steeds and out-riding footmen have him the eclat of nobility, and if he
abused his dignity to the feeding of earthly pride and to the crushing of the poor, he
sinks deep below those once so far beneath him. Now they mark his fal like Lucifer,
son of morning. Now perhaps they hiss at him and curse him, saying, How art thou
falen from the throne of thy glory! And thou art here, down deep in the infamy of hell!
Thou wretch! How they hiss at al his plagues! The very fires of hell roar and hiss at
him as he sinks beneath their wild engulfing billows. So the great ones of any country
who sell their souls for ambition and earthly power; what have they gained? An office -
it may be, a crown; but they have lost a soul! Alas, where are they now? The most
miserably guilty and wretched among all the wretched ones of hell! Hear what they say
as they do down wailing along the sides of the pit! “So much for the folly of selling my
soul for a bubble of vanity! For an hour | sought and chose to be exalted; how fearfully
do | sink now, and sink forever! O the contrast of earth and hell!” Hark, what do they
say? The man clothed in purple and fine linen lifts up his eyesin hell being in torments;
he sees Abraham afar off and Lazarus, that old ulcerated beggar, is now in his bosom;
and what does he say! He cries aloud - “Father Abraham, | pray thee send Lazarus to
me; let him dip only the tip of his finger in water and put it on my tongue; | can do
without my golden cup; that’s gone forever now; but let Lazarus come with his finger
dipped in water and cool my tongue; for | am tormented in this flame.”

But what is the answer to this agonising prayer? Son, thou hast had thy good things, al
of them, to the last dregs; and Lazarus all his evil things; now he is comforted and thou
art tormented.

Let thisillustrate what | mean in speaking of the wide but righteous contrast between
the state of soulsin time and in eternity; the strange reversal of condition, by which the
lowest here becomes highest there, and the highest here become the lowest there.

8. Men redly intend to secure both this world and salvation. They never suppose it
wise to lose their own soul. Nor do they think to gain anything by running the risk of
losing it. Indeed, they do not mean to run any great risks - only a little, the least they
can conveniently make it, and yet gain a large measure of earthly good. But in
attempting to get the world, they lose their souls. God told them they would, but they
did not believe Him. Rushing on the fearful venture and assuming to be wiser than
God, they grasped the world to get it first, thinking to get heaven afterwards; thus they
tempted the Spirit; provoked God to forsake them; lost their day of salvation and lost
all the world besides. How infinitely just and right is their reward! Why did they not
believe God? Every one of them knew that being saved through Christ, he would be



infinitely rich, and being lost, he would make himself infinitely poor; and yet he rushed
upon the fatal venture, and went down, despite of grace, to an eternal hell!

9. What isreally worth living for but to save souls? Y ou may think it is worth living for
to be ajudge or a senator - but is it? Is it, if the price must be the loss of your soul?
How many of our American Presidents have died as you would wish to die? If you
should live to gain the object of your ambition, what would be your chance of saving
your soul? The world being what it is, and the temptations incident to office and
worldly honours being as they are, how great would be your prospect of saving your
souls? Would it be wise for you to run the hazard?

What else would you live for than to save souls? Would you not rather save souls than
be President of this Union? “He that winneth souls is wise.” “They that turn many to
righteousness shall shine as the stars forever.” Will this be the case with the ungodly
Presidents who die in their sins?

What do you purpose to do, young man, or young woman, with your education? Have
you any higher or nobler object to live for than to save souls? Have you any more
worthy object upon which to expend the resources of a cultivated mind and the
accumulated powers gained by education? Think - what should I live for but the gems
of heaven - what but for the honour of Jesus, my Master?

They who do not practically make the salvation of souls - their own and others - their
chief concern, deserve not the name of rational; they are not sane. Look at their course
of practical life as compared with their knowledge of facts. Are they sane, or are they
deranged?

It is time for the church to give up her mind and her whole heart to this subject. It is
indeed time that she should lay these great truthsin all their burning power close to her
heart. Alas! how is her soul palsied with the spirit of the world! Nothing can save her
and restore her to spirit life until she brings her mind and heart into burning contact
with these living energising truths of eternity. The church of our times needs the
apostolic spirit. She needs so deep a baptism with those fires of Holy Ghost that she
can go out and set the world on fire by her zeal for the souls of men. Till then the
generations of our race must go on, thronging the broad way to hell because no man
caresfor their souls.
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4. GOD’'SANGER AGAINST THE WICKED
“ God isangry with the wicked every day.” - Psalm 7:11
In speaking from this text | design to show briefly,
|. Who are wicked in the scripture sense of this term;
I1. That God is angry with them;
[11. The nature of this anger;
IV. The reasons for it;
V. Its degree;
V1. Itsduration;
VII. Theterrible condition of sinners under it.

I.WHO ARE WICKED IN THE
SCRIPTURE SENSE OF THISTERM?

The Bible divides all the human race into two classes only; the righteous and the
wicked.

Those are righteous who have true faith in Christ, whose spirit is consecrated to God,
who live a heavenly life on earth, and who have been renewed by the Holy Ghost.
Their original selfishnessis subdued and dain, and they live a new life through the ever
present grace of Christ Jesus.

Right over against them in character are the wicked, who have not been renewed in
heart - who live in selfishness, under the dominion of appetite in some of its forms, and
it matters not in which out of all possible forms, it may be; but self is the great and only
ultimate end of their life; these are in the scriptural sense, the wicked.

II.GOD ISANGRY WITH THE WICKED
Our text explicitly affirmsthis.

The same truth is affirmed and implied in numerous other passages. Let the sinner
remember that this is the testimony of God Himself. Who should better know the
feelings of God towards sinners than God Himself does? Who on this point can gainsay
what God affirms?

But this truth is aso taught by reason. Every man in the exercise of his reason knows it
ought to be true. If God were not opposed to the wicked, He would be wicked Himself
for not opposing them. What would you think of ajudge who did not hate and oppose
law-breakers? Would you think him an honest man if he did not take sides against
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transgressors? Everybody knows that this is the dictate of reason and of common
sense. Sinners know this, and always assume it in their practical judgments. They know
that God is angry with them, and ought to be - though they may not redise it. Sinners
know many things which they do not realise. For instance, you who are in sin know
that you must die; but you have more reason to be assured that God is angry with you
than you have to be sure that you must die; for it is not necessarily so certain that you
will dieasit isthat God is angry with you for your sin. God may possibly trandate you
from this world to another without your death - as He has some others; but there never
was and never can be any exception to the universal law of His anger against all the
wicked. You know this therefore with an absolute certainty which precludes all
possibility of rations doubt.

Sinners do know this, and | have said, and aways assume it in their practical
judgments. Else why are they afraid to die - why afraid to meet God face to face in the
world of retribution? Would they have this fear if they did not know that God is angry
with them for their sin? It would be gratuitous therefore to prove this truth to the
sinner; he already knows it - knows it not only as a thing that is, but as what ought to
be.

[11. THE NATURE OF THISANGER
On this point it isimportant to notice negatively,

1. It isnot amalicious anger. God is never malicious; never has a disposition to do any
wrong in any way - to any being. He is infinitely far from such feelings, and from any
such developments of anger.

2. His anger is not passion in the sense in which men are wont to exhibit passion in
anger. You may often have seen men whose sensibility is lashed into fury under an
excitement of anger; their very souls seem to be boiling with fermentation, so intense is
their excitement. Reason for the time is displaced, and passion reigns. Now God is
never angry in such a way. His anger against the wicked involves no such excitement
of passion.

3. God's anger can not be in any sense a selfish anger; for God is not selfish in the least
degree, but infinitely the reverse of it. Of course His anger against the wicked must be
entirely devoid of selfishness.

In our attempts to conceive of the mental faculties of the divine mind, we are under a
sort of necessity of reasoning analogically from our own minds. Revelation has told us
that we are “made in the image of God.” Of course the mind of God is the ante-type
from which ours was cast. The great constituent elements of mind we must suppose
are therefore alike in both the infinite and the finite. As we have intellect, sensibility,
and will, so has God.

From our own minds moreover we infer not only what the faculties of the divine mind
are, but also the laws under which they act. We know that in the presence of certain
objects we naturally feel strong opposition. Those objects are so related to our
sensibility that anger and indignation are the natural result. We could not act according
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to the fixed laws of our own minds if we did not utterly disapprove wrong-doing, and
if our disapproval of it moreover did not awaken some real sensibility in the form of
displeasure and indignation against the wrong-doer.

Some suppose that these results of the excited sensibility against wrong would not
develop themselves if our hearts were right. This is a great mistake. The nearer right
our hearts are, the more certainly shall we disapprove wrong, the more intensely shall
we feel opposed to it, and the greater will be our displeasure against the wrong-doer.
Hence we must not only suppose that God is angry in the sense of a will opposed to
sin, but in the further sense of a sensibility enkindled against it. This must be the case if
God istruly amoral agent.

4. God is not angry merely against the sin abstracted from the sinner, but against the
sinner himself. Some persons have labored hard to set up this ridiculous and absurd
abstraction, and would fain make it appear that God is angry at the sin yet not at the
sinner. He hates the theft, but loves the thief. He abhors adultery, but is pleased with
the adulterer. Now this is supreme non-sense. The sin has not moral character apart
from the sinner. The act is nothing apart from the actor. The very thing that God hates
and disapproves is not the mere event - the thing done in distinction from the doer; but
it is the doer himself. It grieves and displeases Him that a rational moral agent, under
His government, should array himself against his own God and Father, against all that
isright and just in the universe. Thisis the thing that offends God. The sinner himself is
the direct and the only object of His anger.

So the Bible shows. God is angry with the wicked - not with the abstract sin. If the
wicked turn not, God will whet His sword; He hath bent His bow and made it ready;
not to shoot the sin however, but the sinner - the wicked man who has done the
abominable thing. This is the only doctrine of either the Bible or of common sense on
this subject.

5. The anger of God against the wicked implies all that properly belongs to anger when
it exists with good reason. We know by our own experience that when we are angry
with good reason, we have strong opposition of will and also strong feelings of
displeasure and disapprobation against the wrong-doers. Hence we may infer that the
same s true of God under the same circumstances.

V. THE REASONS OF GOD’SANGER AGAINST THE WICKED

His anger is never excited without good reasons. Causeless anger is aways sinful.
“Whoever is angry with his brother without a cause is in danger of the judgment.” God
never Himself violates His own laws - founded as they are in infinite right and justice.
Hence God'’ s anger always has good reasons.

Good reasons exist for His anger, and He is angry for those reasons. It is not
uncommon for persons to be angry, under circumstances too, which are good reasons
for anger, but till they are not angry for those good reasons, but for other reasons
which are not good. For example, every sinner has good reasons for being angry with
every other sinner for his wickedness against God. But sinners are not angry against
other sinners for those reasons. Although these reasons actually exist, yet when angry
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at sinners, it is not for these good reasons, but for some selfish reasons which are not
good. Thisisacommon case. Y ou see persons angry, and if you reprove them for their
anger as sinful, they seek to justify themselves by affirming that they are angry with the
man for his sins - for his wrong-doing against God. Now this is indeed a good and
sufficient reason for anger, and the justification would be a good one if the anger were
really excited by this cause. But often, although this reason exists, and is pleaded by
the man as his excuse for anger, yet it is not excuse, for in fact he is not angry for this
cause, but has some selfish reason for his anger. Not so with God. God is angry with
the wicked not irrespective of hissins, but for his sins.

1. Wicked men are entirely unreasonable. Their conduct is at war with all reason and
with al right. God has given them intelligence and conscience; but they act in
opposition to both. God has given them a pure and good law, yet this they recklessly
violate. Hence their conduct isin every point of view utterly unreasonable.

Now we al know that by a fixed law of our being nothing can be a greater temptation
to anger than to see persons act unreasonably. Thisis one of the greatest trials that can
occur, and one of the strongest incentives to anger. So when God looks at the
unreasonable conduct of sinners He fedls the strongest indignation and displeasure. If
they were not rational beings endowed with reason, no anger would be awakened and
called forth; but since God knows them to be endowed with reason and to be capable
of true and noble-hearted obedience, He can not fail of being displeased with their
transgression.

2. The course of the wicked is utterly ruinous. No thanks to the sinner if his influence
does not ruin the whole world. By the very laws of mind, the sin of any one man tends
to influence other men to sin, and they spread far and wide the dreadful contagion of
his example. It may truly be said that the sinner does the worst thing possible to him to
ruin the universe. He sets the example of rebellion against the supreme government of
all worlds. And what influence can be more potent than that of example? What worse
thing therefore can the sinner do to destroy all good than he is doing by his sin? No
thanks to him if every man who sees his sin does not imitate it to his own ruin, and
throw the power of his own example broad-cast over al his associates. No thanks to
any sinner if his own influence for ruin does not run like fire on the prairies over al the
world, and then over every other world of moral beings in the universe of God.

Think of the father of a family, living in his sins and exerting his great influence over
his household to make them all as wicked as himself. Who can estimate the power of
his influence over his wife and his children? Does he pray with them and seek to lead
them to God? No; his example is prayerless. It proclaims every day to his family -
“Y ou have no occasion at all to pray. You see | can live without prayer.” Does he read
the Bible to them or with them? No; his constant example before them sets the Bible at
naught, and continually suggests that they will be as well off without reading the Bible
as with. His whole influence therefore is ruinous to the souls of his family. No thanks
to him if they do not all go down to hell along with himself. If they do not scream
around him with yells of mingled imprecation and despair, cursing him as the guilty
author of their ruin, he will have other agencies to thank besides his own. Surely he has
done what he well could do to secure results so dreadful as these. Has not God good
reasons to be angry with him? Why not? Would not you fed that you have good
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reasons to be angry with a man who should come into your family to destroy its peace
- to seduce your wife and daughters, and to entice your sons into some pathway of
crime and ruin? Certainly you would. Now do not all families belong to God in a far
higher sense than any mans family belong to him? Why then has not God as good
reasons for anger against a wicked father as you could have against a villain who
should plot and seek to effect the mischief and ruin of your family? Is it wonderful to
you that God should be angry with every wicked father? Just consider what that father
is doing by his bare example - even supposing that his words are well-guarded and not
particularly liable to objection. Who does not know that example is the very highest
and strongest moral power? It does not need the help of teaching to make its power
felt for terrible mischief. The prayerless husband and father! The devil could not do
worse - nay, more, not so bad, for the devil never had mercy offered him - never stood
related as this wicked father does, to offered pardon and to the glorious gospel. If then
God would have good reason to be angry at the devil, much more has He for anger
against this wicked father.

The same substantialy is true of other classes of sinners. It is essential to their very
course as sinners, that they are in rebellion against God, and are doing the very worst
thing in the universe by drawing other moral beingsinto sin.

Again, God is so good and sinners are so wicked, He can not help being angry at them.
If He were not angry at the wicked, He would be as much worse than they as He is
wiser than they. Since in His wisdom and knowledge He knows more fully than they
do, the gresat evil of sin; by so much the more is He under obligation to be displeased
with sin and angry at the sinner. We sometimes hear men say, “God is too good to be
angry at sinners.” What do men mean by this language? Do they mean that God is too
good to be opposed to al evil - too good to be displeased with al evil-doers? This
were indeed a strange goodness! God too good to hate sin - too good to oppose
sinners! What sort of goodness can this be?

3. | have sometimes heard men say that if God should be angry with sinners, He would
be as bad as the devil himself. Now thisis not only horrible language on the score of its
blasphemy; but it is monstrous absurdity on the score of its logic. The amount of its
logic is that God would be Himself wicked if He should be displeased at wickedness.
So wrong it must be to hate the wrong-doer!! Pray who is it that holds such doctrine?
Is it not possible that they feel some interest in sustaining wrong-doers even against
God Himself.

Redlly thereis no force, no plausibility even, in this language about the wrong of God's
being angry at sinners, except what arises from misconceiving and misrepresenting the
true idea of the divine anger in this case. If God's anger were in itself sinful - asis the
case often with man’'s anger - then of course, nothing more can be said in its
vindication. But since His anger is never sinful, never selfish, never malicious, never
unholy or wrong in any degree whatever, nothing can be more false, nothing more
sophistical, nothing more ungenerous and vile and Satanic than to imply that it is. But
this is just what men do when they say that for God to be angry at sinners is to be
Himself wicked.
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The true view of this case is not by any means abstruse or difficult of apprehension.
Who does not know that good men are by virtue of their goodness opposed to wicked
men? Surely all wicked men know this well enough. Else why the fear they have of
good and law-abiding men? Why do all horse-thieves and counterfeiters keep dark
from good men - dread their presence - commonly feel a strong didlike to them and
always dread their influence as hostile to their own wicked schemes?

So wicked men feel towards God. They know that His goodness places Him in hostile
array against themselves. This fact seems to be implied in the Psalmist’s expostul ation -
“Why boastest thou thyself in mischief, O mighty man? The goodness of God endureth
continually.” God is aways good; how can you be proud of your wickedness? God is
too good and too constantly good to afford you any scope for sin - any ground of hope
for peace with Him in your iniquity.

V. THE DEGREE OF GOD’'SANGER AGAINST SIN

It is plain that the degree of God's anger against the wicked ought to be equal to the
degree of their wickedness, and must be if God is what He should be. The times of
heathen ignorance and darkness “God winked at” - the degree of their guilt being less
by as much astheir light is less than that of such cities as Chorazin and Bethsaida. God
does not hold them innocent absolutely, but relatively they might almost be called
innocent, compared with the great guilt of sinners in gospel lands. Against those who
sin amid the clearest light, His anger must burn most intensely; for example, against
sinners in this place and congregation. Y ou may be outwardly a decent and moral man,
respected and beloved by your friends; but if you are a selfish, impenitent sinner the
pure and holy God loathes and abhors you. He sees more real guilt in you than in ten
thousand of those dark-minded heathen who are bowing down to idol gods, and whose
crimes you read of with loathing and disgust. Think of it. God may be more angry
against you for your great wickedness than against a nation of idolaters whose
ignorance He winks at, while He measures your light and consequent guilt in the
balances of His own eternal justice. O are you living here amid the blazing sun-light of
truth - knowing your duty every day and every day refusing to do it; do you not know
that in the eye of God you are one of the wickedest beings out of hell, or in hell ether,
and that God's hatred against your sin is equal to your great guilt? But you say
perhaps, Am | not moral and honest? Suppose you are moral. For whose sake are you
moral, and for what reason? Is it not for your reputation’s sake only? The devil might
be as moral for such a purpose as you are. Mark, it is not for God's sake, not for
Christ’s sake, that you are a moral man, but because you love yourself. You might be
just as moral if there were no God, or if you were an atheist. Of course if so, you are
saying in your heart let there be no fear of God before my eyes - no love of God in my
heart. Let me live and have my own way as if there were no God. And al this you do
not under the darkness of heathenism, but amid the broadest sun-light of heaven’s truth
blazing al around you. Do you still ask, What have | done? Y ou have arrayed yourself
against God, rejected the gospel of His Son, and done despite to the Spirit of His
grace. What heathen has ever done this, or anything that could compare with this in
guilt? The vilest heathen people that ever wallowed in the filth of their own
abominations are pure compared with you. Do you start back and rebel against this
view of your case? Then let us ask again, By what rule are we to estimate guilt? You
pass along the street and you see the lower animals doing what you would be horrified
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to see human beings do, but you never think of them as guilty. You see those dogs try
to tear each other to pieces; you will try perhaps to part them, but you will not think of
feeling moral indignation or moral displeasure against them; and why? Because you
instinctively judge of their guilt by their light, and by their capacity of governing
themselves by light and reason. On nearly the same principle you might see the heathen
reeking in their abominations, quarrelling, and practicing the most loathsome forms of
vice and selfishness - but their guilt is only a glimmering taper compared with yours,
and therefore you can not but estimate their guilt as by so much less than your own as
their light isless! Y our reason demands that you should estimate guilt on this principle,
and you know that you can not rightly estimate it on any other. For the very same
reason you must conclude that God estimates guilt on the same principles, and that His
anger against sin isin proportion to the sinners’ guilt, estimated in view of the light he
enjoys and sins against. The degree of God's anger against the wicked is not measured
by their outward conduct, but by their real guilt as seen by Him whose eye is on the
heart.

VI. THE DURATION OF GOD’S
ANGER AGAINST THE WICKED

As to the duration of God's anger against the wicked, it manifestly must continue as
long as the wickedness itself continues.

As long as wicked men continue wicked, so long must God be angry at them every
day. If they turn not, there can be no abatement, no cessation of His anger. Thisis so
plain that everybody must know it.

VII. THE TERRIBLE CONDITION OF THE
SINNER AGAINST WHOM GOD ISANGRY

This dreadful truth that God is angry with the wicked every day, sinners know, but do
not realise. Yet it were well for you who are sinners to apprehend and estimate this just
asitis.

Look then at the attributes of God. Who and what is God? Is He not a Being whose
wrath against you is to be dreaded? Y ou often feel that it is aterrible thing to incur the
displeasure of some men. Children are often exceedingly afraid of the anger of their
parents. Any child has reason to feel that it is a terrible state of things, when he has
done wrong and knows it must come to the knowledge of his father and his mother,
and must arouse their keenest displeasure against himself - this is terrible, and no
wonder a child should dread it. How much more has the sinner reason to fear and
tremble when by his sin he has made the Almighty God his enemy! Think of his state;
think of the case of the sinner’s exposing himself to the indignation of the great and
dreadful God! Look at God's natural attributes. Who can measure the extent of His
power? Who or what can resist His will? He taketh up the ides as a very little thing,
and the nations before Him are only as the small dust of the balance. When Hiswrath is
kindled, who can stand before it, or stay its dreadful fury?

Think also of His Omniscience. He knows all you have done. Every act has passed
underneath His eye; and not every external act, merely, but what is far more dreadful
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to you, every motive lying back of every act - al the most hidden workings of your
heart. O, if you were only dealing with some one whom you could deceive, how would
you set yourself at work to plan some deep scheme of deception; but all in vain here,
for God knows it all. If it were a case between yourself and some human tribuna you
might cover up many things, you might perjure yourself, or might smuggle away the
dreaded witnesses; but before God, no such measures can avail you for one moment.
The whole truth will come out, dread its disclosure as much as you may. The darkness
and the light are both alike to Him, and nothing can be hidden from His eye.

Again, not only does God know everything you have done, and not only is He
abundantly able to punish you, but He is as much disposed as He is able, or omniscient.
You will find He has no disposition to overlook your guilt. He is so good that He
never can let sin unrepented of pass unnoticed and unpunished. It would be an infinite
wrong to the universe if He should! If He were to do it, He would at once cease to be
agood and holy God!

O, sinner, do you ever think of God's perfect holiness - the infinite purity of His heart!
Do you ever think how intensely strong must be His opposition to your sin - to those
sins of yours which are so bad even in your own view that you can not bear to have
many of your fellow men know them? How do you suppose your guilty soul appearsin
the eye of the pure and holy God?

You often hear of God's mercy. You hope for some good to yourself, perhaps, from
this attribute of His nature. Ah, if you had not spurned it, and trampled it under your
feet! If you had not dlighted and abused its manifestations to you, it might befriend you
in your day of need; but ah, how can you meet insulted mercy! What can you say for
yoursalf in defense for having sinned against the richest mercy the world ever saw? Can
you hope that God's injured mercy will befriend you? Nay, verily; God has not one
attribute which is not armed against you. Such is His nature, and such is His character
that you have nothing to hope, but everything to fear. His dreadful anger against you
must be expressed. He may withhold its expression for a season to give the utmost
scope for efforts to reclaim and save you; but when these efforts shall have failed, then
will not justice take her course? Will not insulted Majesty utter her awful voice? Will
not the infinite God arise in His awful purity, and proclaim - “I hate all wickedness, My
anger burns against the sinner to the lowest hell”? Will not Jehovah take measures to
make His true position towards sinners known?

REMARKS

1. God is much more opposed to sinners than Satan is. Doubtless this must be so, for
Satan has no special reason for being opposed to sinners. They are doing his work very
much as he would have them. We have no evidence that Satan is displeased with their
course. But God is displeased with them, and for the best of reasons.

Men sometimes say - “If God is angry with the wicked He is worse than Satan.” They
seem to think that Satan is a liberal, generous-hearted being. They are rather disposed
to commend him as on the whole very charitable and noble-hearted. They may think
that Satan is bad enough, but they can not be reconciled to it that God should be so
hard on sinners.
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Now the facts are that God is too good to be otherwise than angry with sinners. The
devil is so bad himsdlf that he finds no difficulty in being well enough pleased with their
vileness. It does not offend him. Hence from His very nature God must hate the sinner
infinitely more than Satan does.

2. If God were not angry with sinners, He would not be worthy of confidence. What
would you think of a civil governor who should manifest no indignation against
transgressors of the law? You would say of course that he had not the good of the
community at heart, and you could have no confidence in him.

3. God' s anger with sinners is not inconsistent with His happiness. Why should it be, if
it is not inconsistent with His holiness? If there were anything wrong about it, then it
would indeed destroy all His happiness; but if it be intrinsically right, then it not only
can not destroy His happiness, but He could not be happy without anger against the
wicked. His happiness must be conditioned upon His acting and feeling in accordance
with the reality of things. Hence, if God did not hate sin and did not manifest His
hatred in al proper ways, He could not respect Himself. He could not retire within the
great deep of His own nature, and enjoy eterna bliss in the consciousness of infinite
rectitude.

4. God's opposition to sinners is His glory. It is all-glorious to God to manifest His
anger towards wicked men and devils. Is not this the fact with all good rulers? Do they
not seize every opportunity to manifest their opposition to the wicked, and is not this
their real glory? Do we not account it their glory to be zealous and efficient in
detecting crime? Most certainly. They can have no other real glory. But suppose a
ruler should sympathise with murderers, thieves, robbers. We should execrate his very
namel!

5. Saints love God for His opposition to sinners, not excepting even His opposition to
their own sins. They could not have confidence in Him if He did not oppose their own
sins, and it is not in their hearts to ask Him to favour even their own iniquities. No,
where they come near Him, and see how He is opposed to their own sins, and to them
on account of them, they honour Him and adore Him the more. They do not want any
being in the universe to connive at their own sins, or to take any other stand towards
themselves as sinners, than that of opposition.

6. This text is to be understood as it reads. Its language is to be taken in its obvious
sense. Some have supposed that God is not realy angry with sinners, but uses this
language in accommodation to our understandings.

This is an unwarrantable latitude of interpretation. Suppose we should apply the same
principle to what is said of God's love. When we read, “God so loved the world as to
give His only begotten Son,” suppose we say, this can not mean real love, such as we
feel for each other - no, nothing like this; the language is only used by way of
accommodation, and really has no particular sense whatever. This sort of interpretation
would destroy the Bible, or any other book ever written. The only sound view of this
matter is that God speaks as sensible men do - to be understood by the reader and
hearer, and of course uses language in its most obvious sense. If He says He is angry
against the wicked, we must suppose that He redlly is.



It is indeed true that we are to qualify the language as | have already shown by what
we absolutely know of His real character, and therefore hence infer that this language
can not imply malicious anger, or selfish anger, or any forms of anger inconsistent with
infinite benevolence. But having made the necessary qualifications, there are no more
to be made, and the cardinal idea of anger still remains - afixed eterna displeasure and
opposition against all sinners because of their great guilt.

7. God' s anger against the sinner does not exclude love - real, compassionate love. Not
however the love of complacency, but the love of well-wishing and good-willing; not
the love of him as a sinner, but the love for him as a sentient being who might be
infinitely happy in obedience to his God. This is undoubtedly the true view to be taken
of God's attitude towards sinners. What parent does not know what this is? Y ou have
felt the kindlings of indignation against the wickedness of your child, but blended with
thisyou have also felt al the compassionate tenderness of a parent’s heart.

The sinner sometimes says - “It can not be that God is angry with me, for He watches
over me day by day; He feeds me from His table, and regales me with His bounties.”
Ah sinner, you may be greatly mistaken in this matter. Don't deceive yourself. God is
dow to anger indeed: that is, He is slow to give expression to His anger, and Himself
assigns the reason - because He is long-suffering towards sinners, “not willing that any
should perish, but that al should come to repentance.” But take care that you do not
misconceive His real feelings towards you. Beware lest you misinterpret His great
forbearance. He waits, | know; but the storm of vengeance is gathering. How soon He
may come forth out of His place and unlock suddenly al the whirlwinds of His
vengeance! Ah sinner, this once done, they will sleep no more!

8. It is plain that sinners do not realise God's anger, though they know it. If they do
both know and redlise it, they manifest a degree of hardihood in iniquity which is
dreadful. But the fact is, they keep the thought of God's anger from their minds. They
are reckless about it, and treat it as they do death. Sinners know they must die, but
they do not realise this fact. They do not love to sit down and commune with death -
thinking how soon it may come, how certainly it will come - how the grave-worms will
gnaw the flesh from their cheek-bones, and consume those eyes now bright and
sparkling. These young ladies don’'t love to commune with such thoughts as these, and
realise how soon these scenes will be redlities.

So you don't love to think of God's anger against sin; of His reasons for His anger,
and of His great provocations. Y ou probably don't like to hear me preach about it, and
yet | preach as mildly as | can. You can't bear to hear the subject brought forward and
pressed upon your attention. Tell me, are you in the habit of sitting down and
considering this subject attentively? If you were to do so, you could not contemn God
and treat Him asif you had no care for Him.

9. Are you aware sinner, that you have made God your enemy, and have you thought
how terrible a thing this is? Do you consider how impotent you are to withstand God?
If you were in any measure dependent on any one of your fellow men you would not
like to make him your enemy. The student in this college is careful not to make the
faculty, or any one of them his enemy. The child has the same solicitude in regard to
his parent. Now consider what you are doing towards God - that God who holds your
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breath in His hands - your very lifein His power. Let Him only withdraw His hand and
you sink to hell by your own gravity. On a dippery steep you stand, and the billows of
damnation roll below! O sinner, are you aware that when you lie down at night with
your weapons of rebellion against God in your very hands, His blazing eye is on you -
areyou well aware of this?

Y ou may recollect the case of a Mr. H. once a student here. For a considerable time he
had been rebellious against the truth of God as presented here to his mind, and this
spirit of rebellion rose gradually to a higher and yet higher pitch. It seemed to have
made about as much head as he could well bear, and in this state he retired to bed, and
extinguished his light. All a once his room seemed full of dazzling splendour - he
gazed around - there stood before him a glorious form - with eyes of unearthly and
most searching power; gradualy al else disappeared save one eye which shone with
indescribable brilliance and seemed to search him through and through. The impression
made on his mind was awful. O, said he, | could not have lived under it many minutes
if I had not yielded and bowed in submission to the will of God.

Sinner, have you ever considered that God' s searching eye is on you? Do you think of
it whenever you lie down at night? If you should live so long and should lie down again
on your bed, think of it then. Write it down on a little card and hang it where it will
most often catch your eye - “Thou, God, seest me.” Do this; and then redlise that
God's eye is penetrating your very heart. O that searching, awful eye! You close your
eyesto seep - still God's eyeis on you. It closes not for the darkness of night. Do you
say, “1 shall deep asusua - | am not the sinner who will be kept awake through fear of
God'swrath - Why should | be afraid of God? What have | to fear? | know indeed that
God says ‘Give Me thine heart,’” but | have no thought of doing it. | have disobeyed
Him many years and see no flaming wrath yet. | expect He will feed me still and fill my
cup with every form of blessings.”

O sinner, for these very reasons have you the more cause to dread His burning wrath!
You have abused His mercy well nigh to the last moment of endurance. O how soon
will His wrath bresk forth against thee, and no arm in all the universe can stay its
whelming floods of ruin! And if you don't believe it, its coming will be all the more
sure, speedy and awful!
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5. MEN INVITED TO REASON
TOGETHER WITH GOD

“ Come now, and let us reason together, saith the Lord: though
your sins be as scarlet, they shall be as white as snow; though
they be red like crimson, they shall be aswool.” - Isaiah 1:18

God is a mora agent. If he was not, He could not have moral character. That He has
moral character is sufficiently manifest from the revealed fact that man is made in his
image. Every man knows himself to have a moral constitution, and to be amoral being.
It is dso a fact that we necessarily conceive of God as a mora agent, and can not
rationally think otherwise.

God is aso a good being - not only moral, but holy and wise. He always acts upon
good and sufficient reasons, and never irrationally and without reasons for his conduct.

Hence if we would appeal to God on any subject, we must address him as a good
being, and must make our appea through his intelligence, expecting him to be
influenced more or less according as we present good and sufficient reasons.

God is always influenced by good reasons. Good reasons are more sure to have their
due and full weight on his mind than on the mind of any other being in the universe.
Nothing can be more certain than this - that if we present to him good reasons and
such as ought to influence him, he will be influenced as much as he ought to be. Upon
this we may rest with unlimited confidence.

1. Entering now upon the direct consideration of our text, let us first inquire, What is
that to which thistext invites us?

“Come now, and let us reason together” - but what are we to “reason” about? The
passage proceeds to say - “Though your sins be as scarlet, they shall be as white as
snow; though they be red like crimson, they shall be as wool.” In the previous context
God makes grievous and terrible charges against men. Their sins and hypocrisies and
apostasies have been provoking beyond measure; Now therefore He comes down to
look into their case and see if there be any hope of repentance, and proceeds to make a
proposal. Come now, He says, let us reason together; Come near if ye will reason with
me. Produce your strong reasons why your God should forgive your great sin.

2. The invitation, coupled with the promises annexed, implies that there are good and
sufficient reasons why God should forgive the penitent. Hence the case is fair for
practical results. The way is open for salvation. Sinners may so present their reasons
before God as to ensure success.

3. The nature of the case shows that we are to address our reasons and make our
appeal, not to Justice, but to Mercy. We are to present reasons which will sanction the
exercise of mercy. We have no hope from any appeal that we can make to justice. We
must not come to demand the blessing we need, for it is assumed that our sins are as
scarlet, and hence that there can be no such thing as a justification for them. Hence our
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inquiry is brought within fixed limits. We have only to search for those considerations
which may induce the Lord to exercise mercy in our case.

Now since sinners need two great blessings; viz., pardon and sanctification, our subject
naturally embraces two points;

|. The reasons which may be offered why God should pardon our sin;
I1. The corresponding reasons why he should sanctify our hearts.

|. THE REASONSWHICH MAY BE OFFERED
WHY GOD SHOULD PARDON OUR SIN

First, then, what reasons have we to present before God why he should forgive sin?

| enter upon this inquiry and bring up these reasons before your mind in order to show
you what reasons you may present before God and to encourage you to present them.

1. You may plead that you entirely justify God in al his course. You must certainly
take this position, for he can not forgive you so long as you persist in salf-justification.
You know there is a breach of friendship between your soul and God. You have
broken his laws. You either have good reason for your sin or you have not. If you
have, God is wrong; if you have not, then you are wrong. You know how this case
stands. Y ou know beyond al question - with a force of reason that ought to silence all
cavil - that all the wrong is on your side and all the right on God' s side. Y ou might and
should know also that you must confess this. Y ou need not expect God to forgive you
till you do. He ought not to publish to the universe that he is wrong and you are right,
when there is no truth in such a proclamation. Hence you see that you must confess
what your conscience affirmsto be truth in the case.

Now therefore, will you honestly say - not as the decision of your conscience merely,
but as the utterance of your heart, that you do accept the punishment of your iniquities
asjust, and do honour and acquit your God in all the precepts of hislaw, and in al the
course of his providence? Can you present this reason? So far as it goes, it is a good
reason, and will certainly have its weight.

2. You may come to God and acknowledge that you have no apology whatever to
make for your sin. Y ou renounce the very idea of apology. The case, you deeply fed,
admits of none.

3. You must aso be ready to renounce all sin and be able in all honesty to say this
before God. You must utterly cease from all rebellion against God, and be able to say
so from your very heart - else you can not reasonably expect to be forgiven.

4. You must unconditionally submit to his discretion. Nothing less than this is the
fitting moral position for a sinner towards God. You must unquaifiedly surrender
yoursalf to hiswill and utterly renounce your own. Thiswill be an important element in
your pleabefore God for pardon whenever you can honestly make it.
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5. You may plead the life and death of Jesus Christ as sufficient to honour the law and
justify God in showing mercy. It is plain that our reasons must reach other points
besides our own state of mind; they must also refer to the penalty of law, and show
that such arrangements are made as will insure the honour and sustain the dignity of
the law, though sin be forgiven. Hence we see how much it is worth to us that we are
able to plead before God that Christ has fully honoured the law, so that God can
forgive sin without the danger of seeming to connive at it. It is everything to the
purpose of areturning sinner that he may plead that forgiveness through Christ’s death
is safe to the government of God. Pardon must not put in peril the holiness or justice of
Jehovah. The utmost expression he could make, or need to make, of his holiness and
justice, as touching the sins of man, is already made in the death of Christ, “whom God
did himself set forth to be a propitiation through faith in his blood, to declare his
righteousness for the remission of sins that are past ... that he might be just and the
justifier of him that believeth in Jesus.”

Now therefore, can you say that you are willing to accept the sacrifice which he has
made, and receive the gift of salvation through his blood as all of boundless grace, and
in no sense or measure of meritorious works? If you can truly say this, it will become a
strong reason before God why he should forgive you.

6. You may also urge his professed love for sinners. God has professed the greatest
love for lost men; has even spoken of loving them “with an everlasting love,” and you
are at liberty to urge this when you come to reason together with God. Y ou may plead
that he has manifested this love in the gift of his dear Son, and hence you must be sure
that you understand his language, and there can not be any mistake in the matter. All
your life long, too, he has been manifesting his love towards you in his kind
providence; so that he has not ever left himsalf without witness to both the fact and the
greatness of thislove for the lost of our race.

7. He has aso invited you to come and reason with him. Therefore he has fully opened
the way for the freest and fullest communion on this point. With amazing
condescension he suffers you to come before him and plead, filling your mouth with
arguments. You may speak of al his promises, and of that solemn oath in which he
sware by himself, to the end that they al “might have a strong consolation who have
fled for refuge to lay hold of the hope set before us in the gospel.”

8. You may also plead his honour, that seeing he is under oath and stands committed
before the universe, you may ask him what he will do for his great name if he refusesto
forgive a repentant and believing sinner. You may plead all the relations and work of
Christ. You may say to him, Lord, will it not induce other sinners to come to thee?
Will it not encourage thy church to labor and pray more for salvation? Will not thy
mercy, shown to me, prove a blessing to thousands?

9. You may urge the influence of refusing to do so. Y ou may suggest that his refusal is
liable to be greatly misapprehended - that it may be a scanda to many, and that the
wicked will be emboldened to say that God has made no such exceeding great and
precious promises.
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10. You may urge that there is joy in heaven and on earth also over every sinner
pardoned and saved - that the saints everywhere will be delighted and will exceedingly
rejoice in the Lord their God. The psalmist represents the young convert as saying -
“The humble shall hear thereof and be glad.” You may urge that since God loves to
make saints happy in this world, he surely will not be averse to giving you his Spirit
and putting away your sins - it will cause such joy in the hearts of his dear people.

11. You may aso plead the great abhorrence you have of living in sin, as you surely
will unless he forgives you. You may also plead that God hates sin and therefore must
be more than willing to turn your heart away from sinning and make it wholly pure
before his eyes. You may urge on him the worth of your soul, a thing which he
understands far better that you do, and which he shows that he appreciates inasmuch as
he gave up his only Son to die that souls might not perish. Ask him if he does not
know what it is for a soul to be saved and what it is for a soul to be lost, and tell him
that the great question between these two momentous states is now pending in your
case and must be soon decided for eternity! Ask him if after al he has done and said
about salvation he can refuse to save your perishing soul. Say - O my God, dost thou
not know how much my soul is worth, and how certainly it is lost for ever unless thou
interpose to saveit?

12. You may mention before him your lost estate - that you are entirely dependent on
his grace and mercy; that you are utterly lost to God, to happiness and to heaven,
unless he has mercy on you, and you may conjure him by the love of his dear Son to
take all these things into consideration.

13. You may aso alude to his merciful disposition, and suggest how often his word
has affirmed that “the Lord delighteth in mercy,” and that while “judgment is his
strange work, mercy is his delight.” Ask him if he will not gratify his own love of
showing mercy, and give you the salvation you so much need. Remind him that here is
agreat opportunity to magnify his mercy, and display the riches of his grace, and make
an impression on the minds of both saints and sinners greatly to his own honour and to
their good. Tell him that to save one so lost and so vile as you can not but glorify his
great mercy far as the case is known in earth, or hell, or heaven. Tell him how he has
said, “It is more blessed to give than to receive,” and ask him if he will not take
advantage of this opportunity to show al men how he loves to act on this divine law of
benevolence.

14. Tell him moreover how wretched you are and must be in your sins if you can not
find salvation, and what mischief you will be likely to do everywhere, on earth and in
hell, if you are not forgiven and renewed in holiness. Tell him that it is awful and makes
your soul shudder to think of going on in sin and of becoming hardened past al
repentance. Remind him that he has invited you to come and reason with him, and that
he has virtually promised to hear and to consider your case. Y ou do not come to justify
yourself, but only to plead his great mercy and what Christ has done for you. With
these very strong reasons you come before him, on his own invitation, not to complain
against his justice, but to intercede for his mercy; that you must beg of him to consider
the awful ruin of hell, and that you can not escape without his help, and can not endure
its everlasting horrors. He has himself said, “Can thy heart endure, or can thy hands be
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strong in the day that | shall deal with thee?” Tell him your heart can not endure this,
and that this should be a strong reason why he should have mercy on your soul.

15. You aso commit yourself entirely to his hands, and resign everything to his
discretion and to his supreme disposal. Tell him you believe he will do the very best
thing possible to him, all things considered, and that you shall by no means shrink from
confiding your whole case to his disposal. You are not disposed to dictate or control
what God shall do, but are willing to submit al to his wisdom and love. In fact you
have such confidence in him that you expect he will give you salvation, for you believe
he has intended to encourage you to expect this great blessing, and on this ground you
do expect to find mercy. You will therefore at any rate renounce al your sin
henceforth and forever. Say, “O Lord, thou knowest that | am purposed to renounce
al sinning, and in this purpose | will persist and diein it if die | must, yea, go to hell, if
so it must be, renouncing al my sin, and trusting in thy promised grace.”

Let this be the manner of your reasoning together with God on this great question of
the salvation of your soul.

II.REASONSWHY HE SHOULD SANCTIFY OUR HEARTS

We must now notice a few reasons which may be urged by the pardoned sinner who
pleads for entire sanctification.

1. You may plead your present justification. Y ou have already found grace in his sight.
This is a good reason to be used in your plea that he would fulfil al his promises to
you, and not leave his great work, already begun, unfinished.

2. You may plead your relation to Him, to the church, and to the world - that having
now been justified and adopted into his family, you are known as a Christian and a
child of God, and it therefore becomes of the utmost consequence that you should
have grace to live so as to adorn your profession and honour the name by which you
are called.

3. You may also plead your grest responsibilities, and the weight of those interests that
are depending upon your spiritua progress. Tell Him you have publicly committed
yourself to his faithfulness - that you have trusted that he would keep you blameless
and henceforward make his grace sufficient for you. You have professed to rely upon
sanctifying grace, and how can you bear now to fail of finding al you need and all you
have professed to expect?

4. You should notice also the matter of your influence over others, especiadly the
influence of your example. If it is known that you frequently fall into sin, how sad must
be the influence! On the other hand, if God enables you to stand up and testify
continually to his sustaining grace, what a testimony is this to his praise, and what a
blessing to your Christian acquaintances!

5. Plead the desire you feel to be completely delivered from sin. Ask him if he has not
given you this very desire himsalf, and inquire if He intends to sharpen your thirst and
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yet withhold the waters of life. Ask him if you must suppose that he means to enkindle
the burning desire and yet leave it for ever unsatisfied.

6. Plead also his expressed will. Revert to that explicit avowa - “This is the will of
God, even your sanctification.” Ask if he did not intend you should understand this as
applicable to deliverance from all sin and therefore as an unqualified expression of his
desire and will that you should be atogether free from sin even now. Ask if he has not
so revealed his will on this point that you do not come to him in any uncertainty as to
his will. Has He not in many forms, and in forms most clear and decisive, signified his
wish that you should “perfect holiness,” and rise quite above al the power of
temptation? Remind Him how He has pledged his word of grace and held out before
yOu most encouraging promises.

7. Tell him aso how the church needs such witnesses to testify what grace has done
and what they have themselves experienced. Refer to what the world is saying because
the church is not sanctified, and show how great a scandal unsanctified professors are
to their brethren because they testify falsely to the rich provisions of gospel grace.
Plead that the church has many of them fallen amost out of sight of God's great grace,
and so that they have become a sad stumbling-block to the world. Consider how much
scandal and unbelief exist everywhere and ask how these great evils can be removed
and evermore prevented.

8. Appeal to his great love for you as manifested in what Christ has done, and in his
present office as your Advocate on high; as evinced, also, in the gift of the Spirit. Tell
him you must and will confide in hislove. Say, “I understand it; | must and will assume
it, I can not doubt, I must not disbelieve. | do not make my appeal to one who is an
alien and a stranger, but to a kind and loving Father; and I come in simple confidence
as his child.” Say - “I dread to offend thee and | long to live worthy of my vocation,
and can not endure to misrepresent that great and blessed grace on which my hope
reposes.”

9. So you must come to reason with your Heavenly Father. By no means forget to urge
the love he has professed, and to throw yourself upon his faithfulness, pleading that He
will fulfil to you all that He has promised, and glorioudly finish the work He has begun.
Tell him how you have stumbled many by your falls into sin and have given great
occasion of reproach to the cause you love; tell Him you can not live so - that you are
ready to die under this awful burden. Cry out before Him, “How have | given thine
enemies occasion to doubt thy sanctifying grace and to disbelieve thy words of
promise! O, my Saviour, didst thou not give thyself to die for such asinner as| am, to
redeem me from all iniquity? and now, art thou willing that thy servants should be
stumbled by me and fall over me into the depths of hell?’

10. Remind Him aso of your dependence on Him, and that you set out in the Christian
life with the understanding that without his grace to help, you could do nothing. Tell
him you have consecrated yourself to Him in distinct reliance upon his promised aid,
and that you can not endure to fall so far short of what you had hoped, and what you
have promised and expected. Tell him of your willingness to make any sacrifice - that
there is nothing you are unwilling to give up - that you are willing to forego your good
name and to lay your reputation wholly upon his altar - that there is not one sacrifice
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you are not willing to make and you beg of Him if He sees a single thing held so dear
to your heart that you are not willing to sacrifice it for his sake, to show you what it is,
and press you to forsake it. Assure Him that if self-denial comes in his service you are
willing to meet all the consequences. Y ou are ready to confess his grace to you and not
concedl it from the great congregation. Can you say this? If so, do it. Tell him you are
ready to die to the world - ready to give it all up and renounce it utterly and forever.
You are determined you will have no more fellowship with the works of darkness - to
have the world become dead to you and you to the world. You are ready to meet al
and bear al that the service of Christ may impose and involve. No matter if the world
disowns you and casts you out from its regard and fellowship. Y ou have counted the
cost and are ready to meet it all.

11. Urge as a further reason that you are willing to become dead to a worldly and
unbelieving church - that you are ready to die even to their good opinion - to be
excommunicated if they will do it; to be cast out if they will cast you out. You shrink
not from being reputed a heretic, if you may only have grace to overcome al sin and
every temptation. Y ou wish to please but one, and you are quite satisfied with pleasing
God only. This shall be your object, and this, attained, shall fully satisfy your soul. You
are willing to give up al idols and live to Him alone. No matter if your name be cast
out as evil and trodden down as vile, by the church, by her ministry, by all men, if you
may only live to please God. Tell Him you are willing to renounce all creature help,
and all earthly reliances, with only one great inquiry - How can | most and best please
God?

12. Be sure to remind him that you intend to be wholly disinterested and unselfish in
this matter; you ask these things not for your own present selfish interest; you are
aware that a really holy life may subject you to much persecution - you know that “if
any man will live godly in Christ Jesus, he shall suffer persecution;” and you are well
aware that if you receive this cleansing, it may bring on you much persecution; you
come not therefore to ask for present personal good, for you expect only greater trials,
but you will consent to endure anything that does not involve sin. You want to
represent him truly. You want to encourage al Christians and all sinners too to seek
abounding grace by showing them how you have found mercy.

13. Then tell Him of your great weakness, and how you entirely distrust yourself; how,
oftentimes, you are covered with confusion and filled with shame so that you can not
lift up your head and you are constrained to cry, O, my God, dost thou not pity thy
child? Tell Him you loathe yoursdlf - that you would fain spew yourself out of your
own mouth, because you so much dishonour Him. Tell him you despair utterly of
saving yoursalf, but that you ill have unshaken confidence in Him. Remind Him
moreover of his promises, and say that you are encouraged because you know that you
are asking mercy of a most gracious God. Tell Him you shall go away grestly
disappointed if you do not receive the grace you ask and need. As said adear sister in a
great struggle of her soul for spiritual blessings - “O, my God, thou hast made me
exceeding great and precious promises, now if thou dost not give me these blessings,
what can | say any more for thee? How can | plead for thee if thou dost shut me up in
my desolations? How can | ever again present thy strong claims to be believed and
trusted asto all thy words of gracious promise?’
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Thus making your strong issue, you come pleading not your goodness but your
badness; appealing not to God'’ s justice, but to his mercy; telling him how poor you are
and how rich heis, and that therefore you can not bear to go away empty.

REMARKS

1. Whenever we have considered the reasons for God's actions till they have redly
moved and persuaded us, they will surely move Him. God is not slow - never slower
than we, to see the reasons for showing mercy and for leading us to holiness.

2. Many fail in coming to God because they do not treat Him as a rational being.
Instead of considering him as a rational being, they come without ever considering the
reasons why he should and will forgive and sanctify. Of course, failing to have faith,
and having views atogether dishonouring to God, they fail to get the blessing they
seek.

3. Many do not present these reasons, because in honesty they can not. Now God
assumes that we ought to be in a state of mind to present all these reasons honestly. If
we are not in such a state, we ought not to expect blessings.

4. When we want anything of God, we should always consider whether we can present
good reasons why it should be granted. If you were to apply to any other being, e.g.,
your Governor, you would of course ask in the outset - Can | give any good reasons?
If you are to appeal to justice, you must ask - Have | any good reasons to offer? So if
you want favours on the score of mercy, what reasons have you to offer why they
should be granted? If you have reasons, be sure to offer them, and by no means assume
that you shall get your case without reasons.

5. All who are in any want are invited to come and bring forward their strong reasons.
If in sorrow, distress, affliction, come and present your plea. If you are a sinner,
oppressed with a sense of sin, fear not to unbosom your heart before your God. All
those who are under any afflictive dispensation should come, like Job, and tell God
how deeply you are afflicted. Why not? Did not saints of old say to God, “Doubtless
thou art our Father, though Abraham be ignorant of us, and Israel acknowledge us
not?’

Christian parents, you are invited to come and present your strong reasons why your
children should be converted. Come and tell God how much you need this blessing.
Tell him you can not endure that al your prayersin their behalf should come to naught,
that the great labour of your life should fail, and worse than fail, as it must if your
children of the covenant should disgrace religion and press their way through throngs
of offered mercies down to hell.

Backdliders should come and tell God all their case. Ask him if he will not break your
chains, and bring you back, and put a new song into your mouth, even of praise for
recovering grace.

6. Of al beings, God is most easily influenced to save. He is by his very nature
disposed to save the lost. He loves to let his mercies flow. Y ou have only to bring forth



your strong reasons; indeed you have only to come in the spirit of a child, trustful and
lowly, and your case is gained. You need not come with a bribe; you need not come
and offer pay. No; you have only to come and say - | want to serve God; for thisend |
need spiritual blessings. Tell him how much He has loved you, and how often and
richly He has manifested this love; and plead that He would still show forth this same
love yet more abundantly, that you may still follow on in his service, and never more be
confounded and put to shame and sorrow for your own grievous sins.

7. We, of Oberlin, have peculiar reasons to urge why God should appear for the
conversion and salvation of sinners among us. Just look here, brethren, you who have
come here to embosom this institution with your influence and your prayers - have you
no specia reasons to urge why God should bless this place and sanctify this school,
and convert to Himself these precious souls? O come and ask God if the growing
people of this great nation, already outstripping the progress of the means of grace,
must not become amost heathen, if his infinite mercy does not descend on all our
schools and colleges and mold these young minds to Himself! These young women,
what shall their influence be when they become wives and mothers, and are scattered
over the breadth of the land? And these young men, destined to stand on the high
places of social and moral power - shall the Great West fedl their influence - and the
distant South, shall it and its peculiar institutions feel the touch of their power? And
the East - shall it know the weight of their principle and of their educated and
sanctified talent? O have we not reason to plead mightily with God! O how many
young palpitating hearts are here which need to be drawn into God’ s work and into the
spirit of full consecration to the Lord of Hosts! Christians, have you no plea, no
special, peculiar pleato urge in behalf of interests so great and so pressing?

Sinners in Oberlin, have you not some pleato urge? O, my stony heart, go not down to
ruin from this Oberlin! Say rather, O my God, wash al my sins away; O fulfil thy
promise and make me white as snow. Let me not die, but live and declare the high
praises of my God for evermore!
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6. CONSCIENCE AND THE BIBLE IN HARMONY

“ By manifestation of the truth commending ourselves to every
man’ s conscience in the sight of God.” - 2 Corinthians 4:2

The context shows that these words of Paul refer to his manner of preaching, and to
the aim which he had in those labours.

|. Conscienceis amora function of the reason, or intellect.

I1. The Bible and the human conscience are at one and entirely agree in al their mora
decisions and teachings.

|. CONSCIENCE ISA MORAL FUNCTION
OF THE REASON, OR INTELLECT

1. It is that department of our natural faculties which has to do with moral subjects -
with morality and religion. This faculty gives us moral law and obligation; it has the
idea of right and wrong, of praise or blame-worthiness; of desert of retribution. It
comprehends all the intuitions of the intellect on moral questions. The term is
sometimes used to include those states of the sensibility which are occasioned by, and
connected with, the action of conscience; yet, strictly speaking, the term is confined to
the intellect, and does not embrace the sensibility.

2. Every man has a conscience. Thisis implied in our text. How could Paul commend
himself in presenting the truth to every man’s conscience if every man had not a
conscience - that is, if some men had no conscience at al? The existence of a
conscience in every man is a fact of consciousness and one of its ultimate facts. Every
man knows that he has a conscience, and it is impossible he should know any fact with
higher evidence, or with greater certainty than he knows this. If he had no conscience,
it would be impossible he should have the ideas of right and wrong, of good or ill
desert, of virtue and of vice. No being could convey these ideas to his mind if he had
not a conscience. No language could be of any use to convey such ideas if man had no
conscience wherewith to apprehend and appreciate them.

3. These ideas of God, duty, right, and desert of retribution, belong to man - to all
men; are found in all men, and can not be expelled from the human mind.

4. This faculty distinguishes man from the lower animals. Obviously they have some
intellect; but whether they know by direct intuition, or in some other way, it seems
impossible for us to determine. For example, we can not ascertain whether the bee, in
constructing his cells on the most perfect mathematical principles, gets his knowledge
of this most perfect method, by intuition or in some other process. Be this as it may,
neither the bee nor any other of the lower animals has any moral law, or any ideas of
moral character, of right and wrong, of good or ill desert, or of retribution. Thisis the
great characteristic difference between these animals and man. Hence, if any man sets
up the claim that he has no conscience, he claims to be a brute, for he denies of himself
the great distinction between the man and the brute.
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5. Metaphysicians are not agreed whether brutes have sensibility and will, or not; they
do agree that brutes have no conscience and no moral responsibility; so that those men
who claim this distinction for themselves, put themselves at once by that claim on a
level with the lower animals.

II. THE BIBLE AND THE HUMAN CONSCIENCE ARE AT ONE

The Bible and the human conscience are at one and entirely agree in all their mora
decisions and teachings.

1. Thisfact proves conclusively that they both come from the same author.

2. Beginning with our text, | ask, what can Paul mean in saying that, by manifestation
of the truth, he commends himself to every man’'s conscience? Obvioudly this - that by
exhibiting to men the great truths of the gospel and of the law, he made his appeal to
every man’'s conscience in a way, and with sentiments that enforced each man’'s
approva. The truth commended itself as truth; the claims of duty, as right. No man
who understood this truth could doubt its evidence - none who understood its moral
claims could dispute those claims.

3. But this point is so important that it should be examined in detail. I, therefore,
remark, that conscience reveals the same rules of duty and the same measure of
obligation as God's revealed law does. Conscience imposes the same law of love as
God's law does - love supreme towards God, love equal and impartial towards our
neighbour. Conscience never fails to affirm that each man is bound to love his
neighbour as himself. There never was a human being of developed and sane powers,
whose conscience did not impose this obligation upon him.

4. Conscience, aso, postulates this law as binding on all moral beings, and as extending
to all the activities of every moral being. In fact, conscience and reason show that this
isthe only possible law or rule of duty for moral beings; and the Bible teaches the very
same in every particular. Both are entirely at one in al their teachings on this great
subject.

5. Both conscience and the Bible harmonise, also, in this - that man, in his natural state,
has entirely fallen from duty. Conscience universally affirms that men do not, apart
from grace, love God with al their heart, nor their neighbours as themselves. The
human conscience proclaims man in a state of total moral depravity. So does the Bible.
Conscience affirms that nothing, short of full obedience to God's law of love, is redl
virtue; and so does the Bible. Conscience presses the sinner with a sense of guilt, and
holds him condemned; and so does the Bible. And each decides by the same rule in
every respect. You may take each individua precept you find in the law and the
gospel; go into the examination ever so minutely; canvass al the teachings of Jesus
Christ, all those of the apostles and of the prophets; you will find that conscience says
amen to them all.

What a remarkable fact is this! Here is a book containing myriads of precepts - that is,

if you enumerate all the specific applications; yet they are comprised under two great
principles - supreme love to God, and equal love to our fellow man. But in all these
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countless specific applications of these great principles, whatever the Bible affirms,
conscience endorses. Thisis amost remarkable fact. It never has been true of any other
book, that al its moral precepts without exception are approved and endorsed by the
human conscience. This book, so endorsed, must be inspired of God. It isimpossible to
suppose that a book so accredited of conscience can be uninspired. It is the greatest
absurdity to deny itsinspiration. A book so perfectly in harmony with conscience must
come from the author of conscience.

Men said of Christ when he taught - “Never man spake like this man” - so wonderfully
did the truths taught commend themselves to every man’s conscience. He spake “with
authority,” and “not as the scribes;” - for every word went home to man’s conscience,
and every precept revealing duty, was recognised and endorsed as right by the hearer’s
own convictions. This striking feature characterised all his teachings.

6. Both the Bible and conscience harmonise in respect to the requisition of repentance.
Each affirms this to be every man’s duty. Each rests this claim on the same ground - to
wit: that God is right and the sinner wrong; and, therefore, that the sinner ought to turn
to God in submission, and not God turn to the sinner in a change of his course.

7. In like manner, both conscience and the Bible harmonise in the requisition of faith
and of entire holiness. On all these great gospel precepts, the Bible affirms and
conscience responds most fully. As to the demand of entire holiness, it is a clear dictate
of our moral sense that we can not enjoy God without being like him. When our
intelligence apprehends the true character of God and of man, it recognises at once the
necessity that man should be like God in moral character in order to enjoy his presence.
Beings possessed of a moral nature can never be happy together unless their spirits are
congenial.

8. Conscience affirms man’s position as a sinner to be wrong. So does the Bible. It is
impossible for a sinner to believe that his sin isright and pleasing to God. This also, is
the doctrine of the Bible.

9. Conscience affirms the necessity of an atonement. Mankind have always felt this
necessity, and have manifested this feeling in many ways. Through al ages, they have
been devising and practicing some form of sacrifice to render it proper for God to
forgive the sinner. The idea has been in their mind that God must demand some
sacrifice that would honour his law and sustain its injured majesty. That the law has
been dishonoured by the sinner, al have fully admitted. And obvioudy the idea has
been in the minds of men that it would be dishonourable, degrading and injurious to
God, to forgive sin without some atonement. They seem to have apprehended the great
truth that, before God can forgive sin, he must demand some demonstration which
shall sustain law and evince his own position and feelings as a lawgiver. How, but from
these universal affirmations of conscience, can you account for the fact that all
mankind have felt the necessity for some mediator between God and man? So universal
is this felt necessary that when men have had their conscience aroused, and have been
in doubt or in darkness as to Christ, the Mediator, they have plunged into despair. If
conscience deeps, the sinner may pass aong with little concern; but when it arouses
itself like a mighty man, and puts forth its emphatic announcements, then no sinner can
resist. It is a well-known fact that Unitarians, when thoroughly convicted of sin, can
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find no rest in their system of religious belief. | am well aware that so long as their
conscience is not aroused to its functions, and they are in great darkness, they can say -
“Man is pretty good by nature, and | see no need of a vicarious atonement. | accept
Christ as a good man, an excellent teacher, and a fine example; but what do | want of
an atoning sacrifice?” So he can say - till conscience wakes up its voice of seven
thunders; then he cries out, “I am undone. How can | live if there be not some atoning
sacrifice for my sins?’

There never was a sinner, awakened to see his sins truly, who did not go into despair
unless he saw the atonement. | could give you many cases of this sort which have fallen
under my own observation, in which, persons, long denying the need of any atonement,
have at length had conscience fully aroused, and have then invariably felt that God
could not forgive unless in some way his insulted majesty were vindicated.

Indeed, God might be perfectly ready to forgive so far as his feelings are concerned,
for he is not vindictive, neither is he implacable; but he is a moral governor and has a
character, as such, to sustain. The interests of his created universe rest on his
administration, and he must take care what impression he makes on the minds of
beings who can sin.

In this light we can appreciate the propensity always felt by the human mind to put
some Mediator between aholy God and itself. Catholics interpose saints and the Virgin
- supposing that these will have a kind of access to God which they, in their guilt, can
not have. Thus, conscience recognises the universal need of an atonement.

The Bible every where reveals the adequacy of the atonement made by Christ; and it is
remarkable that the human conscience aso promptly accepts it as sufficient. You may
arouse the conscience as deeply as you please - may set it al on fire, and yet as soon as
the atonement of Christ is revealed, and the mind understands what it is, and what
relations it sustains to law and government, suddenly conscience is quiet; the sense of
condemnation is gone; the assurance of an adequate atonement restores peace to the
troubled soul. Conscience fully accepts this atonement as amply sufficient, even as the
Bible also does.

But nothing else than this atonement can satisfy conscience. Not good works, ever so
many or so costly; not penance, not any amount of self-imposed suffering and sacrifice.
Let asinner attempt to substitute ever so much prayer and fasting, in place of Christ as
an atoning sacrifice, it is al of no avail. The more he tries, the more he is dissatisfied.
Conscience will not accept it. Neither will the Bible. Most wonderfully, we find it still
true, to whatever point we turn, that conscience and the Bible bear the same testimony
- take the same positions.

10. But how does this happen? Whence comes this universal harmony? This is a
problem for those to solve who deny the inspiration of God’s word. Those who admit
itsinspiration have only to refer both to the same Author. It is no strange thing on their
theory, that God's voice in the Bible, and God's voice in the bosom of man, should
utter the same notes, each responsive to the other, and each affirming or denying in
perpetual unison.
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11. Both the human conscience and the Bible teach justification by faith. | do not
suppose the human conscience could have revealed to us the fact of the death of
Christ; but the Bible having revealed it, the conscience can and does appreciate its
fitness and adequacy, and, therefore, can and does accept this sacrifice as a ground of
justification before God. It recognises the sinner as brought into a state of acceptance
with God on the ground of what Christ has suffered and done. What can be the reason
that faith in Christ has such wonderful power to extract the smart of sin, take away the
sense of condemnation, and give the consciousness of being accepted of God? The fact
we see developed every day. You can not make the mind afraid of punishment when
once it rests in Christ Jesus. You can not create a sense of condemnation while your
heart has an active faith in the blood of Christ. By no methods you can employ, can
you force it upon the soul. With faith there will be hope and peace, despite of al your
efforts to dislodge them. When the soul really embraces Christ, peace will ensue. The
truth is, the provisions of the gospel for the pardon of sin meet the demands of
conscience. It affirms that God is just, and therefore is satisfied, while he justifies the
penitent believer in Jesus. It is the province of conscience to affirm the propriety or
impropriety of God's moral conduct as well as man’s; and hence, it moves only within
its sphere when it affirms that God can rightly accept such a satisfaction as that made
in the atonement of Christ for sin.

Conscience affirms that there can be no other conceivable way of justifying the sinner
except by faith in Christ. You may try ever so much to devise some other scheme, yet
you can not. Y ou may try to get peace of mind on any other scheme than this - as some
of you have - but al is of no avalil. | once said to a Roman Catholic - “When you went
to confessional, you hoped to be accepted and to get peace?’ “Yes.” “But did you find
it to your full satisfaction?” “Not certainly. | can not say that | knew | was accepted.”

There never was a Catholic who had been through all their ceremonies, and afterwards,
being converted to faith in Christ alone, experienced the deep peace of the gospel, who
did not see the wide difference between his experience as a papist and his experience as
a gospel believer. His conscience so completely accepts his faith in the latter case, and
gives him such deep, assured peace; while in the former case there could be nothing of
this sort.

12. The Bible and conscience agree in affirming the doctrine of endless punishment.
Conscience could teach nothing else. At what period in the lapse of future ages of
suffering would conscience say, “He has suffered enough. The law of God is satisfied;
his desert of punishment for sin is now exhausted, and he deserves no more”? Those
who know anything about the decisions of conscience on this point, know very well
that it can conceive of no limitations of ill-desert for sin. It can see no end to the
punishment which sin deserves. It can conceive of the man who has once thus sinned,
as being nothing else but a sinner before God, since the fact of his having sinned can
never cease to be afact. If you have been athief, that fact will always be true, and in
that sense you must always be a thief in the eye of law. Y ou can not make it otherwise.
Y our suffering can make no sort of satisfaction to an offended law. Conscience will see
more and more guilt in your course of sin, and your sense of guilt must increase to all
eternity. You can never reach the point where conscience will say - “this suffering is
enough; this sinner ought to suffer no longer.” The Bible teaches the same.

60



Yet each agree in teaching that God can forgive the penitent through faith in Chrigt,
but can extend forgiveness to no sinner on any other ground.

REMARKS

1. We see why the Bible is so readily received as from God. Few have ever read any
treatise of argument on this subject; but as soon as one reads those parts which relate
to morals, conscience at once affirms and endorses all. You need no higher evidence
that he who speaks in the Bible is very God. The truth commends itself to every man’s
conscience, and needs no other endorser of its divine origin. Probably in al this
congregation not one in fifty ever sat down to read through a treatise on the evidences
of adivine revelation; and you can give perhaps no other reason for your belief in the
Bible than the fact that it commends itself to your conscience.

2. You see why one who has seen this harmony between conscience and the Bible, can
not be reasoned out of his belief in the Bible by any amount of subtle sophistry.
Perhaps he will say to his opponent - “I can not meet your sophistries; | have never
speculated in that direction; but | know the Bible is true, and the whole gospel is from
God; | know it by the affirmations of my own mind. | know it by its perfect fitness to
meet my wants. | know it has told me al | ever felt, or have ever needed, and it has
brought a perfect supply for al my need.” This he can say in reply to sophistry which
he may have no other logic to withstand. But thisis amply sufficient.

In my own case, | know it was the beauty and intrinsic evidence of the Bible which
kept me from being an infiddl. | should have been an infidd if | could, and | should
have been a Universdlist if 1 could have been, for | was wicked enough to have been
either. But | knew the Bible to be true; and when | set myself to make out an argument
againgt it, |1 could not divest myself of an ever present conviction that this was the
wrong side. Just as a lawyer who sits down to examine a case and finds at every turn
that his evidence is weak or irrelevant, and is troubled with a growing conviction that
he is on the wrong side; and the more he examines his case and his law books, the
more he sees that he must be wrong - so | found it in my investigations into the
evidences of revelation, and in my readings of the Bible. In those times | was wicked
enough for anything, and used to go out among the plain Christian people and talk to
them about the Bible, and puzzle them with my questions and hard points. | could
confound, even though | could not convince them, and then | would try to enjoy my
sport at their expense. Sometimes afterwards, | would go and tell them | could show
them how they settled this question of the divine authority of the Bible, athough they
could not tell me.

| don’'t believe there ever was, or ever can be, a candid man who shall candidly
examine the Bible, compare its teachings with the affirmations of his own conscience,
and then deny its authority.

3. Neither Paul nor Jesus Christ preached sermons on the evidences of a revelation
from God; how was it then that Christ brought out the truth in such a way as to reach
the conscience, wake up its energies, and make it speak out in fearful tones? He
manifested the truth in such away asto commend it to every man’s conscience.
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4. Just in proportion as a man fails to develop his conscience, or blinds, abuses, or
slences it, can he become sceptical. It will aways be so far only as his conscience
becomes seared and blind; while, on the other hand, as his conscience has free scope
and speaks out truthfully will his conviction become irresistible that the Bible is true
and from God.

5. The Bible is sometimes rejected because misunderstood. | once fell in with an infidel
who had read much (not in the Bible) and who, after his much reading, settled down
upon infidelity. | inquired of him asto his views of the inspiration of the Bible, when he
promptly replied - “I know it is not true, and is not from God, for it teaches things
contrary to my conscience.” Ah, said I, and pray tell me in what particulars! What are
these things, taught in the Bible, that are contrary to your conscience?

He began thus:

(2) “It teaches the imputation of Adam’s sin to his posterity.” But stop, said I, is that
Bible, or is it only catechism? He soon found that he had to look in his catechism to
find it, for it was not in his Bible.

(2) “It teaches that human nature, as made by God, isitself sinful.” 1 soon showed him
that the Bible said no such thing. He declared that this doctrine was contrary to his
conscience; | admitted it, but vindicated the Bible from such impiety as ascribing the
creation of sin to God.

(3) “But,” said he, “the Bible certainly does teach that men are naturally unable to obey
God, and, especidly, are unable to repent and believe the gospel .”

| replied, that is neither taught nor implied in the Bible, in the sense in which you urge
it; but, on the contrary, the Bible both teaches and implies that sinners can obey God
and are for that very reason responsible, and guilty if they refuse.

(4) There was one other point on which all the books were clear and strong, but which
was utterly against his conscience - namely, “that Christ was punished for our sins.
This punishing the innocent instead of the guilty,” he said, “was one of the most unjust
things that could be imagined.” Well, said |, that is just what the Bible does not teach.
It nowhere holds the doctrine that Christ was punished as a criminal. Punishment
implies guilt, and is inflicted as penalty for crime - neither of which is true in the case
of Christ. He only suffered as an innocent being, and of his own free accord. You can
not say that thisis wrong. If one man in his benevolence chooses to suffer for another,
no principle of justiceisviolated. This he conceded.

(5) “According to the Bible,” said he, “none can be saved without having their natures
constitutionally changed. But no man can be held responsible for changing his own
constitution.”

Here, too, | showed him his misapprehension of the Bible. The change is only that

which pertains primarily to the voluntary powers, and of courseis just that which man
is made capable of doing, and which he must do himself.
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(6) He urged, | think, but one point more - namely, “that God has elected some to be
saved, and some to be damned, and that none can escape their foreordained destiny.”

To this you know | would reply that the Bible did not teach such an election, nor
authorise such an inference, but everywhere implied the opposite. Such was our
discussion.

You doubtless all know that such mistakes as these have led some men to reject the
Bible. It is not strange that they should. | could never have received the Bible as from
God if | had believed it to teach these things. | had to learn first that those things were
not in the Bible, and then | was prepared to accept it in accordance with my conscience
and reason, and from God.

6. Scepticism always evinces either great wickedness, or great ignorance as to what the
Bible teaches, and as to the evidence on which its claims rest. Both the nature of the
case and the testimony of observation conspire to prove this.

7. All the truths of natural religion are taught and affirmed both in the conscience and
in the Bible. Thisis amost remarkable fact; yet easily shown in the fullest detail.

8. The conscience recognises the Bible as its own book - the book of the heart - a sort
of supplement to its own imperfect system - readily answering those questions which
lie beyond the range of vision, which conscience enjoys. There are questions which
conscience must ask, but can not answer. It must ask whether there is any way in
which God can forgive sin, and if so, what is it. Such questions conscience can not
answer without help from revelation. It is striking to observe how conscience grasps
these glorious truths when they are presented, and the heart has come to fed its need
of God's light and love. Mark how, when the mora nature of man has sent forth its
voice abroad over the universe, far as its notes can reach, imploring light, and crying
aloud for help, and listening to learn if any response is made; then when it catches these
responsive notes from God's written revelation, it shouts amen! AMEN! that brings
me salvation! Let God be praised!

9. The sceptic is obliged to ignore the teachings of his own nature and the voice of his
conscience. All those moral affirmations must be kept out of sight or he could not
remain an infidel. It will not do for him to commune with his own heart and ask what
testimony conscience bears as to duty, truth, and his God. All he can do to smother the
spontaneous utterance of his conscience, he must needs do for the sake of peacein his
sin and scepticism.

10. But these efforts must be ultimately vain, for, sooner or later, conscience will speak
out. Its voice, long smothered, will break forth with redoubled force, asif in retribution
for being abused so long. Many may live sceptics, few can die such. To that few you
can not hope to belong; you aready know too much on this subject. You can not
satisfy yourself that the Bible is false, and make yourself disbelieve its divine authority,
so that it will stay disbelieved. Such a notion, resting on no valid evidence, but starting
up under the stimulus of a corrupt heart, will disappear when moral realities shall begin
to press hard on your soul. | am aware that in these latter times some young men make
the discovery that they know more and are wiser than all the greatest and best men that

63



have ever lived. They think so, but they may, in divine mercy, live long enough to
unlearn this folly, and to lay off this self-conceit. One thing | must tell you - you can
not die sceptics. You can not die believing that God can accept you without faith in
Christ. Do you ask, Why? Because you have heard too much truth. Even this afternoon
you have heard too much to allow you to carry such a delusion to your graves. No!
you can not die in darkness and delusion. | beg you to remember when you come to
die, that | told you, you could not die a sceptic. Mark my words then, and prove them
false if you can. Write it down for a memorandum, and treasure it for a test in the
trying hour - that | told you solemnly, you could not die a sceptic. It will do you no
hurt to remember this one thing from me; for if you should in that hour find me
mistaken, you can have none the less comfort of your infidelity. It is not improbable
that | shall be at the death-bed of some of you this very summer. Not a summer has
passed yet since | have been here that | have not stood by the dying bed of some dear
young man. And shall | find you happy in the dark discomfort of infidelity? There is no
happiness in it; and if there were, you can not have it, for not one of you can die an
infidel! Dr. Nelson once informed me that he said this same thing to a young infidel.
Not long after, this infidel was sick, and thought himself dying, yet his infidelity
remained unshaken; and when he saw the Doctor next, he cast into his teeth that
prediction, which he thought had been triumphantly disproved. “Dr. N.,” said he, “I
was dying last month; and, contrary to your strange prediction, my infidelity did not
forsake me.” Ah! said the Doctor, but you were not dying then! And you never can die
an infidel! When that young man came to die, he did not die an infidel. His conscience
spake out in awful thunders, and his soul trembled exceedingly as it passed from thisto
another world.

But such fears may come too late! The door perhaps is shut, and the soul is lost! Alas
that you should lose eternal life for a reason so poor - for a compensation SO
insignificant.



7. SALVATION DIFFICULT TO THE
CHRISTIAN, IMPOSSIBLE TO THE SINNER

“If the righteous scar cely be saved, where shall
the ungodly and the sinner appear?” - 1 Peter 4:18

From the connection of this passage, some have inferred that the apostle had his eye
immediately upon the destruction of Jerusalem. They suppose this great and fearful
event to be aluded to in the language, “For the time has come that judgment must
begin at the house of God; and if it first begin at us, what shall be the end of them that
obey not the gospel of God?’ This may refer to the destruction of the city and temple
of God's ancient people, yet the evidence for the opinion does not seem to be decisive.
A reference to the event is possible and even probable. We know that when Jerusalem
was destroyed, not one Christian perished. They had timely notice in the signs Christ
had already given them, and perceiving those signs in season, they al fled to Pella, on
the east of the Jordan, and hence were not involved in the general destruction.

But whether Peter refers to this particular event or not, one thing is plain: he
recognises a principle in the government of God, namely, that the righteous will be
saved, though with difficulty, but the wicked will not be saved at all. It is plain
throughout this whole chapter that Peter had his mind upon the broad distinction
between the righteous and the wicked - a distinction which was strikingly illustrated in
the destruction of Jerusalem, and which can never lack illustrations under the moral
and providential government of a holy God.

The salvation of the righteous, though certain, is difficult. Though saved, they will be
scarcely saved. On this basis rests the argument of the Apostle; that if their salvation be
so difficult, the sinner can not be saved at al. His salvation is utterly impossible. Thisis
plainly the doctrine of the text. It had a striking exemplification in the destruction of
Jerusalem, and the passage, as | have said, may or may not have reference to that
event. All students of the Bible know that this great destruction is often held up as a
type or moddl of the final judgment of the world. It was a great event on the page of
Jewish history, and certainly had great significance as an illustration of God's dealings
towards our sinning race.

In pursuing this subject, | purpose to show,

|. Why the salvation of the righteousis difficult;

I1. Why the salvation of the sinner isimpossible;

I11. Answer the question of the text - Where shall the ungodly and the sinner appear?
l.WHY THE SALVATION OF THE RIGHTEOUSISDIFFICULT

The difficulty in the salvation of either the righteous or the wicked turns not on any

want of mercy in the heart of God. It is not because God is implacable and hard to be
appeased: thisis not the reason why the salvation of even the sinner isimpossible.
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Again, it is not in any lack of provision in the atonement to cover al the wants of
sinners, and even to make propitiation for the sins of the world. The Bible nowhere
raises the question as to the entire sufficiency of the atonement to do al that an
atonement can do or need do for the salvation of our race.

But, positively, one difficulty is found in the nature of God's government, and in the
nature of free agency in this world. God has so constituted man as to limit Himsalf to
one mode of government over him. This must be moral, and not physical. It must be
done by action upon mind as mind, and not by such force as applies legitimately to
move matter. If the nature of the case admitted the use of physical force, it would be
infinitely easy for God to move and sway such puny creatures as we are. That physica
omnipotence which sweeps the heavens and upholds the universe could find no
difficulty in moving lumps of clay so small and insignificant as we. But mind can not be
moved as God moves the planets. Physical force can have no direct application to mind
for the purpose of determining its moral action. If it should act upon mind as it does
upon matter, we certainly know there could be neither moral action nor moral
character in such beings as we are. We could not have even a conception of moral
conduct. How then could the thing itself possibly exist?

Men are placed under God's government with such a created constitution and such
established relations to it that they must act freely. God has made them capable of
controlling their own moral conduct by the free action of their own wills, and now, He
expects and requires them to choose between his service and rebellion. Such being the
case, the great difficulty is to persuade sinners to choose right. God is infinitely ready
to forgive them if they will repent; but the great problem is to persuade them to do so.
They are to be prepared for heaven. For this, an entire change of mora character is
requisite. This could be done with the utmost ease, if nothing more were needful than
to take them into some Jordan stream and wash them, physically, as if from some
externa pollution, and God should be pleased to employ physica power for this
purpose. But the change needed being in its nature moral, the means employed must be
moral. All the influence must be of amoral character.

Now every body knows that a moral agent must be able, in the proper sense of this
term, to resist every degree of moral influence. Else he can not be a moral agent. His
action must be responsible action, and therefore must be performed of his own free will
and accord, no power interposing of such a sort or in such measure as to overbear or
interfere with his own responsible agency. Hence the necessity of moral means to
convert sinners, to gain their voluntary consent in this great change from sin to
holiness, from disobeying to obeying God. And hence the need that this change be
wrought, ultimately, by moral means alone. God may and does employ physica
agencies to act morally, but never to act physically. He may send sickness, to reach the
heart, but not to purge away any sort of physical sin.

There are a great many difficulties in the way of converting sinners, and saving them
when once converted - many which people are prone to overlook. Hence we must go
into some detail, in order to make this matter plain.

One class of these difficulties is the result of an abused constitution. When Adam and
Eve were created, their appetites were doubtless mild and moderate. They did not live
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to please themselves and gratify their own appetites. Their deep and all engrossing
desire and purpose to please God was the law of their entire activities. For a time,
therefore, they walked in holy obedience, until temptation came in a particular form,
and they sinned. Sin introduced another law - the law of self-indulgence. Every one
knows how terribly this law tends to perpetuate and strengthen itself. Every one knows
the fearful sway it gains so rapidly over the whole being when once enthroned in
power. Now, therefore, the beautiful order and subordination which in holiness
obtained throughout all their active powers, was broken up and subverted under the
reign of sin. Their appetites lost their proper balance. No longer subordinate to reason
and to God, they became inordinate, clamorous, despotic.

Precisely in this does sin consist - in the irrationa gratification of the appetites and
passions. This is the form in which it appeared in our first parents. Such are its
developmentsin all the race.

Now in order to save men, they must be brought back from this, and restored to a state
in which God and reason control the free action of the mind, and appetiteis held in due
subjection.

Now here let me be understood. The want of balance - the mora disorder of which |
speak - is not this, that the will has become endaved, and has lost its inherent power of
free moral action. Thisis not the difficulty, but the thing is, that the sensibility has been
enormously developed, and the mind accustoms itself to yield to the demands it makes
for indulgence.

Here is the difficulty. Some have formed habits and have confirmed them until they
have become immensely strong, and it becomes exceedingly difficult to induce them to
break away. The rescue must be effected by moral, not by physical means, and the
problem isto make the moral means powerful enough for the purpose.

Again, we must notice among the difficulties in question, the entanglements of a
multitude of circumstances. | have often thought it well for Christians that they do not
see all their difficulties at first. If they did, its discouraging effect might be disastrous.
Coming upon the mind while it is poising the elements of the great question - a life of
sin or alife of holiness; or after conversion, falling in their power upon the mind while
yet its purpose to serve God is but little confirmed, the result might be not only greatly
trying but perhaps fatal. But the ways of God in this asin al things are admirable. He
does not let them see all their future difficulties at first, but lets them come up from
time to time in succession as they have strength to meet them and overcome.

The great difficulty is, living to please self rather than God. It is wonderful to see how
much this difficulty is enhanced by the agency Satan and sin have had in the framework
of society. It would seem that a bait is held before every man, whatever his position
and circumstances may be. One can not but be astonished at the number of baits
provided and laid in the habits and usages - we might perhaps say, in the very
construction and constitution of society. See how men are interlocked in the relations
of life, partners in business, associates in pleasure, attached in the more endearing and
permanent relations of life, husbands and wives - lovers and loved, parents and
children: how many influences of a moral sort, and often tempting to sin, grow out of
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each, and O how many, out of al these complicated and various relations! Y outh of
both sexes are educated - perhaps together - perhaps apart - yet in either case there
arises a host of socid attractions, and in the history of the race, who does not know
that often the resulting influences are evil? The troubles and cares of business - how
often do they “like a wild deluge come,” and overwhelm the soul that else would
“consider its ways and turn its feet unto God' s testimonies.” How complicated are the
sources of irritation that provoke men’s spiritsto ill temper and ensnare them thus into
sinl Many times we marvel and say - what amazing grace is needful herel What power,
less than Almighty, could pluck God's children from such a network of snares and
toils, and plant them at last on the high ground of established holiness!

There is a man chained to a wife who is a constant source of temptation and tria to
him. There is a wife who sees scarce a peaceful moment in all her life with her
husband; all is vexation and sorrow of spirit.

Many parents have children who are a constant trial to them. They are indolent, or they
are reckless; or they are self-willed and obstinate; their own tempers perhaps are
chafed and they become a sore temptation to a similar state of chafed and fretted
temper in their parents. On the other hand children may have equal trids in their
parents. Where can you find a family in which the severa members are not in some
way a source of trial to each other! Sometimes the temptation comes in an appea to
their ambition and pride. Their children have some qualities for the parents to be proud
of, and this becomes a snare to parents and children both. O, how complicated are the
temptations which cross and re-cross every pathway of human life! Who but God can
save against the power of such temptations?

Many children have been brought up in error. Their parents have held erroneous
opinions and they have had their moral congtitution saturated with this influence from
their cradle and upwards. How terrible such an influence must inevitably be!

Or, the business of their parents may have been such as to mis-educate them - as the
business of rum-selling, for example, and who does not know how terribly this kind of
influence cleaves to a man even as his skin and seems to become a part of him by
pervading the very tissues of his soul!

When the mind gives itself up to sdlf-indulgence and a host of appetites became
clamorous and impetuous, what a labour it must be to bring the soul into harmony with
God. How many impulses must be withstood and overcome; how great the change that
must be wrought in both the physical and moral state of the man. No wonder that the
devil flatters himself that he has got the race of depraved men into his snares and can
lead them captive at hiswill. Think how many thousand years he has been planning and
scheming - studying human nature and the laws of depravity, that he may make himself
fully master of the hellish art of seducing moral agents away from God and holiness.
The truth is, we scarcely begin to realise how artful a devil we have to encounter. We
scarcely begin to see how potent an adversary is he who, “like a roaring lion, goes
about seeking whom he may devour,” and who must be resisted and overcome, or we
are not saved.
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Many are not aware of the labour necessary to get rid of the influence of a bad
education. | speak now of education in the broad, comprehensive sense - embracing all
that moulds the habits, the temper, the affections, as well as develops the intellect. Oft
times the affections become unhappily attached, yet the attachment is exceedingly
strong, and it shall seem like the sundering of the very heart-strings, to break it off.
This attachment may fasten upon friends, wives, husbands, or children; it may make
gold its god and bow down to such an image. Sometimes we are quite inadequate to
judge of the strength of this attachment, except as we may see what strange and
terrible means God is compelled to use to sever it. O how does He look with careful,
tearful pity upon his entangled and endangered children, marking the bands that are
coiled around their hearts to bind them to earth, and contriving how He can best
sunder those bands and draw back their wandering hearts to himself. We know He
never does afflict willingly, nor grieve the children of men - never his people but for
their profit that they may partake of his holiness; yet who does not know how often He
is compelled to bring tears from their eyes; to wring their hearts with many sorrows,; to
tear from them many a fond and loved object of their affections - else He could not
save them from their propensities towards sin and self-indulgence. O what a work is
this which Christ undertakes that He may save his people from their sinsl How strange
and how complicated are the difficulties! Who could overcome them but God!

Again, the darkness of nature is so great and so gross, that it must be an exceedingly
great work to save them from its influence, and pour the true light of God through
their intelligence. It is by no means sufficient to know the mere theory of religion, or to
know al of religion that the human mind, unenlightened by the Divine Spirit, can
know. Indeed Christians never know themselves except as they see themselves in
God's own light. They need to see God's character in its real nature, and then in view
of what God is, they can see and estimate themselves rightly. Thisis one important part
of the truth on this subject; and another point is, that God himself by His Spirit
becomes the teacher of the humble and trustful, and so enlightens the understanding
that divine truth can be seen in its real colours and just proportions. And now do you
say - O God, show me what | am and make me know my own heart thoroughly? Did
you ever find yourself in doubt and perplexity about your own state, and then, crying
for help and light unto God, has He not answered your prayer by first revealing
Himself and his own character, so that in the light reflected from his character, you saw
your own, and in the light of his principles of action you saw your own, and in the light
shown you as to his heart you also saw your own? Y ou do not see your own state of
mind by smply inverting your mental eye and looking within, but by being drawn so
near to God that you come into real and deep sympathy with Him. Then seeing and
knowing God, you see and know yourself. Y ou can not help seeing whether your heart
responds in sympathy and am with his, and this very fact reveals your own heart to
yoursalf. It is wonderful how much the Christian learns of himself by truly learning
God. And it is not less a matter of wonder and admiration that Christians should
experience such mora transformations by simply knowing God and by being drawn
into sympathy with Him the more as the more they know Him. The great difficulty is
that Christians are shy of God - shy - especially as soon as they relapse into the spirit of
the world. Then they find an almost resistless inclination to keep off, to hold
themselves aoof from anything like close communion with God. Hence God is
compelled to draw them back, to discipline them with afflictions, to spoil their idols
and dash in pieces their graven images. Always awake and on the alert - so the Bible
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represents it: “He that keepeth Israel shall never slumber or deep.” By day and by
night He watcheth, and “keepeth them as the apple of his eye!” How wonderful is such
condescension and loving kindness!

Finally, the greatness of the change requisite in passing from sin to real holiness - from
Satan’'s kingdom into full fitness for Christ’s, creates no small difficulty in the way of
saving even the converted. It is difficult, nay impossible, to make men see this all at
once. And indeed if the Christian were to see it al at once, it would not unlikely
overwhelm him in despair. Hence God wisdly lets him see enough to impress strongly
his need of divine aid, and enough to make him cry out - “Who then can be saved?’

REMARKS

But I must make some remarks in application of the subject so far discussed, and
reserve the consideration of our remaining points to another time.

1. We see why the scriptures are so full of exhortations to Christians to run, RUN, and
especialy to run by rule. He that striveth for the mastery must by all means strive
“lawfully,” i. e., according to the rules in such cases made and provided. So let the
Christian be careful not only that he runs, but that he runs the right way and in the right
manner.

2. We see adso why the Christian is exhorted in like manner to fight, grasping the
sword, buckling on the shield, putting on the helmet of salvation, preparing himself in
al points for a warlike march through an enemy’s country, where fighting must be
looked for day and night.

3. Coupled with this is the fitting exhortation to stand fast - to plant his feet firmly and
brace himsalf with al his strength as if the enemies’ hosts were about to charge with
the deadly bayonet. Stand fast, their Captain shouteth; play the man for your king and
for yourselves, for the enemy are down upon you in strength and in wrath!

Agonise too, struggle, for fierce will the conflict be. It is no contemptible foe whom
you must face. The scriptures represent that only the violent take this kingdom of God,
and they do it “by force.” What could be more expressive of the energy to be put forth
by Christ’s peopleif they would win the victory and wear the crown?

We see why Christians are represented as wrestling, like men in persona struggle for
the mastery. They have a personal enemy to fight and to subdue.

They must however give al diligence. A lazy man can not get to heaven. To get there
costs toil and labor. For his will must be sanctified. The entire voluntary department of
his being must be renovated. It is remarkable how the Christian warfare develops the
will. Not an obstinate will - not a self-will, do | mean, but a strong and firm will. The
man, disciplined in the Christian conflict, cries out, | must and | will believe; | will
trust.

The Christian is aso commanded to watch - not to close his eyes for alittle more deep
and a little more slumber. His condition is one of hourly peril, and therefore, what
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Christ says to one, he says to all - WATCH. We can see the reason for thisin the light
revealed from our subject.

We see adso why the Christian is to pray always, as well as to agonise and watch. It is
not all to be done by his own unaided exertions. In fact, one of his chief exertions
should turn upon this very point - that he pray always, “watching there-unto,” lest any
thing draw his heart down from the throne of his Great Helper.

We may aso see why Christians are exhorted to separate themselves from the world.
They are told they must hang the old man upon the cross. To this there are no
exceptions. Whoever would be saved must be crucified - that is, asto “the old man and
his deeds.” The crucifixion of Christ is an emblem of this, and serves, therefore, in a
measure, to show what this must and should be.

Does any one suppose that the whole intent of Christ’s crucifixion is to meet the
demands of the violated law? Not so; but it was also to be an emblem of the work to
be wrought upon and within the Christian’s soul. Its old selfish habitudes must be
broken up and its powerful tendenciesto evil be slain.

Mark also why Christians are exhorted to spend the time of their sojourning here in
fear, and to walk softly and carefully as before God, through al the meanderings of
their pilgrimage. In al holy conversation - so reads his book of counsel - being
steadfast, immovable, always abounding in work - the work, too, of the Lord, as
knowing that so his labour will not be in vain in the Lord. Every weight must he lay
aside - must not encumber himself with many cares - must not overload himself with
gold, nor even with care and effort to get it - must be watchful most diligently on this
side and on that, remembering, for both his quickening and his comfort, that Christ,
too, with his holy angels, watches evermore over him, saying, “1 am determined to save
you if | can, but | can not unless | can first gain and then retain your attention, and then
rouse up your hearts to the utmost diligence, coupled with the most simple-hearted
faith.” O what a conflict there must be to rescue each saved sinner from the jaws of
Satan and from the thraldom of his own lusts, and finally bring him home, washed and
holy, to his home in the heavens! No wonder the Bible should spesk of the Christian as
being saved only through much difficulty.

Again; sinners, if they will only exercise a little common sense and philosophy, can
readily account for the faults of Christians. See that husband with a pious wife. He
treats her badly, and day after day annoys her by his ill-temper and little abuses. The
children, too, trouble her, and all the more for the example her husband sets before
them. Now he may very likely, in some of his moods of mind and temper, drop some
reflections upon her piety, and upon the gospel she professes; but in his more rationa
moments he will be compelled to say - “No wonder my wife has these faults; | have
never helped her a al; | have only hindered her in al her Christian course, and | know
| have been a continual source of vexation and irritation to her. No wonder she has had
faults. | am ashamed that | have done so much to create and multiply them, and so very
little ever in any way to improve her character.”

When candid men come to consider al these things - the human constitution, the
tendency to unbelief, the impulses towards self-indulgence, and the strength of
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temptation, they can not but see that there is abundant occasion for al those faults in
Christian character and conduct which they are wont to criticise so stringently. Yet
often, perhaps commonly, wicked men make no allowance for the faults of Christians,
but assume that every Christian ought to be spotless, while every sinner may make so
much apology for his sin as quite to shield his conscience from conviction of guilt.
Nothing, therefore, is more common than for impenitent men to triumph, devil-like,
over any instance of stumbling in a professed Christian. Why don’t they rather
sympathise with their difficulties and their great work - as rea philanthropists? That
brother who has a Christian sister, does not help her at al, but, on the contrary triesto
ensnare her into sin. He should rather say - “I will not be a stumbling block to my
sister. If | can not directly help her on in her Christian course, at least | will not hinder
her.” Let the impenitent husband say - “My dear Christian wife, | know something
about her difficulties; God forbid that | should play into the devil’s hands, and try to
help the devil on in his devilish work.” Sinner, why don’t you abstain from ensnaring
your Christian friend? There is One above who cares for him, who patiently toils for his
salvation, and watches day and night over his progress, and who is pledged to save him
at last. And can you hope to gain the favour of that Holy and Just Being, by trying to
ensnare and offend any of hislittle ones?
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8. THE SALVATION OF SINNERSIMPOSSIBLE

“1f the righteous scar cely be saved, where shall
the ungodly and the sinner appear?” - 1 Peter 4:18

| said in a former sermon - that the doctrine of the text is that the salvation of the
righteous is difficult and that of the sinner impossible. In that sermon | discussed at
length the first part of this subject, showing how and why the salvation of the righteous
is difficult. | am now to take up the remaining part and show how and why the
salvation of the wicked isimpossible.

Here let me premise in general that by the righteous is not meant those who have never
sinned. It could not be difficult to save such as had not sinned against God. They arein
fact already saved. But these righteous ones are those who having been sinners, now
come to exercise faith in Christ, and of course become “heirs of that righteousness
which is by faith.” Vitally important to be considered here is the fact that the
governmental difficulty in the way of being saved, growing out of your having sinned,
even greatly, is al removed by Christ's atonement. No matter now how great your
guilt, if you will only have faith in Jesus and accept of his atonement as the ground of
pardon for your sins.

Hence the difficulty in the way of saving sinnersis not simply that they have sinned, but
that they will not now cease from sinning and believe on the Lord Jesus Christ.

II. THE SALVATION OF SINNERS
ISTHEREFORE IMPOSSIBLE

1. Because it is impossible for God by any means He can wisely employ, to persuade
them to desist from sinning. They are so wicked and so perverse that they abuse to
greater sin the very best means God employs to bring them to repentance. Hence God
can not wisely save them.

When | say it is impossible for God to convert them, | do not imply that God lacks
physical power to do anything which is the proper subject of such power. On this point
there can be no question. But how can physical omnipotence be brought to bear
directly upon mind and upon the heart?

Again, let us consider, that it may not be wise for God to bring al the moral power of
his universe to bear upon the sinner in this world. If this were wise and practicable, it
might avail - for ought we can know; but since He does not do it, we infer that He
refrains for some wise reason.

Certain limitations are fixed in the divine wisdom to the amount of moral influence
which God shall employ in the case of asinner. Itisin view of thisfact that | say - God
finds it impossible to gain the sinner’s consent to the gospel by any means that He can
wisely employ. He goes as far asisreally wise and as far asis on the whole good. This
is undoubtedly the fact in the case. Yet al this does not avail. Hence it becomes
impossible that the sinner should be saved.
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2. Again, the sinner can not be saved, because salvation from sin is an indispensable
condition of salvation from hell. The being saved from sin must come first in order.
Every sinner knows, and on reflection and self-inspection, he must see that his state of
mind is such that he can not respect himself. The elements of blessedness are not
therefore in him and can not be until he meets the demands of his own moral nature.

He knows also that he does not want to have anything to do with God - is afraid of
God - both dreads and hates his presence - is afraid to die and go so near to God as
death bears all men. He knows that all his relations to God are unpleasant in the
extreme: how certainly then may he know that he is utterly unprepared for heaven.

Now the sinner must be saved from this guilty and abominable state of mind. No
change is needed in God, neither in his character, government, or position towards sin;
but the utmost possible change and all the needed change is requisite on the part of the
snner. If salvation implies fitness for heaven, and if this implies ceasing from sin, then
of course it is naturaly and forever impossible that any sinner can be saved without
holiness.

3. The peace of heaven forbids that you should go there in your sins. | know you think
of going to heaven; you rather expect you shall go there at last; your parents are there -
as you hope and believe - and for this reason you the more want to go, that you may
behold them in their glory. O, say you, should | not like to be where my father and
mother are? And do you think you can follow them, in your sins? What could you do
in heaven if you were there? What could you say? What kind of songs could you sing
there? What sort of happiness, congenial to your heart, could you hope to find there?

Your pious mother in heaven - O how changed! You heard her last words on earth -
for they were words of prayer for your poor guilty soul; but now she shines and sings
above, al holy and pure. What sympathy could there be between you and her in
heaven? Remember what Christ said when some one told him that his mother and his
brethren stood without, desiring to see him. “Who,” said he, “is my mother and who
are my brethren? He that doeth the will of my Father, the same is my brother, and
sister, and mother.” The law of sympathy therefore in heaven turns not on earthly
relationship, but on oneness of heart - on the common and mutua spirit of love and
obedience towards their great common Father.

Do you then expect that your mother would be glad to see you - that she would spread
her mantle over you and take you up to heaven? Oh, if she were told that you were at
the gate, she would hasten down to say - O my sinning child, you can not enter heaven.
Into this holy place nothing can by any means enter that “worketh abomination or
maketh alie.” Y ou can not - no, you can not come!

If it were left to your own mother to decide the question of your admission, you could
not come in. She would not open heaven’s gate for your admission. She knows you
would disturb the bliss of heaven. She knows you would mar its purity and be an
element of discord in its sympathies and in its songs.

You know it need not have been so. You might have given your heart to God in
season, and then He would have shed his love abroad in your soul, and given you the
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Holy Ghost, and made you ripe for heaven. But you would not. All was done for you
that God could wisely do; al that Christ could do; all that the spirit of God could
consistently do: but all was vain: all came to naught and availed nothing because you
would not forego your sins - would not renounce them, even for everlasting life. And
now will heaven let you in? No. Nothing that worketh abomination can by any means
gointhere.

4. Besides, it would not be for your own comfort to be there. You were never quite
comfortable in spiritual society on earth; in the prayer meeting you were unhappy. As
oneindividual said here: “O, what a place thisis! | can not go across the street without
being spoken to about my soul. How can | live here?’

Let metell you - it will be just as bad - nay much worse for you in heaven. That can be
no place for you, sinner, since you hate worst of all things on earth, those places and
scenes which are most like heaven.

5. The justice of God will not alow you to participate in the joys of the saints. His
relations to the universe make it indispensable that He should protect his saints from
such society as you. They have had their discipline of trial in such society long enough:
the scenes of their eterna reward will bring everlasting relief from this torture of their
holy sympathies. O how will God, their Infinite Father, throw around them the shield
of his protection upon the mountains of paradise, that lift their heads eternally under
the sunlight of his glory!

His sense of propriety forbids that he should give you a place among his pure and
trustful children. It would be so unfitting - so unsuitable! It would throw such discord
into the sweet songs and sympathies of the holy!

Besides, as aready hinted, it could be no kindness to you. It could not soothe, but only
chafe and fret your spirit. O if you were obliged to be there, how would it torment and
irritate your soul!

If then, the sinner can not be saved and go to heaven, where shall he appear?

The question is a strong negation. They shall not appear among the righteous and the
saved. This is a common form of speaking. Nehemiah said - “Shall such a man as |
flee?’ No, indeed. This form of question is one of the strongest forms of negation that
can be expressed in our language.

Where then shall the ungodly and the sinner appear? In no desirable place or position -
certainly. Not with the righteous in the judgment, for so God's word has often and
most solemnly affirmed. Christ himself affirms that, when &l nations shall be gathered
before him for judgment He will separate them, one from another, as a shepherd
divideth the sheep from the goats. This separation, as the description shows, brings the
righteous on the right hand and the wicked on the left. And it should be considered that
this statement is made by Christ Himself and that if any being in the universe knows, it
must be He to whom is “given authority to execute judgment.” He says He will
separate them one from another according not to their national relations, or their family
connections, but according to their character as friends or enemies to God.
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O, what a separation must this be in families and among dear earthly friends! On this
side will be a husband - on that a wife; here a brother and there a sister; here one of
two friends and there the other - parted forever - forever! If this great division were to
be struck between you today according to present character, how fearful the line of
Separation it would draw! Ask yourselves where it would pass through your own
families and among the friends you love. How would it divide College classes - and O,
how would it smite many hearts with terror and consternation!

1. WHERE SHALL THE UNGODLY
AND THE SINNER APPEAR?

It is asked, where shall the ungodly appear? | answer, certainly not in heaven, nor on
the heavenly side. But they must be in the judgment, for God has said, He would bring
all the race into judgment, and every secret thing, whether it be good, or whether it be
evil. All are to be there, but some are on the right hand and some on the left.

1. The ungodly and the sinner will appear in that day among the damned - among lost
angels, doomed to the place prepared of old for their eternal abode. So Jesus has
Himself told us. The very words of their sentence are on record: “Then will He say to
them on his left hand - Depart from me, ye cursed, into everlasting fire, prepared for
the devil and hisangels.” Thisisindeed the only place for which they are prepared; and
this the only society to which their hearts are congenial. They have of choice belonged
to Satan’s government on earth: at least in the sense of doing precisely what he would
have them do. Now therefore, after such a training in selfishness and sin, they are
manifestly fit for no other and better society than that o