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ADVERTISEMENT

CONTAINING A BRIEF ACCOUNT OF THIS
BOOK AND ITSAUTHOR, BY THE FIRST EDITOR

The Reverend Author of the following piece, was removed by death before its
publication. But, ere his decease, the copy was finished and brought to the press; and a
number of sheets passed his own review. They who were acquainted with the author,
or know his just character, and have any taste for the serious theme, will want nothing
to be said in recommendation of the ensuing tract, but only that Mr. Edwards wrote it.

Severd valuable pieces on this subject have lately been published, upon the same side
of the question. But he had no notice of so much as the very first of them, till he had
wholly concluded what he had in view: nor has it been thought, that anything already
printed should supersede this work; being designed on a more extensive plan -
comprising a variety of arguments, and answers to many objections, that fell not in the
way of the other worthy writers - and the whole done with a care of familiar method
and language, as well as clear reasoning, accommodated very much to common
capacities. It must be a sensible pleasure to every friend of truth, that so masterly a
hand undertook a reply to Dr. Taylor; notwithstanding the various answers already
given him, both at home and abroad.

Since it has been thought unfit, that this posthumous book should go unattended with a
respectful memoria of the author, it is hoped, the reader will candidly accept the
following:

As he lived cheerfully resigned in all things to the will of heaven, so he died, or rather,
as the Scripture emphatically expressed it, in relation to the saint in Christ Jesus, he fell
asleep, without the least appearance of pain, and with great cam of mind. Indeed,
when he first perceived the symptoms upon him to be mortal, he is said to have been a
little perplexed for a while, about the meaning of this mysterious conduct of
providence, in calling him out from his beloved privacy, to a public scene of action and
influence; and then so suddenly, just upon his entrance into it, translating him from
thence, in such away, by mortality! However, he quickly got believing and composing
views of the wisdom and goodness of God in this surprising event: and readily yielded
to the sovereign disposal of heaven, with the most placid submission. Amidst the joy of
faith, he departed this world, to go and see Jesus, whom his soul loved; to be with him,
to behold his glory, and rgjoice in his kingdom.

In person, he was tal of stature, and of a slender make. There was something
extremely delicate in his congtitution; which always obliged him to observe the exactest
rules of temperance, and every method of cautious and prudent living. By such means
he was helped to go through incessant labours, and to bear up under much study,
which, Solomon observes, is a weariness to the flesh. Perhaps, never was a man more
constantly retired from the world; giving himself to reading and contemplation. And a
wonder it was, that his feeble frame could subsist under such fatigues, daily repeated
and so long continued. Yet upon occasion of some remark upon it by a friend, which
was only a few months before his death, he told him, “He did not find but he was then
as well able to bear the closest study, as he was thirty years before; and could go
through the exercises of the pulpit with as little weariness of difficulty.” In his youth he



appeared healthy, and with a good degree of vivacity; but was never robust. In middle
life, he appeared very much emaciated (I had almost said, mortified) by severe studies,
and intense applications of thought. Hence his voice was a little languid, and too low
for alarge assembly; though much relieved and advantaged by a proper emphasis, just
cadence, well-placed pauses, and great distinctness in pronunciation.

He had a piercing eye, the truest index of the mind. His aspect and mien had a mixture
of severity and pleasantry. He had a natural turn for gravity and sedateness; ever
contemplative; and in conversation usually reserved, but always observant of a genuine
decorum in his deportment; free from sullen, supercilious, and contemptuous airs, and
without any appearance of ostentation, levity, or vanity. As to imagination, he had
enough of it for a great and good man: but the gaieties of a luxuriant fancy, so
captivating to many, were what he neither affected himself, nor was much delighted
with in others. He had a natural steadiness of temper, and fortitude of mind; which
being sanctified by the Spirit of God, was ever of vast advantage to him, to carry him
through difficult services, and support him under trying afflictions, in the course of his
life. Persona injuries he bore with a becoming meekness and patience, and a
disposition to forgiveness. The humility, modesty, and serenity of his behaviour, much
endeared him to his acquaintance; and made him appear amiable in the eyes of such as
had the privilege of conversing with him. He was a true and faithful friend; and showed
much of a disinterested benevolence to his neighbour. The several relations sustained
by him, he adorned with an exemplary conduct; and was solicitous to fill every station
with its proper duty. He kept up an extensive correspondence, with ministers and
others, in various parts; and his letters always contained some significant and valuable
communications. In his private walk, as a Christian, he appeared an example of truly
rational, consistent, uniform religion and virtue: a shining instance of the power and
efficacy of that holy faith, to which he was so firmly attached, and of which he was so
strenuous a defender. He exhibited much of spiritudity, and a heavenly bent of soul. In
him one saw the loveliest appearance, a rare assemblage of Christian graces, united
with the richest gifts, and mutually subserving and recommending one another.

As a scholar, his intellectual furniture exceeded what is common, considering the
disadvantages we labour under in this remote corner of the world. He very early
discovered a genius above the ordinary size; and gradually ripened and expanded, by
daily exertion and application. He was remarkable for the penetration and extent of his
understanding, for his powers of criticism and accurate distinction, quickness of
thought, solidity of judgment, and force of reasoning; which made him an acute and
strong disputant. By nature he was formed for a logician, and a metaphysician; but by
speculation, observation, and converse, greatly improved. He had a good insight into
the whole circle of liberal arts and sciences; possessed a very valuable stock of classic
learning, philosophy, mathematics, history, chronology, etc. By the blessing of God on
his indefatigable studiousness, to the last, he was constantly treasuring up useful
knowledge, both human and divine.

Thus he appears uncommonly accomplished for the arduous and momentous province
to which he was finally called. And had heaven indulged us with the continuance of his
precious life, we have reason to think, he would have graced his new station, and been
asignal blessing to the college, and therein extensively served his generation, according
to the will of God.



After al, it must be owned, divinity was his favourite study; and the ministry, his most
delightful employment. Among the luminaries of the church, in these American regions,
he was justly reputed a star of the first magnitude; thoroughly versed in al the
branches of theology, didactic, polemic, casuistic, experimental, and practical. In point
of divine knowledge and skill, he had few eguals, and perhaps no superior, at least in
these parts. On the maturest examination of the different schemes of principles,
obtaining in the world, and on comparing them with the sacred Scriptures, the oracles
of God and the great standard of truth, he was a Protestant and a Calvinist in
judgment; adhering to the main articles of the reformed religion with an unshaken
firmness, and with a fervent zeal, but tempered with charity and candour, and governed
by discretion. He seemed as little as most men under the bias of education, or the
influence of bigotry. As to practical and vital Christianity, no man appeared to have a
better acquaintance with its nature and importance; or to understand true religion, and
fedl its power, more than he; which made him an excellently fit guide to inquiring souls,
and qualified him to guard them against al false religion. His internal sense of the
intercourse between God and souls, being brought by him to the severe test of reason
and revelation, preserved him, both in sentiment and conduct, from the least tincture of
enthusiasm. The accomplished divine enters deep into his character.

As a preacher, he was judicious, solid, and instructive. Seldom was he known to bring
controversy into the pulpit; or to handle any subject in the nicer modes and forms of
scholastic dissertation. His sermons, in general, seemed to vary exceedingly from his
controversal  compositions. In his preaching, usudly, all was plain, familiar,
sententious, practical; and very distant from any affectation of appearing the great man,
or displaying his extraordinary abilities as a scholar. But still he ever preserved the
character of a skilful and thorough divine. The common themes of his ministry were
the most weighty and profitable; and especially, the great truths of the gospel of Christ,
in which he himself lived by faith. His method in preaching was, first to apply to the
understanding and judgment, labouring to enlighten and convince them; and then to
persuade the will, engage the affections, and excite the active powers of the soul. His
language was with propriety and purity, but with a noble negligence; nothing
ornamented. Florid diction was not the beauty he preferred. His talents were of a
superior kind. He regarded thought, rather than words. Precision of sentiment and
clearness of expression are the principal characteristics of his pulpit style. Neither quick
nor slow of speech, there was a certain pathos in his utterance, and such skill of
address, as seldom failed to draw the attention, warm the hearts, and stimulate the
consciences of the auditory. He studied to show himself approved unto God, a
workman that needed not to be ashamed, rightly dividing the word of truth. And he
was one who gave himself to prayer, as well as to the ministry of the word. Agreeably
it pleased God to put great honour upon him, by crowning his labours with surprising
successes, in the conversion of sinners, and the edification of saints, to the
advancement of the kingdom and glory of God our Saviour Jesus Christ.

As awriter, Mr. Edwards distinguished himself in controversy, to which he was called
on a variety of occasions. Here the superiority of his genius eminently appeared. He
knew to arrange his ideas in an exact method; and close application of mind, with the
uncommon strength of his intellectual powers, enabled him in a manner to exhaust
every subject he took under consideration. He diligently employed the latter part of his
lifein defending Christianity, both in its doctrinal and practical views, against the errors



of the times. Besides his excellent writings in behalf of the power of godliness, which
some years ago happily prevailed in many parts of the British America, he made a
noble stand against enthusiasm and false religion, when it threatened to spread, by his
incomparable treatise upon religious affections. And more lately in opposition to
Pelagian, Arminian, and other false principles, he published a very elaborate Treatise
upon the Liberty of the Human Will. A volume, that has procured him the eulogy of
eminent divines abroad. Severa professors of divinity in the Dutch universities very
lately sent him their thanks for the assistance he had given them in their inquiry into
some controverted points, having carried his own further than any author they had ever
seen. And now this volume of his, on the great Christian doctrine of original sin, is
presented to public view; which, though studiously adapted to lower capacities, yet
carries in it the evident traces of his great genius, and seems with superior force of
argument to have entirely baffled the opponent.

His writings will perpetuate his memory, and make his name blossom in the dust. The
blessing of heaven attending the perusal of the, will make them effectually conducive to
the glory of God, and the good of souls; which will brighten the author’s crown, and
add to hisjoy, in the day of future retribution.



THE AUTHOR'S PREFACE

The following discourse in intended, not merely as an answer to any particular book
written against the doctrine of Original Sn, but as a general defense of that great
important doctrine. Nevertheless, | have in this defense taken notice of the main things
said against this doctrine, by such of the more noted opposers of it as | have had
opportunity to read: particularly those two late writers, Dr. Turnbull and Dr. Taylor, of
Norwich; but especialy the latter, in what he has published in those two books of his,
the first entitled, The Scripture-Doctrine of Original Sn proposed to free and candid
Examination; the other, his Key to the Apostolic Writings, with a Paraphrase and
Notes on the Epistle to the Romans. | have closely attended to Dr. Taylor's Piece on
Original Sin, in all its parts, and have endeavoured that no one thing there said, of any
consequence in this controversy, should pass unnoticed, or that anything which has the
appearance of an argument, in opposition to this doctrine, should be left unanswered. |
look on the doctrine as of great importance; which everybody will doubtless own it is,
if it be true. For, if the case be such indeed, that al mankind are by nature in a state of
total ruin, both with respect to the moral evil of which they are the subjects, and the
afflictive evil to which they are exposed, the one as the consequence and punishment
of the other; then, doubtless, the great salvation by CHRIST stands in direct relation
to this ruin, as the remedy to the disease; and the whole gospel, or doctrine of
salvation, must suppose it; and al real belief, or true notion of that gospel, must be
built upon it. Therefore, as | think the doctrine is most certainly both true and
important, | hope, my attempting a vindication of it, will be candidly interpreted; and
that what | have done towards its defense, will be impartially considered, by all that
will give themselves the trouble to read the ensuing discourse; in which it is designed
to examine everything material throughout the Doctor’s whole book, and many things
in that other book, containing his Key and Exposition on Romans; as aso many things
written in opposition to this doctrine by some other modern authors. Moreover, my
discourse being not only intended for an answer to Dr. Taylor, and other opposers of
the doctrine of original sin, but for a general defense of that doctrine; producing the
evidence of the truth of the doctrine, as well as answering objections made against it; |
hope this attempt of mine will not be thought needless, nor be atogether useless,
notwithstanding other publications on the subject.

| would also hope, that the extensiveness of the plan of the following treatise will
excuse the length of it. And that when it is considered, how much was absolutely
requisite to the full executing of a design formed on such a plan; how much has been
written against the doctrine of original sin, and with what plausibility; how strong the
prejudices of many are in favour of what is said in opposition to this doctrine - and
that it can not be expected, anything short of a full consideration of almost every
argument advanced by the main opposers, especialy by this late and specious writer,
Dr. Taylor, will satisty many readers - how much must unavoidably be said in order to
a full handling of the arguments in defense of the doctrine; and how important the
doctrine must be, if true; | trust, the length of the following discourse will not be
thought to exceed what the case redlly required. However, this must be left to the
judgment of the intelligent and candid reader.

Sockbridge, May 26, 1757



PART ONE

Wherein are considered some evidences of original sin from facts and events,
as founded by observation and experience, together with representations and
testimonies of holy scripture, and the confession and assertion of opposers.

CHAPTER ONE

THE EVIDENCE OF ORIGINAL SIN FROM WHAT
APPEARSIN FACT OF THE SINFULNESS OF MANKIND.

SECTION |

All mankind constantly, in all ages, without fail in any one instance, run into
that moral evil, which isin effect their own utter and eternal perditionin a
total privation of God’ s favour, and suffering of his vengeance and wrath.

By Original Sn as the phrase has been most commonly used by divines, is meant the
innate sinful depravity of the heart. But yet when the doctrine of origina sin is spoken
of, it is vulgarly understood in that latitude, which includes not only the depravity of
nature, but the imputation of Adam’s first sin; or, in other words, the liableness or
exposedness of Adam'’s posterity, in the divine judgment, to partake of the punishment
of that sin. So far as | know, most of those who have held one of these, have
maintained the other; and most of those who have opposed one, have opposed the
other: both are opposed by the Author chiefly attended to in the following discourse, in
his book against original sin: And it may perhaps appear in our future consideration of
the subject, that they are closely connected; that the arguments which prove the one
establish the other, and that there are no more difficulties attending the allowing of
one, than the other.

| shal in the first place, consider this doctrine more specialy with regard to the
corruption of nature; and as we treat of this the other will naturally come into
consideration, in the prosecution of the discourse, as connected with it. As all moral
qualities, al principles either of virtue or vice, lie in the disposition of the heart, | shall
consider whether we have any evidence that the heart of man is naturally of a corrupt
and evil disposition. This is strenuoudy denied by many late writers who are enemies
to the doctrine of original sin; and particularly by Dr. Taylor.

The way we come by the idea of any such thing as disposition or tendency is by
observing what is constant or genera in event; especially under a great variety of
circumstances; and above all, when the effect or event continues the same through
great and various opposition, much and manifold force and means used to the contrary
not prevailing to hinder the effect. | do not know that such a prevalence of effects is
denied to be an evidence of prevailing tendency in causes and agents; or that it is
expressly denied by the opposers of the doctrine of original sin, that if, in the course of
events, it universally or generally proves that mankind are actually corrupt, this would
be an evidence of a prior corrupt propensity in the world of mankind; whatever may be
said by some, which, if taken with its plain consegquences, may seem to imply a denia
of this, which may be considered afterwards. But by many the fact is denied; that is, it



is denied, that corruption and mora evil are commonly prevalent in the world: on the
contrary, it isinsisted on, that good preponderates, and that virtue has the ascendant.

To this purpose, Dr. Turnbull says, [Mora Philos. p. 289, 290] “With regard to the
prevalence of vice in the world, men are apt to let their imagination run out upon all
the robberies, piracies, murders, perjuries, frauds, massacres, assassinations they have
either heard of, or read in history; thence concluding all mankind to be very wicked. As
if acourt of justice were a proper place to make an estimate of the morals of mankind,
or an hospital of the healthfulness of a climate. But ought they not to consider that the
number of honest citizens and farmers far surpasses that of all sorts of criminalsin any
state, and that the innocent and kind actions of even criminals themselves surpass their
crimes in numbers; that it is the rarity of crimes in comparison of innocent or good
actions, which engages our attention to them and makes them to be recorded in
history, while honest, generous domestic actions are overlooked only because they are
SO common? as one great danger, or one month’'s sickness shall become a frequently
repeated story during a long life of health and safety. Let not the vices of mankind be
multiplied or magnified. Let us make afair estimate of human life, and set over against
the shocking, the astonishing instances of barbarity and wickedness that have been
perpetrated in any age, not only the exceeding generous and brave actions with which
history shines, but the prevailing innocence, good-nature, industry, felicity, and
cheerfulness of the greater part of mankind at all times; and we shall not find reason to
cry out, as objectors against providence do on this occasion, that all men are vastly
corrupt and that there is hardly any such thing as virtue in the world. Upon a fair
computation the fact does indeed come out, that very great villainies have been very
uncommon in al ages and looked upon as monstrous; so general is the sense and
esteem of virtue.” It seems to be with a like view that Dr. Taylor says, “We must not
take the measure of our health and enjoyments from a lazar-house, nor of our
understanding from Bedlam, nor of our morals from ajail.” (p. 77. S)

With respect to the propriety and pertinence of such a representation of things, and its
force as to the consequence designed, | hope we shall be better able to judge, and in
some measure to determine whether the natural disposition of the hearts of mankind be
corrupt or not, when the things which follow have been considered. But for the greater
clearness, it may be proper here to premise one consideration that is of great
importance in this controversy, and is very much overlooked by the opposers of the
doctrine of original sinin their disputing against it.

That it is to be looked upon as the true tendency of the innate disposition of man’'s
heart, which appears to be its tendency, when we consider things as they are in
themselves, or in their own nature, without the interposition of divine grace. Thus, that
state of man’'s nature, that disposition of the mind, is to be looked upon as evil and
pernicious, which, as it is in itself, tends to extremely pernicious consequences, and
would certainly end therein, were it not that the free mercy and kindness of God
interposes to prevent that issue. It would be very strange if any should argue that there
is no evil tendency in the case, because the mere favour and compassion of the Most
High may step in and oppose the tendency and prevent the sad effect. Particularly, if
there be anything in the nature of man whereby he has an universal unfailing tendency
to that moral evil which, according to the real nature and true demerit of things as they
are in themselves, implies his utter ruin, that must be looked upon as an evil tendency



or propensity; however divine grace may interpose to save him from deserved ruin, and
to overrule things to an issue contrary to that which they tend to of themselves. Grace
is sovereign, exercised according to the good pleasure of God, bringing good out of
evil. The effect of it belongs not to the nature of things themselves, that otherwise have
an ill tendency, any more than the remedy belongs to the disease; but is something
altogether independent on it, introduced to oppose the natural tendency, and reverse
the course of things. But the event to which things tend, according to their own
demerit, and according to divine justice, is the event to which they tend in their own
nature; as Dr. T."s own words fully imply (Pref to. Par. on Rom. p. 131), “God alone
(says he) can declare whether he will pardon or punish the ungodiiness and
unrighteousness of mankind, which is in its own nature punishable.” Nothing is more
precisely according to the truth of things than divine justice: it weighs thingsin an even
balance; it views and estimates things no otherwise than they are truly in their own
nature. Therefore undoubtedly that which implies a tendency to ruin, according to the
estimate of divinejustice, does indeed imply such atendency in itsown nature.

And then it must be remembered, that it is a moral depravity we are speaking of; and
therefore when we are considering whether such depravity do not appear by a tendency
to a bad effect or issue, it is amoral tendency to such an issue that is the thing to be
taken into the account. A moral tendency or influence is by desert. Then may it be said
man’s nature or state is attended with a pernicious or destructive tendency in a moral
sense, when it tends to that which deserves misery and destruction. And therefore it
equally shows the moral depravity of the nature of mankind in their present state,
whether that nature be universally attended with an effectua tendency to destructive
vengeance actually executed, or to their deserving misery and ruin, or their just
exposedness to destruction, however that fatal consequence may be prevented by
grace, or whatever the actual event be.

One thing more is to be observed here, that the topic mainly insisted on by the
opposers of the doctrine of original sin, is the justice of God; both in their objections
against the imputation of Adam's sin, and also against its being so ordered, that men
should come into the world with a corrupt and ruined nature, without having merited
the displeasure of their Creator by any personal fault. But the latter is not repugnant to
God's justice, if men actually are born into the world with a tendency to sin, and to
misery and ruin for their sin, which actually will be the consequence unless mere grace
steps in and preventsiit. If this be allowed, the argument from justice is given up: for it
IS to suppose, that their liableness to misery and ruin comes in a way of justice;
otherwise there would be no need of the interposition of divine grace to save them.
Justice alone would be sufficient security, if exercised, without grace. It is al one in
this dispute about what is just and righteous, whether men are born in a miserable state
by atendency to ruin which actually follows, and that justly; or whether they are born
in such a state as tends to a desert of ruin, which might justly follow, and would
actually follow did not grace prevent. For the controversy is not what grace will do,
but what justice might do.

| have been the more particular on this head, because it enervates many of the
reasonings and conclusions by which Dr. T. makes out his scheme; in which he argues
from that state which mankind are in by divine grace, yea, which he himself supposes
to be by divine grace; and yet not making any alowance for this, he from hence draws
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conclusions against what others suppose of the deplorable and ruined state mankind
are in by the fall. Some of his arguments and conclusions to this effect, in order to be
made good, must depend on such a supposition as this; that God's dispensations of
grace, are rectifications or amendments of his foregoing constitutions and proceedings,
which were merely legal; as though the dispensations of grace, which succeed those of
mere law, implied an acknowledgment, that the preceding legal constitution would be
unjust, if left as it was, or at least very hard dealing with mankind; and that the other
were of the nature of a satisfaction to his creatures, for former injuries, or hard
treatment. So that, put together the injury with the satisfaction, the legal and injurious
dispensation, taken with the following good dispensation, which our author calls grace,
and the unfairness or improper severity of the former, amended by the goodness of the
latter, both together made up one righteous dispensation.

The reader is desired to bear in mind what | have said concerning the interposition of
divine grace not atering the nature of things, as they are in themselves. Accordingly,
when | speak of such and such an evil tendency of things, belonging to the present
nature and state of mankind, understand me to mean their tendency as they are in
themselves, abstracted from any consideration of that remedy the sovereign and infinite
grace of God has provided. Having promised these things, | now assert, that mankind
are al naturally in such a state, as is attended, without fail, with this consequence or
issue; that THEY UNIVERSALLY RUN THEMSELVES INTO THAT WHICH 1S,
IN EFFECT, THEIR OWN UTTER ETERNAL PERDITION, as being finaly
accursed of God, and the subjects of his remediless wrath through sin. From which |
infer, that the natural state of the mind of man is attended with a propensity of nature,
which is prevalent and effectual, to such an issue; and that therefore their nature is
corrupt and depraved with a mora depravity, that amounts to and implies their utter
undoing.

Here | would first consider the truth of the proposition; and then would show the
certainty of the consequences which | infer from it. If both can be clearly and certainly
proved, then | trust, none will deny but that the doctrine of original depravity is
evident, and so the falseness of Dr. T.'s scheme demonstrated; the greatest part of
whose book, called the Scripture Doctrine of Original Sn, etc. Is against the doctrine
of innate depravity. In p. 107.S. he speaks of the conveyance of a corrupt and sinful
nature to Adam's posterity as the grand point to be proved by the maintainers of the
doctrine of original sin.

In order to demonstrate what is asserted in the proposition laid down, there is need
only that these two things should be made manifest: one is this fact, that all mankind
come into the world in such a state, as without fail comes to this issue, namely, the
universal commission of sin; or that everyone who comes to act in the world as a moral
agent, is, in agreater or less degree, guilty of sin. The other is, that al sin deserves and
exposes to utter and eternal destruction, unto God’ s wrath and curse; and would end in
it, wereit not for the interposition of divine grace to prevent the effect. Both which can
be abundantly demonstrated to be agreeable to the Word of God, and to Dr. T.’s own
doctrine.

That everyone of mankind, at least such as are capable of acting as moral agents, are
guilty of sin (not now taking it for granted that they come guilty into the world), is
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most clearly and abundantly evident from the Holy Scriptures: 1 Kin. 8:46, “If any man
sin against thee; for there is no man that sinneth not.” Ecc. 7:20, “There is not a just
man upon earth that doeth good, and sinneth not.” Job 9:2, 3, “I know it is so of a
truth (i.e. as Bildad had just before said, that God would not cast away a perfect man,
etc. But how should man be just with God? If he will contend with him, he can not
answer him one of a thousand.” To the like purpose, Psa. 143:2, “Enter not into
judgment with thy servant; for in thy sight shall no man living be justified.” So the
words of the apostle (in which he has apparent reference to those of the Psalmist),
Rom. 3:19, 20, “That every mouth may be stopped, and al the world become guilty
before God. Therefore by the deeds of the law there shal no flesh be justified in his
sight: for by the law is the knowledge of sin.” So, Gal. 2:16; 1 John 1:7-10, “If we
walk in the light, the blood of Christ cleanseth us from all sin. If we say that we have
no sin, we deceive ourselves, and the truth is not in us. If we confess our sins, he is
faithful and just to forgive us our sins, and to cleanse us from all unrighteousness. If we
say that we have not sinned, we make him alair, and hisword is not in us.” In this and
innumerable other places, confession and repentance of sin are spoken of as duties
proper for ALL; as also prayer to God for pardon of sin; also forgiveness of those that
injure us, from that motive, that we hope to be forgiven of God. Universal guilty of sin
might also be demonstrated from the appointment, and the declared use and end of the
ancient sacrifices, and also from the ransom, which everyone that was numbered in
Israel, was directed to pay, to make atonement for his soul. Exo. 30:11-16. All are
represented, not only as being sinful, but as having great and manifold iniquity. Job 9:2,
3; Jam. 3:1, 2.

There are many scriptures which both declare the universal sinfulness of mankind, and
also that all sin deserves and justly exposes to everlasting destruction, under the wrath
and curse of God; and so demonstrate both parts of the proposition | have laid down.
To which purpose that passage in Gal. 3:10 is exceeding full: “For as many as are of
the works of the law are under the curse; for it is written, Cursed is every one that
continueth not in all things which are written in the book of the law, to do them.” How
manifestly isit implied in the apostle’' s meaning here, that there is no man but what fails
in some instances of doing all things that are written in the book of the law, and
therefore as many as have their dependence on their fulfilling the law, are under that
curse which is pronounced on them that fail of it! And hence the apostle infers in the
next verse: “that no man is justified by the law in the sight of God:” as he had said
before in preceding chapter, verse 16: “By the works of the law shall no flesh be
justified.” The apostle shows us he understands, that by this place which he cites from
Deuteronomy, “the Scripture hath concluded, or shut up, all under sin.” Gal. 3:22. So
that here we are plainly taught, both that everyone of mankind is a sinner, and that
every sinner is under thecurse of God.

To the like purpose is Rom. 4:14, also 2 Cor. 3:6, 7, 9; where the law is called “the
letter that kills, the ministration of death, and the ministration of condemnation.” The
wrath, condemnation, and death, which is threatened in the law to all its transgressors,
is final perdition, the second death, eterna ruin; as is very plain, and indeed is
confessed. And this punishment which the law threatens for every sin, is a just
punishment; being what every sin truly deserves, God's law being a righteous law, and
the sentence of it a righteous sentence.
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All these things are what Dr. Taylor himself confesses and asserts. He says, that the
law of God requires perfect obedience (Note on Rom. 7:6, p.308), “God can never
require imperfect obedience, or by his holy law alow us to be guilty of any one sin,
how small soever. And if the law, as arule of duty, were in any respect abolished, then
we might in some respects transgress the law, and yet not be guilty of sin. The mord
law, or law of nature, is the truth, everlasting, unchangeable; and therefore, as such,
can never be abrogated. On the contrary, our Lord Jesus Christ has promulgated it
anew under the gospel, fuller and clearer than it was in the Mosaic constitution, or
anywhere else: having added to its precepts the sanction of his own divine authority.”
And many things which he says imply, that all mankind do in some degree transgress
the Law. In p. 228, speaking of what may be gathered from Rom. 7 and 8, he says,
“We are very apt, in aworld full of temptation, to be decelved, and drawn into sin by
bodily appetites, etc. And the case of those who are under a law threatening death to
every sin, must be quite deplorable, if they have no reief from the mercy of the
lawgiver.”

But this is very fully declared in what he says in his note on Rom. 5:20, p. 297. His
words are as follows: “Indeed, as a rule of action prescribing our duty, it (the Law)
always was and always must be a rule ordained for obtaining life; but not as a rule of
justification, not as it subjects to death for every transgression. For if it COULD in its
utmost rigour have given us life, then, as the apostle argues, it would have been against
the promises of God. For if there had been a law, in the strict and rigorous sense of
law, WHICH COULD HAVE MADE US LIFE, verily justification should have been
by the law. But he supposes, no such law was ever given: and therefore there is need
and room enough for the promises of grace; or as he argues, Gal. 2:21; it would have
frustrated, or rendered useless, the grace of God. For if justification came by the law,
then truly Christ is dead in vain, then he died to accomplish what was, or MIGHT
HAVE BEEN, EFFECTED by law itsalf without his death. Certainly the law was not
brought in among the Jews to be a rule of justification, or to recover them out of a
state of death, and to procure life by their sinless obedience to it: for in this, as well as
in another respect, it was WEAK; not in itself, but through the WEAKNESS of our
flesh, Rom. 8:3. The law, | concelve, is not a dispensation suitable to the infirmity of
the human nature in our present state; or it doth not seem congruous to the goodness
of God to afford us no other way of salvation, but by LAW; WHICH IF WE ONCE
TRANSGRESS, WE ARE RUINED FOR EVER. FOR WHO THEN, FROM THE
BEGINNING OF THE WORLD, COULD BE SAVED?' How clear and express are
these things, that no one of mankind, from the beginning of the world, can ever be
justified by the law, because everyone transgresses it!

And here also we see, Dr. T. declares, that by the law men are sentenced to everlasting
ruin for one transgression. To the like purpose he often expresses himself. So p. 207.
“The law requireth the most extensive obedience, discovering sin in all its branches. It
gives sin adeadly force, subjecting every transgression to the penalty of death; and yet
supplieth neither help nor hope to the sinner, but leaving him under the power of sin
and sentence of death.” In p. 213, he speaks of the law as extending to lust and
irregular desires, and to every branch and principle of sin; and even to its latent
principles, and minutest branches; again (Note on Rom. 7:6, p. 308). To every sin,
how small soever. And when he speaks of the law subjecting every transgression to the
penalty of death, he means eternal death, as he from time to time explains the matter.
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In p. 212, he speaks of the law in the condemning power of it, as binding us in
everlasting chains. In p. 120 S. he says, that death which is the wages of sin, is the
second death; and this, p. 78, he explains of final perdition. In his Key, p. 107. § 296,
he says, “The curse of the law subjected men for every transgression to eternal death.”
So in Note on Rom. 5:20, p. 291: “The law of Moses subjected those who were under
it to death, meaning by death, eternal death.” These are hiswords.

He also supposes, that this sentence of the law, thus subjecting men for every, even the
least, sin, and every minutest branch and latent principle of sin, to so dreadful a
punishment, is just and righteous, agreeable to truth and the nature of things, or to the
natural and proper demerits of sin. In this heisvery full. Thusin p. 186 P: “It was sin
(says he) which subjected us to death by the law, JUSTLY threatening sin with death.
Which law was given us, that sin might appear; might be set forth IN ITS PROPER
COLOURS; when we saw it subjected us to death by a law PERFECTLY HOLY,
JUST and GOOD; that sin by the commandment, by the law, might be represented
WHAT IT REALLY IS, an exceeding great and deadly evil.” So in note on Rom. 5:20,
p. 299: “The law or ministration of death, asit subject to death for every transgression,
is still of use to show the NATURAL AND PROPER DEMERIT OF SIN.” 1bid. p.
292: “The language of the law, dying thou shalt die, is to be understood of the demerit
of the transgression, that which it deserves.” Ibid. p. 298: “The law was added, saith
Mr. Locke on the place, because the Israglites, the posterity of Abraham, were
transgressors as well as other men, to show them their sins, and the punishment and
death, which in STRICT JUSTICE they incurred by them. And this appears to be a
true comment on Rom. 7:13. Sin, by virtue of the law, subjected you to death for this
end, that sin, working desth in us, by that which is holy, just, and good, PERFECTLY
CONSONANT TO EVERLASTING TRUTH AND RIGHTEOUSNESS.
Consequently every sinisin strict justice deserving of wrath and punishment; and the
law in its rigor was given to the Jews, to set home this awful truth upon their
consciences, to show them the evil and pernicious NATURE of sin; and that being
conscious they had broke the law of God, this might convince them of the great need
they had of the FAVOUR of the lawgiver, and oblige them, by faith in his
GOODNESS, to fly to hisMERCY, for pardon and salvation.”

If the law be holy, just, and good, a constitution perfectly agreeable to God’s holiness,
justice, and goodness; then he might have put it exactly in execution, agreeably to all
these his perfections. Our author himself says, p. 133.S: “How that constitution, which
establishes a law, the making of which is inconsistent with the justice and goodness of
God, and the executing of it inconsistent with his holiness, can be a righteous
constitution, | confess, is quite beyond my comprehension.”

Now the reader is left to judge, whether it be not most plainly and fully agreeable to
Dr. T's own doctrine, that there never was any one person from the beginning of the
world, who came to act in the world as a moral agent, and that it is not to be hoped
there ever will be any, but what is a sinner or transgressor of the law of God; and that
therefore this proves to be the issue and event of things, with respect to all mankind in
al ages, that, by the natural and proper demerit of their own sinfulness, and in the
judgment of the law of God, which is perfectly consonant to truth, and exhibits things
in their true colours, they are the proper subjects of the curse of God, eternal desath,
and everlasting ruin; which must be the actual consequence, unless the grace or favour

14



of the lawgiver interpose, and mercy prevail for their pardon and salvation. The reader
has seen aso how agreeable this is to the doctrine of the Holy Scripture. If so, and if
the interposition of divine grace alters not the nature of things as they are in
themselves, and that it does not in the least affect the state of the controversy we are
upon - concerning the true nature and tendency of the state in which mankind come
into the world - whether grace prevents the fatal effect or no; | trust, none will deny,
that the proposition laid down, is fully proved, as agreeable to the Word of God, and
Dr. T's own words; viz. That mankind are all naturaly in such a state, as is attended,
without fail, with this consequence or issue, that they universally are the subjects of
that guilt and sinfulness, which is, in effect, their utter and eternal ruin, being cast
wholly out of the favour of God, and subjected to his everlasting wrath and curse.

SECTION 11

It follows from the proposition proved in the foregoing section, that all
mankind are under the influence of a prevailing effectual tendency in their
nature, to that sin and wickedness, which impliestheir utter and eternal ruin.

The proposition laid down being proved, the consequence of it remains to be made
out, viz. That the mind of man has a natural tendency or propensity to that even,
which has been show universally and infallibly to take place; and that this is a corrupt
or depraved propensity. | shall here consider the former part of this consequence,
namely, whether such an universal, constant, infallible event is truly a proof of any
tendency or propensity to that event; leaving the evil and corrupt nature of such a
propensity to be considered afterwards.

If any should say, they do not think that its being a thing universal and infallible in
event, that mankind commit some sin, is a proof of a prevailing tendency to sin;
because they do good, and perhaps more good than evil: Let them remember, that the
guestion at present is not, How much sin there is a tendency to; but whether there be a
prevailing propensity to that issue, which it is allowed al men do actually come to -
that all fail of keeping the law perfectly - whether there be not a tendency to such
imperfection of obedience, as always without fail comes to pass; to that degree of
sinfulness, at least, which all fall into; and so to that utter ruin, which that sinfulness
implies and infers. Whether an effectual propensity to this be worth the name of
depravity, because the good that may be supposed to balance it, shall be considered by
and by. If al mankind in all nations and ages, were at least one day in their lives
deprived of the use of their reason, and raving mad; or that al, even every individua
person, once cut their own throats, or put out their own eyes; it might be an evidence
of some tendency in the nature or natural state of mankind to such an event; though
they might exercise reason many more days than they were distracted, and were kind
to and tender of themselves oftener than they mortally and cruelly wounded
themselves.

To determine whether the unfailing constancy of the above-named event be an
evidence of tendency, let it be considered, What can be meant by tendency, but a
prevailing liableness or exposedness to such or such an event? Wherein consists the
notion of any such thing, but some stated prevalence or preponderation in the nature or
state of causes or occasions, that is followed by, and so proves to be effectua to, a
stated prevalence or commonness of any particular kind of effect? Or something in the
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permanent state of things, concerned in bringing a certain sort of event to pass, which
is a foundation for the constancy, or strongly prevailing probability, of such an event?
If we mean this by tendency (and | know not what else can be meant by it, but this, or
something like), then it is manifest, that where we see a stated prevalence of any effect
there is a tendency to that effect in the nature and state of its causes. A common and
steady effect shows, that there is somewhere a preponderation, a prevailing
exposedness or liableness in the state of things, to what comes so steadily to pass. The
natural dictate of reason shows, that where there is an effect, there is a cause, and a
cause sufficient for the effect; because, if it were not sufficient, it would not be
effectual; and that therefore, where there is a stated prevalence of the effect, there is a
stated prevalence in the cause. A steady effect argues a steady cause. We obtain a
notion of tendency no other way than by observation: and we can observe nothing but
events: and it is the commonness or constancy of events, that gives us a notion of
tendency in al cases. Thus we judge of tendencies in the natural world. Thus we judge
of the tendencies or propensities of nature in minerals, vegetables, animals, rational and
irrational creatures. A notion of a stated tendency, or fixed propensity, is not obtained
by observing only a single event. A stated preponderation in the cause or occasion, is
argues only by a stated prevaence of the effect. If a die be once thrown, and it falls on
a particular side, we do not argue from hence, that that side is the heaviest; but if it be
thrown without skill or care, many thousands or millions of times, and it constantly
fals on the same side, we have not the least doubt in our minds, but that there is
something of propensity in the case, by superior weight of that side, or in some other
respect. How ridiculous would he make himself, who should earnestly dispute against
any tendency in the state of things to cold in the winter, or heat in the summer; or
should stand to it, that although it often happened that water quenched fire, yet there
was no tendency in it to such an effect!

In the case we are upon, human nature, as existing in such an immense diversity of
persons and circumstances, and never failing in any one instance of coming to that
issue - that sinfulness, which implies extreme misery and eternal ruin - is as the die
often cast. For it alters not the case in the least, as to the evidence of tendency,
whether the subject of the constant event be an individual, or a nature and kind. Thus,
if there be a succession of trees of the same sort, proceeding one from another, from
the beginning of the world, growing in al countries, soils, and climates, all bearing ill
fruit; it as much proves the nature and tendency of the kind, as if it were only one
individual tree, that had remained from the beginning of the world, often transplanted
into different soils, and had continued to bear only bad fruit. So, if there were a
particular family, which, from generation to generation, and through every remove to
innumerable different countries, and places of abode, al died of consumption, or al run
distracted, or al murdered themselves, it would be as much an evidence of the
tend