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PREFACE

Of this work as published by the Author, the following was the title: ‘Gildas
Salvianus: The Reformed Pastor, showing the nature of the Pastoral work; especially
in Private Instruction and Catechizing; with an open CONFESSION of our too open
SINS: Prepared for a Day of Humiliation kept at Worcester, December 4, 1655, by the
Ministers of that County, who subscribed the Agreement for Catechizing and Personal
Instruction at their entrance upon that work, By their unworthy fellow Servant,
Richard Baxter, Teacher of the Church at Kederminster.’

Of the excellence of this work, it is scarcely possible to speak in too high terms. It is
not a directory relative to the various parts of the ministerial office, and in this respect
it may, by some, be considered as defective; but, for powerful, pathetic, pungent,
heart-piercing address, we know of no work on the pastora office to be compared
with it. Could we suppose it to be read by an angel, or by some other being possessed
of an unfallen nature, the reasonings and expostulations of our author would be felt to
be altogether irresistible; and hard must be the heart of that minister, who can read it
without being moved, melted, and overwhelmed, under a sense of his own
shortcomings; hard must he his heart, if he be not mused to greater faithfulness,
diligence, and activity in winning souls to Christ. It is a work worthy of being printed
in letters of gold: it deserves, at least, to be engraved on the heart of every minister.

But, with al its excellencies, the ‘Reformed Pastor’, as originally published by our
author, labours under considerable defects, especially as regards its usefulness in the
present day. With the view of remedying the imperfections of the original work, the
Rev Samuel Palmer, of Hackney, published, in 1766, an Abridgement of it; but
though it was scarcely possible to present the work in any form, without furnishing
powerful and impressive appeals to the consciences of ministers, he essentially failed
in presenting it in an improved form. In fact, the work in its original state was, with all
its faults, greatly to be preferred to Pamer’ s abridgement of it: if the latter was freed
from some of its defects, it also lost much of its excellence. We may often, with
advantage, throw out extraneous matter from the writings of Baxter; but there are few
men's works which less admit of abridgement. This sacrifices their fullness and
richness of illustration, enervates their energy, and evaporates their power and pathos.

The work which is now presented to the public, is not, strictly speaking, an
abridgement. Though considerably less than the original, it has been reduced in size,
chiefly by the omission of extraneous and controversial matter, which, however useful
it might be when the work was originally published, is for the most part inapplicable
to the circumstances of the present age. | have also in some instances changed the
order of particular parts. The ‘Motives to the Oversight of the Flock,” which our
author had placed in his Application, | have introduced in that part of the discourse to
which they refer, just as we have ‘Motives to the Oversight of Ourselves,” in the
preceding part of the treatise. Some of the particulars which he has under the head of
Motives, | have introduced in other parts of the body of the discourse, to which they
appeared more naturally to belong. But though | have used some freedom in the way
of transposition, | have been anxious not to sacrifice the force and fullness of our
author’s illustrations to mere logical arrangement. Many of the same topics, for
instance, are still retained in the Application, which had occurred in the body of the
discourse, and are there touched with a master’s hand, but which would have lost



much of their appropriateness and energy, had | separated them from that particular
connection in which they stand, and introduced them in a different part of the work. |
have also corrected the language of our author; but | have been solicitous not to
modernise it. Though to adopt the phraseology and forms of speech employed by the
writers of that age, would be a piece of silly affectation in an author of the present
day, yet there is something smple, venerable, and impressive in it, as used by the
writers themselves.

While, however, | have made these changes from the original, | trust | have not
injured, but on the contrary, improved the work; that the spirit of its great author is so
much preserved, that those who are most familiar with his writings would scarcely be
sensible of the alterations | have made, had | not stated them in this place. Before |
conclude, 1 can not help suggesting to the friends of religion, that they could not
perhaps do more good at less expense, than by presenting copies of this work to the
ministers of Christ throughout the country. There is no class of the community on
whom the prosperity of the church of Christ so much depends as on its ministers. If
their zeal and activity languish,, the interests of religion are likely to languish in
proportion; while, on the other hand, whatever is calculated to stimulate their zeal and
activity, is likely to promote, in a proportional degree, the interests of religion. They
are the chief instruments through whom good is to be effected in any country. How
important, then, must it be to stir them up to holy zeal and activity in the cause of the
Redeemer! A tract given to a poor man may be the means of his conversion; but a
work such as this, presented to a minister, may, through his increased faithfulness and
energy, prove the conversion of multitudes. Ministers themselves are not perhaps
sufficiently disposed to purchase works of this kind: they are more ready to purchase
books which will assist them, than such as will stimulate them in their work. If,
therefore, any plan could be devised for presenting a copy of it to every minister of
the various denominations throughout the United Kingdom, what incalculable good
might be effected! There are many individuals to whom it would be no great burden to
purchase twenty, fifty, or a hundred copies of such a work as this, and to send it to
ministers in different parts of the country; or several individuals might unite together
for this purpose. | can scarcely conceive any way in which they would be likely to be
more useful. To the different Missionary Societies, | trust | may be allowed to make a
similar suggestion. To furnish every missionary, or at least every Missionary Station,
with a copy of the Reformed Pastor, would, | doubt not, he a powerful mean of
promoting the grand object of Christian Missions. Sure | am of this, there is no work
so much caculated to stimulate a missionary to holy zeal and activity in his
evangelistic labours.

WILLIAM BROWN
Edinburgh, 12 March 1829



DEDICATION

To my brethren and dearly-beloved brethren, the faithful ministers of Christ, in
Britain and Ireland, Grace and Peace in Jesus Christ be increase.

REVEREND BRETHREN

The subject of this treatise so nearly concerneth yourselves, and the churches
committed to your care, that it emboldeneth me to this address, notwithstanding the
imperfections in the manner of handling it, and the consciousness of my great
unworthiness to be your monitor.

Before | come to my principal errand, | shall give you an account of the reasons of the
following work, and of the freedom of speech | have used, which to some may be
displeasing. When the Lord had awakened his ministers in the county of
Worcestershire, and some neighbouring parts, to a sense of their duty in the work of
catechizing, and private instruction of al in their parishes who would not obstinately
refuse their help, and when they had subscribed an agreement, containing their
resolutions for the future performance of it, they judged it unmeet to enter upon the
work, without a solemn humbling of their souls before the Lord, for their long neglect
of so great and necessary a duty; and, therefore, they agreed to meet together at
Worcester, December 4, 1655, and there to join in humiliation and in earnest prayer to
God, for the pardon of our neglects, and for his special assistance in the work which
we had undertaken, and for the success of it with the people whom we had engaged to
instruct; at which time, among others, | was desired by them to preach. In compliance
with their wishes, | prepared the following Discourse; which, though it proved longer
than could be delivered in one or two sermons, yet | intended to have entered upon it
at that time, and to have delivered that which was most pertinent to the occasion, and
to have reserved the rest to another season. But, before the meeting, by the increase of
my ordinary pain and weakness, | was disabled from going thither; to recompense
which unwilling omission, | easily yielded to the request of divers of the brethren,
forthwith to publish the things which | had prepared, that they might read that which
they could not hear. If it be objected, that | should not have spoken so plainly and
sharply against the sins of the ministry, or that | should not have published it to the
view of the world; or, at least, that | should have done it in another tongue, and not in
the ears of the vulgar; especialy, at such a time, when Quakers and Papists are
endeavouring to bring the ministry into contempt, and the people are too prone to
hearken to their suggestions - | confess | thought the objection very considerable; but
that it prevailed not to alter my resolution, is to be ascribed, among others, to the
following reasons:

1. It was a proposed solemn humiliation that we agreed on, and that this was prepared
and intended for. And how should we be humbled without a plain confession of our
sin?

2. It was principaly our own sins that the confession did concern; and who can be
offended with us for confessing our own sins, and taking the blame and shame to
ourselves, which our consciences told us we ought to do?

3. Having necessarily prepared it in the English tongue, | had no spare time to
trandate it into Latin.



4. When the sin is open in the sight of the world, it is vain to attempt to hide it; all
such attempts will but aggravate and increase our shame.

5. A free confession is a condition of a full remission; and when the sin is public, the
confession should also be public.

If the ministers of England had sinned only in Latin, | would have made shift to
admonish them in Latin, or else have said nothing to them. But if they will sin in
English, they must hear of it in English. Unpardoned sin will never let us rest or
prosper, though we be at ever so much care and cost to cover it: our sin will surely
find us out, though we find not it out. The work of confession is purposely to make
known our sin, and freely to take the shame to ourselves; and if ‘he that confesseth
and forsaketh his sins shall have mercy,” no wonder if ‘ he that covereth them shall not
prosper.” If we be so tender of ourselves, and so loath to confess, God will be the less
tender of us, and he will indite our confessions for us. He will either force our
consciences to confession, or his judgments shall proclaim our iniquities to the world.

6. Too many who have undertaken the work of the ministry do so obstinately proceed
in self-seeking, negligence, pride, and other sins, that it is become our necessary duty
to admonish them. If we saw that such would reform without reproof, we would
gladly forbear the publishing of their faults. But when reproofs themselves prove so
ineffectual, that they are more offended at the reproof than at the sin, and had rather
that we should cease reproving than that themselves should cease sinning, | think it is
time to sharpen the remedy. For what else should we do? To give up our brethren as
incurable were cruelty, aslong as there are further means to he used.

We must not hate them, but plainly rebuke them, and not suffer sin upon them. To
bear with the vices of the ministry is to promote the ruin of the Church; for what
speedier way is there for the depraving and undoing of the people, than the depravity
of their guides? And how can we more effectually further a reformation, than by
endeavouring to reform the leaders of the Church? For my part, | have done as |
would be done by; and it is for the safety of the Church, and in tender love to the
brethren, whom | venture to reprehend - not to make them contemptible and odious,
but to heal the evils that would make them so - that so no enemy may find this matter
of reproach among us. But, especialy, because our faithful endeavours are of so great
necessity to the welfare of the Church, and the saving of men's souls, that it will not
consist with a love to either, to be negligent ourselves, or silently to connive at
negligence in others. If thousands of you were in aleaking ship, and those that should
pump out the water, and stop the leaks, should. be sporting or asleep, or even but
favouring themselves in their labours, to the hazarding of you all, would you not
awaken them to their work and call on them to labour as for your lives? And if you
used some sharpness and importunity with the slothful, would you think that man was
in hiswits who would take it ill of you, and accuse you of pride, self-conceitedness, or
unmannerliness, to presume to talk so saucily to your fellow-workmen, or that should
tell you that you wrong them by diminishing their reputation? Would you not say,
‘The work must be done, or we are all dead men. Is the ship ready to sink, and do you
talk of reputation? or had you rather hazard yourself and us, than hear of your
slothfulness? Thisis our case, brethren, The work of God must needs be done! Souls
must not perish, while you mind your worldly business or worldly pleasure, and take
your ease, or quarrel with your brethren! Nor must we be silent while men are
hastened by you to perdition, and the Church brought into greater danger and



confusion, for fear of seeming too uncivil and unmannerly with you, or displeasing
your impatient souls! Would you be but as impatient with your sins as with our
reproofs, you should hear no more from us, but we should be all agreed! But, neither
God nor good men will let you alone in such sins. Yet if you had betaken yourselves
to another calling, and would sin to yourselves only, and would perish aone, we
should not have so much necessity of molesting you, as now we have: but if you will
enter into the office of the ministry, which is for the necessary preservation of us all,
so that by letting you alone in your sin, we must give up the Church to loss and
hazard, blame us not if we talk to you more freely than you would have us to do. If
your own body were sick, and you will despise the remedy, or if your own house were
on fire, and you will be singing or quarrelling in the streets, | could possibly bear it,
and let you aone, (which yet, in charity, | should not easily do) but, if you will
undertake to be the physician of an hospital, or to a whole town that is infected with
the plague, or will undertake to quench all the fires that shall be kindled in the town,
there is no bearing with your remissness, how much soever it may displease you. Take
it how you will, you must be told of it; and if that will not serve, you must be told of it
yet more plainly; and, if that will not serve, if you be rejected as well as reprehended,
you may thank yourselves. | speak al this to none but the guilty.

And, thus, | have given you those reasons which forced me to publish, in plain
English, so much of the sins of the ministry as in the following Treatise | have done.
And | suppose the more penitent and humble any are, and the more desirous of the
true reformation of the Church, the more easily and fully will they approve such free
confessions and reprehensions. But | find it will be impossible to avoid offending
those who are at once guilty and impenitent; for there is no way of avoiding this, but
by our silence, or their patience: and silent we can not be, because of God's
commands; and patient they will not be, because of their guilt and impenitence. But
plain dealers will always be approved in the end; and the time is at hand when you
will confess that they were your best friends. But my principa businessis yet behind.
| must now take the boldness, brethren, to become your monitor, concerning some of
the necessary duties, of which | have spoken in the ensuing discourse. If any of you
should charge me with arrogance or immodesty for this attempt, as if hereby | accused
you of negligence, or judged myself sufficient to admonish you, | crave your candid
interpretation of my boldness, assuring you that |1 obey not the counsel of my flesh
herein, but displease myself as much as some of you; and would rather have the ease
and peace of silence, if it would stand with my duty, and the churches' good. But it is
the mere necessity of the souls of men, and my desire of their salvation, and of the
prosperity of the Church, which forceth me to this arrogance and immodesty, if so it
must be called. For who, that hath a tongue, can be silent, when it is for the honour of
God, the welfare of his Church, and the everlasting happiness of so many souls?

The first, and main point, which | have to propound to you, is this, Whether it be not
the unquestionable duty of the generality of ministers of these three nations, to set
themselves presently to the work of catechizing, and instructing individualy, all that
are committed to their care, who will be persuaded to submit thereunto? I need not
here stand to prove it, having sufficiently done this in the following discourse. Can
you think that holy wisdom will gainsay it? Will zeal for God; will delight in his
service, or love to the souls of men, gainsay it



1. That people must be taught the principles of religion, and matters of greatest
necessity to salvation, is past doubt among us.

2. That they must be taught it in the most edifying, advantageous way, | hope we are
agreed.

3. That persona conference, and examination, and instruction, hath many excellent
advantages for their good, is no less beyond dispute.

4. That personal instruction is recommended to us by Scripture, and by the practice of
the servants of Christ, and approved by the godly of all ages, is, so far as | can find,
without contradiction.

5. It is past doubt, that we should perform this great duty to all the people, or as many
as we can; for our love and care of their souls must extend to all. If there are five
hundred or a thousand ignorant people in your parish or congregation, it is a poor
discharge of your duty, now and then to speak to some few of them, and to let the rest
alone in their ignorance, if you are able to afford them help.

6. It isno less certain, that so great a work as thisis should take up a considerable part
of our time. Lastly, it is equally certain that all duties should be done in order, as far
as may be, and therefore should have their appointed times. And if we are agreed to
practice, according to these commonly acknowledged truths, we need not differ upon
any doubtful circumstances.

| do now, in the behalf of Christ, and for the sake of his Church, and the immortal
souls of men, beseech all the faithful ministers of Christ, that they will presently and
effectually fall upon this work. Combine for the unanimous performance of it, that it
may more easily procure the submission of your people. | must confess, | find, by
some experience, that this is the work that, through the grace of God, which worketh
by means, must reform indeed; that must expel our common prevailing ignorance; that
must bow the stubborn hearts of sinners; that must answer their vain objections, and
take off their prejudices; that must reconcile their hearts to faithful ministers, and help
on the success of our public preaching; and make true godliness a commoner thing
than it has hitherto been. | find that we never took the best course for demolishing the
kingdom of darkness, till now. | wonder at myself, how | was so long kept off from so
clear and excellent a duty. But the case was with me, as | suppose it is with others. |
was long convinced of it, but my apprehensions of the difficulties were too great, and
my apprehensions of the duty too small, and so | was long hindered from the
performance of it. | imagined the people would scorn it, and none but a few, who had
least need, would submit to it, and | thought my strength would never go through with
it, having so great burdens on me before; and thus | long delayed it, which | beseech
the Lord of mercy to forgive. Whereas, upon trial, | find the difficulties almost
nothing (save only through my extraordinary bodily weakness) to that which |
imagined; and | find the benefits and comforts of the work to be such, that | would not
wish | had forborneit, for all the riches in the world. We spend Monday and Tuesday,
from morning almost to night, in the work, taking about fifteen or sixteen familiesin a
week, that we may go through the parish, in which there are upwards of eight hundred
families, in ayear; and | can not say yet that one family hath refused to come to me,
and but few persons excused themselves, and shifted it off. And | find more outward
signs of success with most that do come, than from all my public preaching to them. If



you say, It is not so in most places, | answer, | wish that the blame of this may not lie
much with ourselves. If, however, some refuse your help, that will not excuse you for
not affording it to them that would accept of it. If you ask me what course | take for
order and expedition, | may here mention, that, at the delivery of the Catechisms, |
take a catalogue of all the persons of understanding in the parish, and the clerk goeth a
week before, to every family, to tell them what day to come, and at what hour, (one
family at eight o'clock, the next at nine, and the next at ten, etc.) And | am forced by
the number to deal with a whole family at once; but ordinarily 1 admit not any of
another family to be present. Brethren, do | now invite you to this work, without the
authority of God, without the consent of al antiquity, without the consent of the
Reformed Divines, or without the conviction of your own consciences? See what the
Westminster assembly speak occasionally in the Directory, about the visitation of the
sick: ‘It is the duty of the minister not only to teach the people committed to his
charge in public, but privately, and particularly to admonish, exhort, reprove, and
comfort them upon all seasonable occasions, so far as his time, strength, and personal
safety will permit. He is to admonish them in time of health to prepare for death. And
for that purpose, they are often to confer with their minister about the estate of their
souls,” etc. Read this over again, and consider it. Hearken to God, if you would have
peace with God. Hearken to conscience, if you would have peace of conscience. | am
resolved to dea plainly with you, though | should displease you. It is an unlikely
thing that there should be a heart sincerely devoted to God in that man, who, after
advertisements and exhortations, will not resolve on so clear and great a duty. | can
not conceive that he who hath one spark of saving grace, and so hath that love to God,
and delight to do his will, which is in all the sanctified, could possibly be drawn to
oppose or refuse such awork as this; except under the power of such a temptation as
Peter was, when he denied Christ, or when he dissuaded him from suffering, and
heard a half excommunication, ‘Get thee behind me, Satan; thou art an offence unto
me: for thou savourest not the things that be of God, but those that be of men.” You
have put your hand to the plough; you are doubly devoted to him, as Christians, and
as pastors; and dare you, after this, draw back, and refuse his work? Y ou see the work
of reformation at a stand; and you are engaged by many obligations to promote it: and
dare you now neglect the means by which it must be done? Will you show your faces
in a Christian congregation, as ministers of the gospel, and there pray for a
reformation, and for the conversion and salvation of your hearers, and for the
prosperity of the Church; and when you have done, refuse to use the means by which
al this must be effected? | know carnal wit will never want words and show of
reason, to gainsay that truth and duty which it abhors. It is easier now to cavil against
duty than to perform it: but wait the end, before you pass your final judgment. Can
you make yourselves believe that you will have a comfortable review of these
neglects, or make a comfortable account of them to God? | dare prognosticate, from
the knowledge of the nature of grace, that all the godly ministers in England will
make conscience of this duty, and address themselves to it, except those who, by some
extraordinary accident, are disabled, or who are under such temptations as aforesaid. |
do not hopelessly persuade you to it, but take it for granted that it will be done. And if
any lazy, or jealous, or malicious hypocrites, do cavil against it, or hold off, the rest
will not do so; but they will take the opportunity, and not resist the warnings of the
Lord. And God will uncase the hypocrites ere long, and make them know, to their
sorrow, what it was to trifle with him. Woe to them, when they must account for the
blood of souls! The reasons which satisfied them here against duty, will not then
satisfy them against duty; but will be manifested to have been the effects of their



folly, and to have proceeded radically from their corrupted wills, and carnal interest.
Nor will their consciences own those reasons at a dying hour, which now they seem to
own. Then they shall feel to their sorrow, that there is not that comfort to be had for a
departing soul, in the review of such neglected duty, as there is to them that have
wholly devoted themselves to the service of the Lord. | am sure my arguments for this
duty will appear strongest at the last when they shall be viewed at the hour of death at
the day of judgment and, especially, in the light of eternity .

And now, brethren, | earnestly beseech you, in the name of God, and for the sake of
your people’s souls, that you will not dlightly slubber over this work, but do it
vigorously, and with all your might; and make it your great and serious business.
Much judgment is required for the managing of it. Study, therefore, beforehand, how
to do it, as you study for your sermons. | remember how earnest | was with some of
the last parliament, that they would settle catechists in our assemblies; but truly | am
not sorry that it took not effect, unless for a few of the larger congregations. For |
perceive, that al the life of the work, under God, doth lie in the prudent effectual
management of it, in searching men’'s hearts, and setting home the truth to their
consciences; and the ablest minister is weak enough for this, and few of inferior parts
would be found competent to it. For | fear nothing more, than that many ministers,
who preach well, will be found but imperfectly qualified for this work, especially to
manage it with old, ignorant, dead-hearted sinners. And, indeed, if the ministers be
not reverenced by the people, they will rather slight them, and contest with them, than
humbly learn and submit to them: how much more would they do so by inferior men?
Seeing, then, the work is cast upon us, and it is we that must do it, or else it must be
undone, let us be up and doing with al our might. When you are speaking to your .
people, do it with the greatest prudence and seriousness, and be as earnest with them
as for life or death; and follow it as closely as you do your public exhortations in the
pulpit. | profess again, it is to me the most comfortable work, except public preaching,
(for there | speak to more, though yet with less advantage to each individual) that ever
| yet did set my hand to. And | doubt not but you will find it so too, if you only
perform it faithfully.

My second request to the ministers in these kingdoms, is, that they would at last,
without any more delay, unanimously set themselves to the practice of those parts of
Church discipline which are ungquestionably necessary, and part of their work. It is a
sad case, that good men should settle themselves so long in the constant neglect of so
great a duty. The common cry is, ‘Our people are not ready for it; they will not bear
it.” But is not the fact rather, that you will not bear the trouble and hatred which it will
occasion? If indeed, you proclam our churches incapable of the order and
government of Christ, what do you but give up the cause to them that withdraw from
us, and encourage men to look out for better societies, where that discipline may be
had For though preaching and sacraments may be omitted in some cases, till a fitter
season, and accordingly so may discipline; yet it is a hard case to settle in a constant
neglect, for so many years together, as we have done, unless there were an absolute
impossibility of the work. And if it were so, because of our incapable materials, it
would plainly call us to alter our constitution, that the matter may be capable. | have
spoken plainly afterwards of this, which | hope you will conscientiously consider of. |
now only beseech you, if you would give a comfortable account to the chief
Shepherd, and would not be found unfaithful in the house of God, that you do not
wilfully or negligently delay it, as if it were a needless thing; nor shrink from it,
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because of the trouble to the flesh that doth attend it; for as that is a sad sign of
hypocrisy, so the costliest duties are usually the most comfortable; and you may be
sure that Christ will bear the cost.

My last request is, that all the faithful ministers of Christ would, without any more
delay, unite and associate for the furtherance of each other in the work of the Lord,
and the maintaining of unity and concord in his churches. And that they would not
neglect their brotherly meetings to those ends, nor yet spend them unprofitably, but
improve them to their edification, and the effectual carrying on the work. Read that
excellent letter of Edmund Grindal, Archbishop of Canterbury to Queen Elizabeth, for
ministerial meetings and exercises. You will find it in Fuller’s History of the Church
of England.

Brethren, | crave your pardon for the infirmities of this address; and earnestly longing
for the success of your labours, | shall daily beg of God, that he would persuade you
to those duties which | have here recommended to you, and would preserve and
prosper you therein, against al the serpentine subtlety and rage that are now engaged
to oppose and hinder you. Y our unworthy fellow-servant,

RICHARD BAXTER
15 April 1656
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INTRODUCTORY NOTE

“ Take heed therefore unto yourselves, and to all the flock, over the which the Holy Ghost
hath made you overseers, to feed the church of God, which he hath purchased with his
own blood.” - Acts 20:28

Though some think that Paul’s exhortation to these elders doth prove him their ruler,
we who are this day to speak to you from the Lord, hope that we may freely do the
like, without any jealousies of such a conclusion. Though we teach our people, as
officers set over them in the Lord, yet may we teach one ancther, as brethren in office,
as well as in faith. If the people of our charge must ‘teach and admonish and exhort
each other daily,” no doubt teachers may do it to one another, without any super-
eminency of power or degree. We have the same sins to mortify, and the same graces
to be quickened and strengthened, as our people have: we have greater works to do
than they have, and greater difficulties to overcome, and therefore we have need to be
warned and awakened, if not to be instructed, as well asthey. So that | confess | think
such meetings together should be more frequent, if we had nothing else to do but this.
And we should deal as plainly and closely with one another, as the most serious
among us do with our flocks, lest if they only have sharp admonitions and reproofs,
they only should be sound and lively in the faith. That this was Paul’s judgment, |
need no other proof, than this rousing, heart-melting exhortation to the Ephesian
elders. A short sermon, but not soon learned! Had the bishops and teachers of the
Church but thoroughly learned this short exhortation, though to the neglect of many a
volume which hath taken up their time, and helped them to greater applause in the
world, how happy had it been for the Church, and for themselves! In further
discoursing on this text, | propose to pursue the following method:

First, To consider what it is to take heed to ourselves.

Secondly, To show why we must take heed to ourselves.

Thirdly, To inquire what it is to take heed to al the flock.

Fourthly, To illustrate the manner in which we must take heed to all the flock.
Fifthly, To state some motives why we should take heed to all the flock.

Lastly, To make some application of the whole.
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CHAPTER ONE
THE OVERSIGHT OF OURSELVES

SECTION ONE - THE NATURE OF THISOVERSIGHT
Let us consider, what it is to take heed to oursalves.

1. See that the work of saving grace be thoroughly wrought in your own souls. Take
heed to yourselves, lest you be void of that saving grace of God which you offer to
others, and be strangers to the effectual working of that gospel which you preach; and
lest, while you proclaim to the world the necessity of a Saviour, your own hearts
should neglect him, and you should miss of an interest in him and his saving benefits.
Take heed to yourselves, lest you perish, while you call upon others to take heed of
perishing; and lest you famish yourselves while you prepare food for them. Though
there is a promise of shining as the stars, to those ‘who turn many to righteousness,’
that is but on supposition that they are first turned to it themselves. Their own
sincerity in the faith is the condition of their glory, simply considered, though their
great ministerial labours may be a condition of the promise of their greater glory.
Many have warned others that they come not to that place of torment, while yet they
hastened to it themselves. many a preacher is now in hell, who hath a hundred times
called upon his hearers to use the utmost care and diligence to escape it. Can any
reasonable man imagine that God should save men for offering salvation to others,
while they refuse it themselves, and for telling others those truths which they
themselves neglect and abuse? Many a tailor goes in rags, that maketh costly clothes
for others; and many a cook scarcely licks his fingers, when he hath dressed for others
the most costly dishes. Believe it, brethren, God never saved any man for being a
preacher, nor because he was an able preacher; but because he was a justified,
sanctified man, and consequently faithful in his Master’s work. Take heed, therefore,
to ourselvesfirst, that you he that which you persuade your hearers to be, and believe
that which you persuade them to believe, and heartily entertain that Saviour whom
you offer to them. He that bade you love your neighbours as yourselves, did imply
that you should love yourselves, and not hate and destroy yourselves and them.

It is a fearful thing to be an unsanctified professor, hut much more to be an
unsanctified preacher. Doth it not make you tremble when you open the Bible, lest
you should there re d the sentence of your own condemnation? When you pen your
sermons, little do you think that you are drawing up indictments against your own
soulsl When you are arguing against sin, that you are aggravating your own! When
you proclaim to your hearers the unsearchable riches of Christ and his grace, that you
are publishing your own iniquity in reecting them, and your unhappiness in being
destitute of them! What can you do in persuading men to Christ, in drawing them
from the world, in urging them to alife of faith and holiness, but conscience, if it were
awake, would tell you, that you speak all this to your own confusion? If you speak of
hell, you speak of your own inheritance: if you describe the joys of heaven, you
describe your own misery, seeing you have no right to ‘the inheritance of the saintsin
light. What can you say, for the most part, but it will be against your own souls O
miserable life! that a man should study and preach against himself, and spend his days
in a course of self-condemnation! A graceless, inexperienced preacher is one of the
most unhappy creatures upon earth and yet he is ordinarily very insensible of his
unhappiness; for he hath so many counters that seem like the gold of saving grace,
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and so many splendid stones that resemble Christian jewels, that he is seldom troubled
with the thoughts of his poverty; but thinks he is ‘rich, and increased in goods, and
stands in need of nothing, when he is poor, and miserable, and blind, and naked.” He
is acquainted with the Holy Scriptures, he is exercised in holy duties, he liveth not in
open disgraceful sin, he serveth at God's altar, he reproveth other men's faults, and
preacheth up holiness both of heart and life; and how can this man choose but be
holy? Oh what aggravated misery is this, to perish in the midst of plenty! - to famish
with the bread of life in our hands, while we offer it to others, and urge it on them!
That those ordinances of God should be the occasion of our delusion, which are
instituted to be the means of our conviction and salvation! and that while we hold the
looking-glass of the gospel to others, to show them the face and aspect of their souls,
we should either look on the back part of it ourselves, where we can see nothing, or
turn it aside, that it may misrepresent us to ourselves! If such a wretched man would
take my counsel, he would make a stand, and call his heart and life to an account, and
fal a preaching a while to himself, before he preach any more to others. He would
consider, whether food in the mouth, that goeth not into the stomach, will nourish;
whether he that ‘ nameth the name of Christ should not depart from iniquity,” whether
God will hear his prayers, if ‘he regard iniquity in his heart,” whether it will serve the
turn at the day of reckoning to say, ‘Lord, Lord, we have prophesied in thy name,’
when he shall hear these awful words, ‘Depart from me, | know you not,” and what
comfort it will be to Judas, when he has gone to his own place, to remember that he
preached with the other apostles, or that he sat with Christ, and was called by him,
‘Friend.” When such thoughts as these have entered into their souls, and kindly
worked a while upon their consciences, | would advise them to go to their
congregation, and preach over Origen's sermon on Psalm 50:16-17. ‘But unto the
wicked God saith, What hast thou to do to declare my statutes, or that thou shouldest
take my covenant into thy mouth seeing thou hatest instruction, and castest my words
behind thee.” And when they have read this text, to sit down, and expound and apply
it by their tears; and then to make a full and free confession of their sin, and lament
their case before the whole assembly, and desire their earnest prayers to God for
pardoning and renewing grace; that hereafter they may preach a Saviour whom they
know, and may feel what they speak, and may commend the riches of the gospel from
their own experience. Alas! it is the common danger and calamity of the Church, to
have unregenerate and inexperienced pastors, and to have so many men become
preachers before they are Christians; who are sanctified by dedication to the atar as
the priests of God, before they are sanctified by hearty dedication as the disciples of
Christ; and so to worship an unknown God, and to preach an unknown Christ, to pray
through an unknown Spirit, to recommend a state of holiness and communion with
God, and a glory and a happiness which are all unknown, and like to be unknown to
them for ever. He is like to be but a heartless preacher, that hath not the Christ and
grace that he preacheth, in his heart. O that all our students in our universities would
well consider thisl What a poor business is it to themselves, to spend their time in
acquiring some little knowledge of the works of God, and of some of those names
which the divided tongues of the nations have imposed on them, and not to know God
himself, nor exalt him in their hearts, nor to be acquainted with that one renewing
work that should make them happy! They do but ‘walk in a vain show,” and spend
their lives like dreaming men, while they busy their wits and tongue about abundance
of names and notions, and are strangers to God and the life of saints. If ever God
awaken them by his saving grace, they will have cogitations and employments so
much more serious than their unsanctified studies and disputations, that they will
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confess they did but dream before. A world of business they make themselves about
nothing, while they are wilful strangers to the primitive, independent, necessary
Being, who is al in al. Nothing can be rightly known, if God be not known; nor is
any study well managed, nor to any great purpose, if God is not studied. We know
little of the creature, till we know it as it stands related to the Creator: single letters,
and syllables uncomposed, are no better than nonsense. He who overlooketh him who
isthe * Alpha and Omega, the beginning and the ending,” and seeth not him in all who
is the All of all, doth see nothing at all. All creatures, as such, are broken syllables;
they signify nothing as separated from God. Were they separated actually, they would
cease to be, and the separation would be an annihilation; and when we separate them
in our fancies, we make nothing of them to ourselves. It is one thing to know the
creatures as Aristotle, and another thing to know them as a Christian. None but a
Christian can read one line of his Physics so as to understand it rightly. It isahigh and
excellent study, and of greater use than many apprehend; but it is the smallest part of
it that Aristotle can teach us.

When man was made perfect, and placed in a perfect world, where all things werein
perfect order, the whole creation was then man’s book, in which he was to read the
nature and will of his great Creator. Every creature had the name of God so legibly
engraved on it, that man might run and read it. He could not open his eyes, but he
might see some image of God; but no where so fully and lively as in himself. It was,
therefore, his work to study the whole volume of nature, but first and most to study
himself. And if man had held on in this course, he would have continued and
increased in the knowledge of God and himself; but when he would needs know and
love the creature and himself in away of separation from God, he lost the knowledge
both of the creature and of the Creator, so far as it could beatify and was worth the
name of knowledge; and instead of it, he hath got the unhappy knowledge which he
affected, even the empty notions and fantastic knowledge of the creature and himself,
as thus separated. And thus, he that lived to the Creator, and upon him, doth now live
to and upon the other creatures, and on himself; and thus, ‘Every man at his best
estate’ (the learned as well as the illiterate) ‘is altogether vanity. Surely every man
walketh in a vain show; surely they are disquieted in vain.” And it must be well
observed, that as God laid not aside the relation of a Creator by becoming our
Redeemer, relation, but the work of redemption standeth, in some respect, in
subordination to that of creation, and the law of the Redeemer to the law of the
Creator; so also the duties which we owed to God as Creator have not ceased, but the
duties that we owe to the Redeemer, as such, are subordinate thereto. It is the work of
Christ to bring us back to God, and to restore us to the perfection of holiness and
obedience; and as he is the way to the Father, so faith in him is the way to our former
employment and enjoyment of God. | hope you perceive what | aim at in al this,
namely, that to see God in his creatures, and to love him, and converse with him, was
the employment of man in his upright state; that this is so far from ceasing to be our
duty, that it is the work of Christ to bring us, by faith, back to it; and therefore the
most holy men are the most excellent students of God' s works, and none but the holy
can rightly study them or know them. ‘His works are great, sought out of all them that
have pleasure therein,” but not for themselves, but for him that made them. Y our
study of physics and other sciences is not worth a rush, if it be not God that you seek
after in them. To see and admire, to reverence and adore, to love and delight in God,
as exhibited in his works - this is the true and only philosophy; the contrary is mere
foolery, and is so called again and again by God himself. This is the sanctification of

15



your studies, when they are devoted to God, and when he is the end, the object, and
the life of them all.

And, therefore, | shall presume to tell you, by the way, that it is a grand error, and of
dangerous consequence in Christian academies, (pardon the censure from one so unfit
to passit, seeing the necessity of the case commandeth it) that they study the creature
before the Redeemer, and set themselves to physics, and metaphysics, and
mathematics, before they set themselves to theology; whereas, no man that hath not
the vitals of theology, is capable of going beyond afool in philosophy. Theology must
lay the foundation, and lead the way of al our studies. If God must be searched after,
in our search of the creature, (and we must affect no separated knowledge of them)
then tutors must read God to their pupils in al; and divinity must be the beginning,
the middle, the end, the life, the all, of their studies. Our physics and metaphysics
must be reduced to theology; and nature must be read as one of God’s books, which is
purposely written for the revelation of himself. The Holy Scripture is the easier book:
when you have first learned from it God, and his will, as to the most necessary things,
address yourselves to the study of his works, and read every creature as a Christian
and a divine. If you see not yourselves, and al things, as living, and moving, and
having being in God, you see nothing, whatever you think you see. If you perceive
not, in your study of the creatures, that God is all, and in all, and that ‘of him, and
through him, and to him, are all things,’ you may think, perhaps, that you ‘know
something; but you know nothing as you ought to know.” Think not so basely of your
physics, and of the works of God, as that they are only preparatory studies for boys. It
isamost high and noble part of holiness, to search after, behold admire, and love the
great Creator in al his works. How much have the saints of God been employed in
this high and holy exercise! The book of Job, and the Psalms, may show us that our
physics are not so little kin to theology as some suppose.

| do, therefore, in zeal for the good of the Church, and their own success in their most
necessary labours, propound it for the consideration of all pious tutors, whether they
should not as timely, and as diligently, read to their pupils, or cause them to read, the
chief parts of practical divinity (and there is no other), as any of the sciences; and
whether they should not go together from the very first? It is well that they hear
sermons; but that is not enough. If tutors would make it their principal business to
acquaint their pupils with the doctrine of salvation, and labour to set it home upon
their hearts, that all might be received according to its weight, and read to their hearts
as well as to their heads, and so carry on the rest of their instructions, that it may
appear they make them but subservient unto this, and that their pupils may feel what
they aim at in them all; and so that they would teach all their philosophy in habitu
theologico - this might be a happy means to make a happy Church and a happy
country. But, when languages and philosophy have almost all their time and diligence,
and, instead of reading philosophy like divines, they read divinity like philosophers,
asif it were athing of no more moment than alesson of music, or arithmetic, and not
the doctrine of everlasting life; thisit is that blasteth so many in the bud, and pestereth
the Church with unsanctified teachers! Hence it is, that we have so many worldlings
to preach of the invisible felicity, and so many carnal men to declare the mysteries of
the Spirit; and | would | might not say, so many infidels to preach Christ, or so many
atheists to preach the living God: and when they are taught philosophy before or
without religion, what wonder if their philosophy be al or most of their religion!
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Again, therefore, | address myself to al who have the charge of the education of
youth, especially in order to preparation for the ministry. You, that are schoolmasters
and tutors, begin and end with the things of God. Speak daily to the hearts of your
scholars those things that must be wrought into their hearts, or else they are undone.
Let some piercing words fall frequently from your mouths, of God, and the state of’
their souls, and the life to come. Do not say, they are too young to understand and
entertain them. Y ou little know what impressions they may make. Not only the soul of
the boy, but many souls may have cause to bless God, for your zeal and diligence,
yea, for one such seasonable word. You have a great advantage above others to do
them good; you have them before they are grown to maturity, and they will hear you
when they will not hear another. If they are destined to the ministry, you are preparing
them for the special service of God, and must they not first have the knowledge of
him whom they have to serve Oh think with yourselves, what a sad thing it will be to
their own souls, and what a wrong to the Church of God, if they come out from you
with common and carnal hearts, to so great and holy and spiritual a work! Of a
hundred students in one of our colleges, how many may there be that are serious,
experienced, godly young men! If you should send one half of them on a work which
they are unfit for, what cruel work will they make in the Church or country! Whereas,
if you be the means of their conversion and sanctification, how many souls may bless
you, and what greater good can you do the Church? When once their hearts are
savingly affected with the doctrine which they study and preach, they will study it
more heartily, and preach it more heartily: their own experience will direct them to the
fittest subjects, and will furnish them with matter, and quicken them to set it home .to
the conscience of their hearers. See, therefore, that you make not work for the groans
and lamentation of the Church, nor for the great tormentor of the murderers of souls.

2. Content not yourselves with being in a state of grace, but be also careful that your
graces are kept in vigorous and lively exercise, and that you preach to yourselves the
sermons which you study, before you preach them to others. If you did this for your
own sakes, it would not be lost labour; but | am speaking to you upon the public
account, that you would do it for the sake of the Church, When your minds are in a
holy, heavenly frame, your people are likely to partake of the fruits of it. Your
prayers, and praises, and doctrine will be sweet and heavenly to them. They will likely
feel when you have been much with God: that which is most on your hearts, is like to
be most in their ears. | confess | must speak it by lamentable experience, that | publish
to my flock the distempers of my own soul. When | let my heart grow cold, my
preaching is cold; and when it is confused, my preaching is confused; and so | can oft
observe also in the best of my hearers, that when | have grown cold in preaching, they
have grown cold too; and the next prayers which | have heard from them have been
too like my preaching. We are the nurses of Christ’s little ones. If we forbear taking
food ourselves, we shall famish them; it will soon be visible in their leanness, and dull
discharge of their severa duties. If we let our love decline, we are not like to raise up
theirs. If we abate our holy care and fear, it will appear in our preaching: if the matter
show it not, the manner will. If we feed on unwholesome food, either errors or
fruitless controversies, our hearers are like to fare the worse for it. Wheress, if we
abound in faith, and love, and zeal, how would it overflow to the refreshing of our
congregations, and how would it appear in the increase of the same graces in them! O
brethren, watch therefore over your own hearts. keep out lusts and passions, and
worldly inclinations; keep up the life of faith, and love, and zeal: be much at home,
and be much with God. If it be not your daily business to study your own hearts, and
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to subdue corruption, and to walk with God - if you make not this a work to which
you constantly attend, all will go wrong, and you will starve your hearers; or, if you
have an affected fervency, you can not expect a blessing to attend it from on high.
Above all, be much in secret prayer and meditation. Thence you must fetch the
heavenly fire that must kindle your sacrifices: remember, you can not decline and
neglect your duty, to your own hurt alone; many will be losers by it as well as you.
For your people’s sakes, therefore, look to your hearts. If a pang of spiritual pride
should overtake you, and you should fall into any dangerous error, and vent your own
inventions to draw away disciples after you, what a wound may this prove to the
Church, of which you have the oversight; and you may become a plague to them
instead of a blessing, and they may wish they had never seen your faces. Oh,
therefore, take heed to your own judgments and affections. Vanity and error will slyly
insinuate, and seldom come without fair pretences. great distempers and apostasies
have usually small beginnings. The prince of darkness doth frequently personate an
angel of light, to draw the children of light again into darkness. How easily also will
distempers creep in upon our affections and our first love, and fear and care abate!
Watch, therefore, for the sake of yourselves and others.

But, besides this general course of watchfulness, methinks a minister should take
some special pains with his heart, before he is to go to the congregation: if it be then
cold, how is he likely to warm the hearts of his hearers? Therefore, go then specially
to God for life: read some rousing, awakening book, or meditate on the weight of the
subject of which you are to speak, and on the great necessity of your people’s souls,
that you may go in the zeal of the Lord into his house. Maintain, in this manner, the
life of grace in yourselves, that it may appear in al your sermons from the pulpit - that
every one who comes cold to the assembly, may have some warmth imparted to him
before he depart.

3. Take heed to yourselves, lest your example contradict your doctrine, and lest you
lay such stumbling-blocks before the blind, as may be the occasion of their ruin; lest
you unsay with your lives, what you say with your tongues; and be the greatest
hinderers of the success of your own labours. It much hindereth our work, when other
men are al the week long contradicting to poor people in private, that which we have
been speaking to them from the Word of God in public, because we can not be at hand
to expose their folly; but it will much more hinder your work, if you contradict
yourselves, and if your actions give your tongue the lie, and if you build up an hour or
two with your mouths, and all the week after pull down with your hands! Thisis the
way to make men think that the Word of God is but an idle tale, and to make
preaching seem no better than prating. He that means as he speaks, will surely do as
he speaks. One proud, surly, lordly word, one needless contention, one covetous
action, may cut the throat of many a sermon, and blast the fruit of all that you have
been doing. Tell me, brethren, in the fear of God, do you regard the success of your
labours, or do you not? Do you long to see it upon the souls of your hearers? If you do
not, what do you preach for; what do you study for; and what do you call yourselves
the ministers of Christ for But if you do, then surely you can not find in your heart to
mar your work for athing of nought. What! do you regard the success of your labours,
and yet will not part with alittle to the poor, nor put up with an injury, or afoul word,
nor stoop to the meanest, nor forbear your passionate or lordly carriage - no, not for
the winning of souls, and attaining the end of al your labours! You little value
success, indeed, that will sell it at so cheap a rate, or will not do so small a matter to
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atain it. It is a palpable error of some ministers, who make such a disproportion
between their preaching and their living; who study hard to preach exactly, and study
little or not at al to live exactly. All the week long is little enough, to study how to
speak two hours; and yet one hour seems too much to study how to live all the week.
They are loath to misplace a word in their sermons, or to be guilty of any notable
infirmity, (and | blame them not, for the matter is holy and weighty) but they make
nothing of misplacing affections, words, and actions, in the course of their lives. Oh
how curiously have | heard some men preach; and how carelessly have | seen them
livel They have been so accurate as to the preparation of their sermons, that seldom
preaching seemed to them a virtue, that their language might be the more polite, and
al the rhetorical writers they could meet with were pressed to serve them for the
adorning of their style, (and gauds were oft their chiefest ornaments.) They were so
nice in hearing others, that no man pleased them that spoke as he thought, or that
drowned not affections, or dulled not, or distempered not the heart by the predominant
strains of a fantastic wit. And yet, when it came to matter of practice, and they were
once out of church, how incurious were the men, and how little did they regard what
they said or did, so it were not so palpably gross as to dishonour them! They that
preach precisely, would not live precisely! What a difference was there between their
pulpit speeches and their familiar discourse? They that were most impatient of
barbarisms, solecisms, and paralogisms in a sermon, could easily tolerate them in their
life and conversation.

Certainly, brethren, we have very great cause to take heed what we do, as well as what
we say: if we will be the servants of Christ indeed, we must not be tongue servants
only, but must serve him with our deeds, and be ‘doers of the work, that we may be
blessed in our deed.” As our people must be ‘doers of the word, and not hearers only,”
so we must be doers and not speakers only, lest we ‘deceive our own selves.” A
practical doctrine must be practically preached. We must study as hard how to live
well, as how to preach well. We must think and think again, how to compose our
lives, as may most tend to men’s salvation, as well as our sermons.

When you are studying what to say to your people, if you have any concern for their
souls, you will oft be thinking with yourself, ‘How shall I get within them? and what
shall | say, that is most likely to convince them, and convert them, and promote their
salvation!” And should you not as diligently think with yourself, ‘How shall I live,
and what shall | do, and how shall | dispose of al that | have, as may most tend to the
saving o men’ s souls? ‘Brethen, if the saving of souls be your end, you will certainly
intend it out of the pulpit as well asin it! If it be your end, you will live for it, and
contribute all your endeavours to attain it. Y ou will ask concerning the money in your
purse, as well as concerning the word of your mouth, ‘In what way shall | lay it out
for the greatest good, especialy to men's souls.’” Oh that this were your daily study,
how to use your wealth, your friends, and al you have for God, as well as your
tongues! Then should we see that fruit of your labours, which is never else like to be
seen. If you intend the end of the ministry in the pulpit only, it would seem you take
yourselves for ministers no longer than you are there. And, if so, | think you are
unworthy to be esteemed ministers at all.

Let me then entreat you, brethren, to do well, aswell as say well. Be ‘zeal ous of good
works.” Spare not for any cost, if it may promote your Master’s work.
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(1) Maintain your innocence, and walk without offence. Let your lives condemn sin,
and persuade men to duty. Would you have your people more careful of their souls,
than you are of yours If you would have them redeem their time, do not you misspend
yours. If you would not have them vain in their conference, see that you speak
yourselves the things which may edify, and tend to ‘minister grace to the hearers.’
Order your own families well, if you would have them do so by theirs. Be not proud
and lordly, if you would have them to be lowly. There are no virtues wherein your
example will do more, at least to abate men’s prejudice, than humility and meekness
and self-denial. Forgive injuries; and ‘ be not overcome of evil, but overcome evil with
good.” Do as our Lord, ‘who, when he was reviled, reviled not again.” If sinners be
stubborn and stout and contemptuous, flesh and blood will persuade you to take up
their weapons, and to master them by their carnal means: but that is not the way,
(further than necessary self-preservation or public good may require) but overcome
them with kindness and patience and gentleness. The former may show that you have
more worldly power than they (wherein yet they are ordinarily too hard for the
faithful); but it is the latter only that will tell them that you excel them in spiritual
excellence. If you believe that Christ is more worthy of imitation than Caesar or
Alexander, and that it is more glory to be a Christian than to be a conqueror, yeato be
aman than a beast - which often exceed us in strength - contend with charity, and not
with violence; set meekness and love and patience against force, and not force against
force. Remember, you are obliged to be the servants of all. ‘Condescend to men of
low estate.’ Be not strange to the poor of your flock; they are apt to take your
strangeness for contempt. Familiarity, improved to holy ends, may do abundance of
good. Speak not stoutly or disrespectfully to any one; but be courteous to the meanest,
as to your equal in Christ. A kind and winning carriage is a cheap way of doing men
good.

(2) Let me entreat you to abound in works of charity and benevolence. Go to the poor,
and see what they want, and show your compassion at once to their soul and body.
Buy them a catechism, and other small books that are likely to do them good, and
make them promise to read them with care and attention. Stretch your purse to the
utmost, and do all the good you can. Think not of being rich; seek not great things for
yourselves or your posterity. What if you do impoverish yourselves to do a greater
good; will this be loss or gain? If you believe that God is the safest purse-bearer, and
that to expend in his service is the greatest usury, show them that you do believe it. |
know that flesh and blood will cavil before it will lose its prey, and will never want
somewhat to say against this duty that is against its interest; but mark what | say (and
the Lord set it home upon your hearts), that man who hath any thing in the world so
dear to him, that he can not spare it for Christ, if he call for it, is no true Christian.
And because a carna heart will not believe that Christ calls for it when he can not
gpare it, and, therefore, makes that his self-deceiving shift, | say further, that the man
who will not be persuaded that duty is duty, because he can not spare that for Christ
which is therein to be expended, is no true Christian; for a false heart corrupteth the
understanding, and that again increaseth the delusions of the heart. Do not take it,
therefore, as an undoing, to make friends of the mammon of unrighteousness and to
lay up treasure in heaven, though you leave yourselves but little on earth. Y ou lose no
great advantage for heaven, by becoming poor: ‘In pursuing one’s way, the lighter one
travels the better.’

20



| know, where the heart is carnal and covetous, words will not wring men’s money out
of their hands; they can say all this, and more to others; but saying is one thing, and
believing is another. But with those that are true believers, methinks such
considerations should prevail. O what abundance of good might ministers do, if they
would but live in contempt of the world, and the riches and glory thereof, and expend
al they have in their Master’'s service, and pinch their flesh, that they may have
wherewith to do good! This would unlock more hearts to the reception of their
doctrine, than all their oratory; and, without this, singularity in religion will seem but
hypocrisy; and it islikely that it is so. ‘He who practises disinterestedness prays to the
Lord; he who snatches a man from peril offers arich sacrifice; these are our sacrifices;
these are holy to God. Thus he who is more devout among us is he who is more self-
effacing,’” saith Minucius Felix.” Though we need not do as the papists, who betake
themselves to monasteries, and cast away property, yet we must have nothing but
what we have for God.

4. Take heed to yourselves, lest you live in those sins which you preach against in
others, and lest you be guilty of that which daily you condemn. Will you make it your
work to magnify God, and, when you have done, dishonour him as much as others?
Will you proclaim Christ’s governing power, and yet contemn it, and rebel
yourselves? Will you preach his laws, and wilfully break them? If sin be evil, why do
you live in it if it be not, why do you dissuade men from it? If it be dangerous, how
dare you venture on it? if it be not, why do you tell men so? If God's threatenings be
true, why do you not fear them? if they be false, why do you needlessly trouble men,
with them, and put them into such frights without a cause Do you ‘know the judgment
of God, that they who commit such things are worthy of death,” and yet will you do
them? ‘Thou that teachest another, teachest thou not thyself? Thou that sayest a man
should not commit adultery,” or be drunk, or covetous, art thou such thyself ‘Thou
that makest thy boast of the law, through breaking the law dishonourest thou God.’
What! shall the same tongue speak evil that speakest against evil? Shall those lips
censure, and slander, and backbite your neighbour, that cry down these and the like
things in others? Take heed to yourselves, lest you cry down sin, and yet do not
overcome it; lest, while you seek to bring it down in others, you bow to it, and
become its slaves yourselves. ‘For of whom a man is overcome, of the same is he
brought into bondage.” ‘To whom ye yield yourselves servants to obey, his servants
ye are to whom ye obey, whether of sin unto death, or of obedience unto
righteousness.” O brethren! it is easier to chide at sin, than to overcomeit.

Lastly, take heed to yourselves, that you want not the qualifications necessary for your
work. He must not be himself a babe in knowledge, that will teach men all those
mysterious things which must be known in order to salvation. O what qualifications
are necessary for a man who hath such a charge upon him as we have! How many
difficultiesin divinity to be solved! and these, too, about the fundamental principles of
religion! How many obscure texts of Scripture to be expounded! How many duties to
be performed, wherein ourselves and others may miscarry, if in the matter, and
manner, and end, we be not well informed! How many sins to be avoided, which,
without understanding and foresight can not be done! What a number of sly and subtle
temptations must we open to our people’s eyes, that they may escape them! How
many weighty and yet intricate cases of conscience have we almost daily to resolvel
And can so much work, and such work as this, be done by raw, unqualified men? O
what strong holds have we to batter, and how many of them! What subtle and
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obstinate resistance must we expect from every heart we deal with! Prejudice hath so
blocked up our way, that we can scarcely procure a patient hearing. We can not make
a breach in their groundless hopes and carnal peace, but they have twenty shifts and
seeming reasons to make it up again; and twenty enemies, that are seeming friends,
are ready to help them. We dispute not with them upon equal terms. We have children
to reason with, that can not understand us. We have distracted men (in spirituals) to
argue with, that will bawl us down with raging nonsense. We have wilful,
unreasonable people to deal with, who, when they are silenced, are never the more
convinced, and who, when they can give you no reason, will give you their resolution;
like the man that Salvian’ had to deal with, who, being resolved to devour a poor
man’s substance, and being entreated by him to forbear, replied, ‘He could not grant
his request, for he had made a vow to take it,” so that the preacher, by reason of this
most religious evil deed, was fain to depart. We dispute the case against men’'s wills
and passions, as much as against their understandings; and these have neither reason
nor ears. Their best arguments are, ‘I will not believe you, nor all the preachersin the
world, in such things. | will not change my mind, or life; | will not leave my sins; |
will never be so precise, come of it what will.” We have not one, but multitudes of
raging passions, and contradicting enemies, to dispute against at once, whenever we
go about the conversion of asinner; asif aman were to dispute in afair or atumult, or
in the midst of a crowd of violent scolds. What equal dealing, and what success, could
here be expected? Y et such is our work; and it isawork that must be done.

O brethren! what men should we be in skill, resolution, and unwearied diligence, who
have all this to do? Did Paul cry out, ‘“Who is sufficient for these things? And shall
we be proud, or careless, or lazy, as if we were sufficient As Peter saith to every
Christian, in consideration of our great approaching change, ‘What manner of persons
ought we to be in all holy conversation and godliness!’ so may | say to every minister,
‘Seeing all these things lie upon our hands, what manner of persons ought we to be in
al holy endeavours and resolutions for our work!” This is not a burden for the
shoulders of a child. What skill doth every part of our work require! - and of how
much moment is every part! To preach a sermon, | think, is not the hardest part; and
yet what skill is necessary to make the truth plain; to convince the hearers, to let
irresistible light in to their consciences, and to keep it there, and drive all home; to
screw the truth into their minds, and work Christ into their affections; to meet every
objection, and clearly to resolve it; to drive sinners to a stand, and make them see that
there is no hope, but that they must unavoidably either be converted or condemned -
and to do al this, as regards language and manner, as beseems our work, and yet asis
most suitable to the capacities of our hearers. This, and a great deal more that should
be done in every sermon, must surely require a great deal of holy skill. So great a
God, whose message we deliver, should be honoured by our delivery of it. It is a
lamentable case, that in a message from the God of heaven, of everlasting moment to
the souls of men, we should behave ourselves so weakly, so unhandsomely, so
imprudently, or so dlightly, that the whole business should miscarry in our hands, and
God should be dishonoured, and his work disgraced, and sinners rather hardened than
converted; and all this through our weakness or neglect! How often have carnal
hearers gone home jeering at the palpable and dishonourable failings of the preacher!
How many sleep under us, because our hearts and tongues are sleepy, and we bring
not with us so much skill and zea as to awake them! Moreover, what skill is
necessary to defend the truth against gainsayers, and to deal with disputing cavillers,
according to their several modes and case! And if we fail through weakness, how will

22



they exult over us! Yet that is the smallest matter: but who knows how many weak
ones may thereby be perverted, to their own undoing, and to the trouble of the
Church? What skill is necessary to deal in private with one poor ignorant soul for his
conversion! O brethren! do you not shrink and tremble under the sense of al this
work? Will a common measure of holy skill and ability, of prudence and other
gualifications, serve for such atask asthis? | know necessity may cause the Church to
tolerate the weak; but woe to us, if we tolerate and indulge our own weakness! Do not
reason and conscience tell you, that if you dare venture on so high awork as this, you
should spare no pains to be qualified for the performance of it? It is not now and then
an idle snatch or taste of studies that will serve to make an able and sound divine. |
know that |aziness hath |earned to allege the vanity of all our studies, and how entirely
the Spirit must qualify us for, and assist us in our work; as if God commanded us the
use of means, and then warranted us to neglect them; asif it were his way to cause us
to thrive in a course of idleness, and to bring us to knowledge by dreams when we are
asleep, or to take us up into heaven, and show us his counsels, while we think of no
such matter, but are idling away our time on earth! O that men should dare, by their
laziness, to ‘quench the Spirit,” and then pretend the Spirit for the doing of it! ‘O
outrageous, shameful and unnatural deed!” God hath required us, that we be ‘not
dlothful in business,” but ‘fervent in spirit, serving the Lord.” Such we must provoke
our hearersto be, and such we must be ourselves. O, therefore, brethren, lose no time!
Study, and pray, and confer, and practice; for in these four ways your abilities must be
increased. Take heed to yourselves, lest you are weak through your own negligence,
and lest you mar the work of God by your weakness.

SECTION TWO - THE MOTIVESTO THISOVERSIGHT

Having showed you what it is to take heed to ourselves, | shall next lay before you
some motives to awaken you to this duty.

1. Take heed to yourselves, for you have a heaven to win or lose, and souls that must
be happy or miserable for ever; and therefore it concerneth you to begin at home, and
to take heed to yourselves as well as to others. Preaching well may succeed to the
salvation of others, without the holiness of your own hearts and lives; it is, at least,
possible, though less usual; but it isimpossible it should save yourselves. ‘Many will
say in that day, Lord, Lord, have we not prophesied in thy name? to whom he will
answer, ‘I never knew you; depart from me, ye that work iniquity.” O sirs, how many
men have preached Christ, and yet have perished for want of a saving interest in him!
How many, who are now in hell, have told their people of the torments of hell, and
warned them to escape from it! How many have preached of the wrath of God against
sinners, who are now enduring it! O what sadder case can there be in the world, than
for a man, who made it his very trade and calling to proclaim salvation, and to help
others to heaven, yet after al to be himself shut out! Alas! that we should have so
many books in our libraries which tell us the way to heaven; that we should spend so
many years in reading these books, and studying the doctrine of eternal life, and after
all this to miss it! - that we should study so many sermons of salvation, and yet fall
short of it! - that we should preach so many sermons of damnation, and yet fal into it?
And all because we preached so many sermons of Christ, while we neglected him; of
the Spirit, while we resisted him; of faith, while we did not ourselves believe; of
repentance and conversion, while we continued in an impenitent and unconverted
state; and of a heavenly life, while we remained carnal and earthly ourselves. If we

23



will be divines only in tongue and title, and have not the Divine image upon our souls,
nor give up ourselves to the Divine honour and will, no wonder if we be separated
from the Divine presence, and denied the fruition of God for ever. Believe it, sirs, God
IS no respecter of persons. he saveth not men for their coats or callings; a holy calling
will not save an unholy man. If you stand at the door of the kingdom of grace, to light
others in, and will not go in yourselves, you shall knock in vain at the gates of glory,
that would not enter at the door of grace. You shall then find that your lamps should
have had the oil of grace, as well as of ministerial gifts - of holiness, as well as of
doctrine - if you would have had a part in the glory which you preached. Do | need to
tell you, that preachers of the gospel must be judged by the gospel; and stand at the
same bar, and be sentenced on the same terms, and dealt with as severely, as any other
men? Can you think to be saved, then, by your clergy; and to come off by a ‘He
passed for a clergyman,” when there is wanting the ‘He believed and lived as a
Christian.” Alas, it will not be! You know it will not be. Take heed therefore to
yourselves, for your own sakes; seeing you have souls to save or lose, as well as
others.

2. Take heed to yourselves, for you have a depraved nature, and sinful inclinations, as
well as others. If innocent Adam had need of heed, and lost himself and us for want of
it, how much more need have such aswe! Sin dwelleth in us, when we have preached
ever so much against it; and one degree prepareth the heart for another, and one sin
inclineth the mind to more. If one thief be in the house, he will let in the rest; because
they have the same disposition and design. A spark is the beginning of aflame; and a
small disease may cause a greater. A man who knows himself to be purblind, should
take heed to his feet. Alas! in our hearts, as well as in our hearers, there is an
averseness to God, a strangeness to him, unreasonable and almost unruly passions! In
us there are, at the best, the remnants of pride, unbelief, self-seeking, hypocrisy, and
al the most hateful, deadly sins. And doth it not then concern us to take heed to
ourselves? Is so much of the fire of hell yet unextinguished, that was at first kindled in
us? Are there so many traitors in our very hearts, and is it not necessary for us to take
heed? You will scarcely let your little children go themselves while they are wesk,
without calling upon them to take heed of falling. And, alas! how wesak are those of us
that seem strongest! How apt to stumble at a very straw! How small a matter will cast
us down, by enticing us to folly; or kindling our passions and inordinate desires, by
perverting our judgments, weakening our resolutions, cooling our zeal, and abating
our diligence! Ministers are not only sons of Adam, but sinners against the grace of
Christ, as well as others;, and so have increased their radical sin. These treacherous
hearts of yours will, one time or other, deceive you, if you take not heed. Those sins
that seem now to lie dead will revive: your pride, and worldliness, and many a
noisome vice, will spring up, that you thought had been weeded out by the roots. It is
most necessary, therefore, that men of so much infirmity should take heed to
themselves, and be careful in the oversight of their own souls.

3. Take heed to yourselves, because the tempter will more ply you with his
temptations than other men. If you will be the leaders against the prince of darkness,
he will spare you no further than God restraineth him. He beareth the greatest malice
to those that are engaged to do him the greatest mischief. As he hateth Christ more
than any of us, because he is the General of the field, the Captain of our salvation, and
doth more than all the world besides against his kingdom; so doth he hate the |eaders
under him, more than the common soldiers: he knows what a rout he may make
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among them, if the leaders fall before their eyes. He hath long tried that way of
fighting, neither against great nor small comparatively, but of smiting the shepherds,
that he may scatter the flock: and so great hath been his success this way, that he will
continue to follow it as far as he is able. Take heed, therefore, brethren, for the enemy
hath a special eye upon you. You shall have his most subtle insinuations, and
incessant solicitations, and violent assaults. As wise and learned as you are, take heed
to yourselves, lest he outwit you. The devil is a greater scholar than you, and a
nimbler disputant; he can transform himself into an angel of light to deceive: he will
get within you, and trip up your heels before you are aware: he will play the juggler
with you undiscerned, and cheat you of your faith or innocence, and you shall not
know that you have lost it; nay, he will make you believe it is multiplied or increased,
when it is lost. You shall see neither hook nor line, much less the subtle angler
himself, while he is offering you his bait. And his bait shall be so fitted to your temper
and disposition, that he will be sure to find advantages within you, and make your
own principles and inclinations betray you; and whenever he ruineth you, he will
make you the instruments of ruin to others. O what a conquest will he think he hath
got, if he can make a minister lazy and unfaithful, if he can tempt a minister into
covetousness or scandal! He will glory against the Church, and say, ‘These are your
holy preachers! See what their preciseness is, and whither it brings them.” He will
glory against Jesus Christ himself, and say, ‘ These are thy champions! | can make thy
chiefest servants abuse thee; | can make the stewards of thy house unfaithful.” If he
did so insult God upon a false surmise, and tell him he could make Job curse him to
his face, what will he do if he should prevail against you? And at last he will insult as
much over you, that he could draw you to be false to your great trust, and to blemish
your holy profession, and to do so much service to him that was your enemy. O, do
not so far gratify Satan; do not make him so much sport; suffer him not to use you as
the Philistines did Samson, first to deprive you of your strength, and then to put out
your eyes, and so to make you the matter of his triumph and derision.

4. Take heed to yourselves, because there are many eyes upon you, and there will be
many to observe your falls. You can not miscarry but the world will ring of it. The
eclipses of the sun by day are seldom without witnesses. As you take yourselves for
the lights of the churches, you may expect that men’s eyes will be upon you. If other
men may sin without observation, so can not you. And you should thankfully consider
how great amercy thisis, that you have so many eyes to watch over you, and so many
ready to tell you of your faults; and thus have greater helps than others, at least for
restraining you from sin. Though they may do it with a malicious mind, yet you have
the advantage of it. God forbid that we should prove so impudent as to do evil in the
public view of al, and to sin wilfully while the world is gazing on us! ‘They that sleep
sleep in the night; and they that be drunken are drunken in the night.” Why, consider
that you are ever in the open light: even the light of your own doctrine will expose
your evil doings. While you are as lights set upon ahill, think not to lie hid. Take heed
therefore to yourselves, and do your work as those that remember that the world looks
on them, and that with the quick-sighted eye of malice, ready to make the worst of all,
to find the smallest fault where it is, to aggravate it where they find it, to divulge it
and to take advantage of it to their own designs, and to make faults where they can not
find them. How cautiously, then, should we walk before so many ill-minded
observers!
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5. Take heed to yourselves, for your sins have more heinous aggravations than other
men’s. It was a saying of king Alphonsus, that ‘a great man can not commit a small
sin,” much more may we say, that a learned man, or a teacher of others, can not
commit a small sin; or, at least, that the sin is great as committed by him, which is
smaller as committed by another.

(1) You are more likely than others to sin against knowledge, because you have more
than they; at least, you sin against more light, or means of knowledge. What! do you
not know that covetousness and pride are sins? do you not know what it is to be
unfaithful to your trust, and, by negligence or self-seeking, to betray men’'s souls?
You know your ‘Master’s will; and, if you do it not, you shall be beaten with many
stripes.” There must needs be the more wilfulness, by how much there is the more
knowledge.

(2) Your sins have more hypocrisy in them than other men’s, by how much the more
you have spoken against them. O what a heinous thing is it in us, to study how to
disgrace sin to the utmost, and make it as odious in the eyes of our people as we can,
and when we have done, to live in it, and secretly cherish that which we publicly
disgrace! What vile hypocrisy isit, to make it our daily work to cry it down, and yet
to keep toit; to call it publicly al naught, and privately to make it our bed-fellow and
companion; to bind heavy burdens on others, and not to touch them ourselves with a
finger! What can you say to thisin judgment? Did you think asill of sin as you spoke,
or did you not? If you did not, why would you dissemblingly speak against it? If you:
did, why would you keep it and commit it? O bear not that badge of a hypocritical
Pharisee, ‘They say, but do not.” Many a minister of the gospel will be confounded,
and not be able to look up, by reason of this heavy charge of hypocrisy.

(3) Your sins have more perfidiousness in them than other men’s, by how much the
more you have engaged yourselves against them. Besides all your common
engagements as Christians, you have many more as ministers. How oft have you
proclaimed the evil and danger of sin, and called sinners from it? How oft have you
denounced against it the terrors of the Lord? All this surely implied that you
renounced it yourselves. Every sermon that you preached against it, every exhortation,
every confession of it in the congregation, did lay an engagement upon you to forsake
it. Every child that you baptized, and every administration of the supper of the Lord,
did import your own renouncing of the world and the flesh, and your engagement to
Christ. How oft, and how openly, have you borne witness to the odiousness and
damnable nature of sin? and yet will you entertain it, notwithstanding all these
professions and testimonies of your own? O what treachery is it to make such a stir
against it in the pulpit, and, after al, to entertain it in thy heart, and give it the room
that is due to God, and even prefer it before the glory of the saints!

6. Take heed to yourselves, because such great works as ours require greater grace
than other men's. Weaker gifts and graces may carry a man through in a more even
course of life, that is not liable to so great trials. Smaller strength may serve for lighter
works and burdens. But if you will venture on the great undertakings of the ministry;
if you will lead on the troops of Christ against Satan and his followers; if you will
engage yourselves against principalities and powers, and spiritual wickednesses in
high places; if you will undertake to rescue captive sinners out of the devil’s paws; do
not think that a heedless, careless course will accomplish so great awork as this. You
must look to come off with greater shame and deeper wounds of conscience, than if
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you had lived a common life, if you think to go through such momentous things as
these with a careless soul. It is not only the work that calls for heed, but the workman
also, that he may be fit for business of such weight. We have seen many men who
lived as private Christians, in good reputation for parts and piety, when they took
upon them either the magistracy or military employment, where the work was above
their gifts, and temptations did overmatch their strength, they proved scandalous
disgraced men. And we have seen some private Christians of good esteem, who,
having thought too highly of their parts, and thrust themselves into the ministerial
office, have proved weak and empty men, and have become greater burdens to the
Church than some whom we endeavoured to cast out. They might have done God
more service in the higher rank of private men, than they do among the lowest of the
ministry. If, then, you will venture into the midst of enemies, and bear the burden and
heat of the day, take heed to yourselves.

7. Take heed to yourselves, for the honour of your Lord and Master, and of his holy
truth and ways, doth lie more on you than on other men. As you may render him more
service, so you may do him more disservice than others. The nearer men stand to God,
the greater dishonour hath he by their miscarriages; and the more will they be imputed
by foolish men to God himself. The heavy judgments executed on Eli and on his
house were because they kicked at his sacrifice and offering: ‘ Therefore was the sin of
the young men very great before the Lord, for men abhorred the offering of the Lord.’
It was that great aggravation, of ‘causing the enemies of the Lord to blaspheme,
which provoked God to deal more sharply with David, than he would otherwise have
done. If you be indeed Christians, the glory of God will be dearer to you than your
lives. Take heed therefore what you do against it, as you would take heed what you do
against your lives. Would it not wound you to the heart to hear the name and truth of
God reproached for your sakes; to see men point to you, and say, ‘There goes a
covetous priest, a secret tippler, a scandalous man; these are they that preach for
strictness, while they themselves can live as loose as others; they condemn us by their
sermons, and condemn themselves by their lives, notwithstanding all their talk, they
are as bad as we. ‘O brethren, could your hearts endure to hear men cast the dung of
your iniquities in the face of the holy God, and in the face of the gospel, and of al that
desire to fear the Lord? Would it not break your hearts to think that all the godly
Christians about you should suffer reproach for your misdoings? Why, if one of you
that is aleader of the flock, should be ensnared but once into some scandalous crime,
there is scarcely a man or woman that seeketh diligently after their salvation, within
the hearing of it, but, besides the grief of their hearts for your sin, are likely to have it
cast in their teeth by the ungodly about them, however much they may detest it, and
lament it. The ungodly husband will tell his wife, and the ungodly parents will tell
their children, and ungodly neighbours and fellow-servants will be telling one another
of it, saying, ‘These are your godly preachers! See what comes of al your stir. What
better are you than others You are even al alike.” Such words as these must al the
godly in the country hear for your sakes. ‘It must needs be that offences come; but
woe to that man by whom the offence cometh!’ O take heed, brethren, of every word
you speak, and of every step you tread, for you bear the ark of the Lord - you are
entrusted with his honour! If you that ‘know his will, and approve the things that are
more excellent, being instructed out of the law, and are confident that ye yourselves
are guides of’ the blind, and lights to them that are in darkness, instructors of the
foolish, teachers of babes - if you, | say, should live contrary to your doctrine, and
‘by breaking the law should dishonour God, the name of God will be blasphemed’
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among the ignorant and ungodly ‘through you.” And you are not unacquainted with
that standing decree of heaven, ‘Them that honour me | will honour; and they that
despise me shall be lightly esteemed.” Never did man dishonour God, but it proved
the greatest dishonour to himself. God will find out ways enough to wipe off any stain
that is cast upon him; but you will not so easily remove the shame and sorrow from
yourselves.

8. Lastly, Take heed to yourselves, for the success of all your labours doth very much
depend upon this. God useth to fit men for great works, before he employs them as his
instruments in accomplishing them. Now, if the work of the Lord be not soundly done
upon your own hearts, how can you expect that he will bless your labours for
effecting it in others? He may do it, if he please, but you have much cause to doubt
whether he will. | shall here mention some reasons which may satisfy you, that he
who would be a means of saving others, must take heed to himself, and that God doth
more seldom prosper the labours of unsanctified men.

(1) Can it be expected that God will bless that man’s labours, (I mean comparatively,
as to other ministers) who worketh not for God, but for himself? Now, thisis the case
with every unsanctified man. None but converted men do make God their chief end,
and do al or any thing heartily for his honour; others make the ministry but a trade to
live by. They choose it rather than another calling, because their parents did destine
them to it, or because it affordeth them a competent maintenance; because it is alife
wherein they have more opportunity to furnish their intellects with al kind of science;
or because it is not so toilsome to the body, to those that have a mind to favour their
flesh; because it is accompanied with some reverence and respect from men, and
because they think it a fine thing to be leaders and teachers, and have others ‘receive
the law at their mouth.” For such ends as these are they ministers, and for these do
they preach; and, were it not for these, or similar objects, they would soon give over.
And can it be expected, that God should much bless the labours of such men as these?
It is not for him they preach, but themselves, and their own reputation or gain. It is not
him, but themselves, that they seek and serve; and, therefore, no wonder if he leave
them to themselves for the success, and if their labours have no greater a blessing than
themselves can give, and if the word reach no further than their own strength can
make it reach.

(2) Can you think that he is likely to be as successful as others, who dealeth not
heartily and faithfully in his work, who believeth not what he saith, and is not truly
serious when he seemeth to be most diligent? And can you think that any unsanctified
man can be hearty and serious in the ministerial work? A kind of seriousness indeed
he may have, such as proceedeth from a common faith or opinion, that the Word is
true; or he may be actuated by a natural fervour, or by selfish ends: but the seriousness
and fidelity of a sound believer, who ultimately intendeth God's glory, and men’'s
salvation, this he hath not. O sirs, all your preaching and persuading of others, will be
but dreaming and vile hypocrisy, till the work be thoroughly done upon your own
hearts. How can you set yourselves, day and night, to a work that your carna hearts
are averse to? How can you call, with serious fervour, upon poor sinners to repent and
return to God, that never repented or returned yourselves? How can you heartily
follow poor sinners, with importunate solicitations to take heed of sin, and to lead a
holy life, that never felt yourselves the evil of sin, or the worth of holiness?
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These things are never well known till they are felt, nor well felt till they are
possessed; and he that feeleth them not himself, is not likely to speak feelingly of
them to others, nor to help others to the feeling of them. How can you follow sinners,
with compassion in your hearts and tears in your eyes, and beseech them, in the name
of the Lord, to stop their course, and return and live, and never had so much
compassion on your own soul, as to do this much for yourselves? What! can you love
other men better than yourselves Can you have pity on them, who have no pity upon
yourselves? Sirs, do you think they will be heartily diligent to save men from hell, that
be not heartily persuaded that there is a hell? Or to bring men to heaven, that do not
truly believe that there is a heaven? As Calvin saith on my text; ‘ For never will the
man take diligent care for the salvation of others who neglects his own salvation.” He
that hath not so strong a belief of the Word of God, and of the life to come, as will
withdraw his own heart from the vanities of this world, and excite him to holy
diligence for salvation, can not be expected to be faithful in seeking the salvation of
other men. Surely he that dare damn himself, dare let others alone in the way to
damnation; he that, like Judas, will sell his Master for silver, will not stick to make
merchandise of the flock; he that will let go his hopes of heaven, rather than leave his
worldly and fleshly delights, will hardly leave them for the saving of others. We may
naturally conceive, that he will have no pity on others, that is wilfully cruel to himself;
that he is not to be trusted with other men’s souls, who is unfaithful to his own, and
will sell it to the devil for the short pleasures of sin. | confess that man shall never
have my consent to have the charge of other men’s souls and to oversee themin order
to their salvation that takes not heed to himself but is careless of his own, except it
were in case of absolute necessity, that no better could be had.

(3) Do you think it is alikely thing, that he will fight against Satan with all his might,
who is himself a servant to Satan? Will he do any great harm to the kingdom of the
devil, who is himself a member and a subject of that kingdom? Will he be true to
Christ who is in covenant with his enemy? Now, this is the case of al unsanctified
men, of whatsoever rank or profession they be. They are the servants of Satan, and the
subjects of his kingdom; it is he that ruleth in their hearts; and are they like to be true
to Christ that are ruled by the devil? What prince will choose the friends and servants
of his enemy to lead his armies in war against him? Thisis it that hath made so many
preachers of the gospel to be enemies to the work of the gospel which they preach. No
wonder if such deride the holy obedience of the faithful; and if while they take on
them to preach a holy life, they cast reproaches on them that practice it! O how many
such traitors have been in the Church of Christ in all ages, who have done more
against him, under his colours, than they could have done in the open field! They
speak well of Christ and of godliness in the general, and yet slyly do what they can to
bring them into disgrace, and make men believe that those who set themselves to seek
God with al their hearts are a company of enthusiasts or hypocrites. And when they
can not for shame goeak that way in the pulpit, they will do it in private anong their
acquaintance. Alas! how many such wolves have been set over the sheep! If there was
atraitor among the twelve in Christ’s family, no wonder if there be many now. It can
not be expected that a slave of Satan, ‘whose god is his belly, and who mindeth
earthly things,’” should be any better than ‘an enemy to the cross of Christ.” What
though he live civilly, and preach plausibly, and maintain outwardly a profession of
religion? He may be as fast in the devil’s snares, by worldliness, pride, a secret
distaste of diligent godliness, or by an unsound heart that is not rooted in the faith, nor
unreservedly devoted to Christ, as others are by drunkenness, uncleanness, and similar
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disgraceful sins. Publicans and harlots do sooner enter heaven than Pharisees, because
they are sooner convinced of their sin and misery.

And, though many of these men may seem excellent preachers, and may cry down sin
asloudly as others, yet it is all but an affected fervency, and too commonly but a mere
useless bawling; for he who cherisheth sin in his own heart doth never fall upon it in
good earnest in others. | know, indeed, that a wicked man may be more willing of the
reformation of others than of his own, and hence may show a kind of earnestness in
dissuading them from their evil ways; because he can preach against sin at an easier
rate than he can forsake it, and another man’'s reformation may consist with his own
enjoyment of his lusts. And, therefore, many a wicked minister or parent may be
earnest with their people or children to amend, because they lose not their own sinful
profits or pleasures by another’s reformation, nor doth it call them to that self-denial
which their own doth. But yet for al this, there is none of that zeal, resolution, and
diligence, which are found in al that are true to Christ. They set not against sin as the
enemy of Christ, and as that which endangereth their people’s souls. A traitorous
commander, that shooteth nothing against the enemy but powder, may cause his guns
to make as great a sound or report as those that are loaded with bullets; but he doth no
hurt to the enemy. So one of these men may speak as loudly, and mouth it with an
affected fervency, but he seldom doth any great execution against sin and Satan. No
man can fight well, but where he hateth, or is very angry; much less against them
whom he loveth, and loveth above all. Every unrenewed man is so far from hating sin
to purpose, that it is his dearest treasure. Hence you may see, that an unsanctified
man, who loveth the enemy, is very unfit to be aleader in Christ’s army; and to draw
others to renounce the world and the flesh, seeing he cleaveth to them himself as his
chief good.

(4) It is not likely that the people will much regard the doctrine of such men, when
they see that they do not live as they preach. They will think that he doth not mean as
he speaks, if he do not live as he speaks. They will hardly believe a man that seemeth
not to believe himself. If one bid you run for your lives, because a bear, or an enemy
is at your backs, and yet do not mend his own pace, you will be tempted to think that
heisbut in jest, and that there is really no such danger as he alleges. When preachers
tell people of the necessity of holiness, and that without it no man shall see the Lord,
and yet remain unholy themselves, the people will think that they do but talk to pass
away the hour, and because they must say somewhat for their money, and that all
these are but words of course. Long enough may you lift up your voice against sin,
before men will believe that there is any such evil or danger in it as you talk of, while
they see the same man that reproacheth it, cherishing it in his bosom, and making it
his delight. Y ou rather tempt them to think that there is some specia good in it, and
that you dispraise it as gluttons do a dish which they love, that they may haveit al to
themselves. As long as men have eyes as well as ears, they will think they see your
meaning as well as hear it; and they are apter to believe their sight than their hearing,
as being the more perfect sense of the two. All that a minister doth, is a kind of
preaching; and if you live a covetous or a careless life, you preach these sins to your
people by your practice. If you drink, or game, or trifle away your time in vain
discourse, they take it as if you said to them, ‘Neighbours, this is the life you should
all live; on this course you may venture without any danger.’ If you are ungodly, and
teach not your families the fear of God, nor contradict the sins of the company you are
in, nor turn the stream of their vain talking, nor deal with them plainly about their
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salvation, they will take it as if you preached to them that such things are needless,
and that they may boldly do so aswell as you. Nay, you do worse than al this, for you
teach them to think evil of others that are better than yourselves. How many a faithful
minister, and private Christian, is hated and reproached for the sake of such as you!
What say the people to them? ‘You are so precise, and tell us so much of sin, and
duty, and make such a stir about these matters, while such or such aminister, that is as
great a scholar as you, and as good a preacher, will be merry and jest with us, and let
us alone, and never trouble himself or us with such discourse. Y ou can never be quiet,
but make more ado than needs; and love to frighten men with talk of damnation, when
sober, learned, peaceable divines are quiet, and live with us like other men.” Such are
the thoughts and talk of people, which your negligence doth occasion. They will give
you leave to preach against their sins, and to talk as much as you will for godlinessin
the pulpit, if you will but let them aone afterwards, and be friendly and merry with
them when you have done, and talk as they do, and live as they, and be indifferent
with them in your conversation. For they take the pulpit to be but a stage; a place
where preachers must show themselves, and play their parts, where you have liberty
for an hour to say what you list; and what you say they regard not, if you show them
not, by saying it personally to their faces, that you were in good earnest, and did
indeed mean them, Is that man then likely to do much good, or fit to be a minister of
Christ, that will speak for him an hour on the Sabbath, and, by his life, will preach
against him all the week besides, yea, and give his public words the lie?

And if any of the people be wiser than to follow the examples of such men, yet the
loathsomeness of their lives will make their doctrine the less effectual. Though you
know the meat to be good and wholesome, yet it may make a weak stomach rise
against it, if the cook or the servant that carrieth it have leprous or even dirty hands.
Take heed therefore to yourselves, if ever you mean to do good to others.

Lastly, consider whether the success of your labours depends not on the assistance
and blessing of the Lord. And where hath he made any promise of his assistance and
blessing to ungodly men? If he do promise his Church a blessing even by such, yet
doth he not promise them any blessing. To his faithful servants he hath promised that
he will be with them, that he will put his Spirit upon them, and his word into their
mouths, and that Satan shall fall before them as lightning from heaven. But where is
there any such promise to ungodly ministers Nay, do you not, by your hypocrisy and
your abuse of God, provoke him to forsake you, and to blast all your endeavours, at
least asto yourselves,” though he may bless them to his chosen? For | do not deny but
that God may do good to his Church by wicked men; yet doth he it not so ordinarily,
nor so eminently, as by his own servants. And what | have said of the wicked
themselves, doth hold in part of the godly, while they are scandalous and backsliding,
in proportion to the measure of their sin.
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CHAPTER TWO
THE OVERSIGHT OF THE FLOCK

SECTION ONE - THE NATURE OF THISOVERSIGHT

Having showed you, What it is to take heed to ourselves, | am to show you, next,
What it isto take heed to all the flock.

It was first necessary to take into consideration, what we must be, and what we must
do for our own souls, before we come to that which must be done for others: ‘He can
not succeed in healing the wounds of others who is himself unhealed by reason of
neglecting himself. He neither benefits his neighbours nor himself. He does not raise
up others, but himself fals.” Yea, lest al his labours come to naught, because his
heart and life are naught that doth perform them. ‘For some persons there are who,
though expert in spiritual ministry, go about it in a headstrong manner, and while
acting intelligently, tread underfoot any good they do. They teach too hurriedly what
can only be rendered holy by meditation; and what they proclaim in public they
impugn by their conduct. Whence it is that as pastors they walk in paths too rugged
for the flock to follow.” When we have led them to the living waters, if we muddy it
by our filthy lives, we may lose our labour, and they be never the better. Before we
speak of the work itself, we shall notice somewhat that is pre-supposed in the words
before us.

1. It is hereimplied, that every flock should have its own pastor, and every pastor his
own flock. As every troop or company in a regiment of soldiers must have its own
captain and other officers, and every soldier knows his own commander and colours;
so it is the will of God, that every church should have its own pastor, and that all
Christ’ s disciples ‘should know their teachers that are over them in the Lord.” Though
a minister is an officer in the Church universal, yet is he in a special manner the
overseer of that particular church which is committed to his charge. When we are
ordained ministers without a special charge, we are licensed and commanded to do
our best for al, as we shall have opportunity for the exercise of our gifts. but when we
have undertaken a particular charge, we have restrained the exercise of our gifts so
specially to that congregation, that we must allow others no more than it can spare of
our time and help, except where the public good requireth it, which must, no doubt, be
first regarded. From this relation of pastor and flock, arise all the duties which they
mutually owe to each other.

2. When we are commanded to take heed to all the flock, it is plainly implied, that
flocks must ordinarily be no greater than we are capable of overseeing, or ‘taking
heed to.” God will not lay upon us natural impossibilities: he will not bind men to leap
up to the moon, to touch the stars, or to number the sands of the sea. If the pastoral
office consists in overseeing al the flock, then surely the number of souls under the
care of each pastor must not be greater than he is able to take such heed to as is here
required. Will God require one bishop to take the charge of a whole county, or of so
many parishes or thousands of souls, as he is not able to know or to oversee? Yea, and
to take the sole government of them, while the particular teachers of them are free
from that undertaking? Will God require the blood of so many parishes at one man’'s
hands, if he do not that which ten, or twenty, or a hundred, or three hundred men can
no more do, than I can move a mountain Then woe to poor prelates! Isit not, then, a
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most doleful case, that learned, sober men should plead for this as a desirable
privilege; that they should wilfully draw on themselves such a burden; and that they
do not rather tremble at the thoughts of so great an undertaking? O, happy had it been
for the Church, and happy for the bishops themselves, if this measure, that is
intimated by the apostle here, had still been observed: that the diocese had been no
greater than the elders or bishops could oversee and rule, so that they might have
taken heed to al the Rock: or that pastors had been multiplied as churches increased,
and the number of overseers been proportioned to the number of souls, that they might
not have let the work be undone, while they assumed the empty titles, and undertook
impossibilities! And that they had rather prayed the Lord of the harvest to send forth
more labourers, even so many as were proportioned to the work, and not to have
undertaken all themselves. | should scarcely commend the prudence or humility of
that labourer, let his parts be ever so great, that would not only undertake to gather in
all the harvest in this county himself, and that upon pain of death, yea, of damnation,
but would aso earnestly contend for this prerogative.

But it may be said, there are others to teach, though one only have the rule.

To this | answer: Blessed be God it is so; and no thanks to some of them. But is not
government of great concernment to the good of souls, as well as preaching? If it be
no, then what use is there for church governors? If it be, then they that nullify it by
undertaking impossibilities, do go about to ruin the churches and themselves. If only
preaching be necessary, let us have none but mere preachers. what needs there then
such a stir about government? But if discipline, in its place, be necessary too, what is
it but enmity to men’s salvation to exclude it? and it is unavoidably excluded, when it
is made to be his work that is naturally incapable of performing it. The general that
will command an army alone, may as well say, Let it be destroyed for want of
command: and the schoolmaster that will oversee or govern all the schools in the
county alone, may as well say, Let them all be ungoverned: and the physician that will
undertake the care of al the sick people in a whole nation, or county, when he is not
able to visit the hundredth man of them, may as well say, Let them perish. Yet still it
must be acknowledged, that in case of necessity, where there are not more to be had,
one man may undertake the charge of more souls than he is well able to oversee
particularly. But then he must undertake only to do what he can for them, and not to
do al that a pastor ordinarily ought to do. This is the case of some of us, who have
greater parishes than we are able to take that special heed to which their state
requireth. | profess for my own part, | am so far from their boldness that dare venture
on the sole government of a county, that | would not, for al England, have undertaken
to be one of the two that should do all the pastoral work that God requireth, in the
parish where | live, had | not this to satisfy my conscience, that, through the Church’'s
necessities, more can not be had; and therefore, | must rather do what | can, than leave
all undone because | can not do al. But cases of unavoidable necessity are not to be
the ordinary condition of the Church; or at least, it is not desirable that it should so be.
O happy Church of Christ, were the labourers but able and faithful, and proportioned
in number to the number of souls; so that the pastors were so many, or the particular
churches so small, that we might be able to ‘take heed to al the flock.’ Having
noticed these things, which are presupposed, we shall now proceed to consider the
duty which is recommended in the text, Take heed to all the flock. It is, you see, al
the flock, or every individual member of our charge. To this end it is necessary, that
we should know every person that belongeth to our charge; for how can we take heed
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to them, if we do not know them? We must labour to be acquainted, not only with the
persons, but with the state of all our people, with their inclinations and conversations;
what are the sins of which they are most in danger, and what duties they are most apt
to neglect, and what temptations they are most liable to; for if we know not their
temperament or disease, we are not likely to prove successful physicians.

Being thus acquainted with all the flock, we must afterward take heed to them. One
would imagine that every reasonable man would be satisfied of this, and that it would
need no further proof. Doth not a careful shepherd look after every individual sheep?
and a good schoolmaster after every individual scholar? and a good physician after
every particular patient? and a good commander after every individual soldier? Why
then should not the shepherds, the teachers, the physicians, the guides of the churches
of Christ, take heed to every individual member of their charge? Christ himself, the
great and good Shepherd, that hath the whole to ook after, doth yet take care of every
individua; like him whom he describes in the parable, who left ‘the ninety and nine
sheep in the wilderness, to seek after one that was lost.” The prophets were often sent
to single men. Ezekiel was made a watchman over individuals, and was commanded
to say to the wicked, ‘ Thou shalt surely die.’” Paul taught his hearers not only ‘publicly
but from house to house.” and in another place he tells us, that he ‘warned every man,
and taught every man, in all wisdom, that he might present every man perfect in
Christ Jesus.” Many other passages of Scripture make it evident that it is our duty to
take heed to every individual of our flock; and many passages in the ancient Councils
do plainly show that this was the practice of the primitive times. But | shall quote only
one from Ignatius. ‘Let assemblies,” says he, ‘be often gathered; inquire after all by
name: despise not servant-men or maids.” Y ou see it was then considered as a duty to
look after every member of the flock by name, not excepting the meanest servant-man
or maid. But, some one may object, ‘ The congregation that | am set over is so great
that it is impossible for me to know them all, much more to take heed to al
individually.” To this answer, ‘Is it necessity or isit not, that hath cast you upon such
a charge If it be not, you excuse one sin by another. How durst you undertake that
which you knew yourself unable to perform, when you were not forced to it? It would
seem you had some other ends in undertaking it, and never intended to be faithful to
your trust. But if you think that you were necessitated to undertake it, | would ask
you, might you not have procured assistance for so great a charge? Have you done all
that you could with your friends and neighbours, to get maintenance for another to
help you? Have you not as much maintenance yourself, as might serve yourself and
another? What though it will not serve to maintain you in fullness? Is it not more
reasonable that you should pinch your flesh and family, then undertake a work that
you can not perform, and neglect the souls of so many of your flock | know, that what
| say will seem hard to some; but to me it is an unquestionable thing, that, if you have
but a hundred pounds a year, it is your duty to live upon part of it, and allow the rest
to a competent assistant, rather than that the flock which you are over should be
neglected. If you say, that is a hard measure, and that your wife and children can not
so live, | answer, Do not many families in your parish live on less? Have not many
able ministersin the prelates days been glad of less, with liberty to preach the gospel
There are some yet living, as | have heard, who have offered the bishops to enter into
bond to preach for nothing, if they might but have liberty to preach the gospel. If you
shall still say, that you can not live so meanly as poor people do, | further ask, Can
your parishioners better endure damnation, than you can endure want and poverty?
What! do you call yourselves ministers of the gospel, and yet are the souls of men so



base in your eyes, that you had rather they should eternally perish, than that you and
your family should live in alow and poor condition? Nay, should you not rather beg
your bread, than put so great a matter as men’'s salvation upon a hazard, or
disadvantage? Y ea, as hazard the damnation of but one soul? O sirs, it is a miserable
thing when men study and talk of heaven and hell, and the fewness of the saved, and
the difficulty of salvation, and be not all the while in good earnest. If you were, you
could never surely stick at such matters as these, and let your people go down to hell,
that you might live in higher style in this world. Remember this, the next time you are
preaching to them, that they can not be saved without knowledge; and hearken
whether conscience does not tell you, ‘It is likely they might be brought to
knowledge, if they had but diligent instruction and exhortation privately, man by man;
and if there were another minister to assist me, this might be done: and if |1 would live
gparingly and deny my flesh, I might have an assistant. Dare |, then, let my people
live in that ignorance which | myself have told them is damning, rather than put
myself and family to alittle want?

Must | turn to my Bible to show a preacher where it is written, that a man’s soul is
worth more than a world, much more therefore than a hundred pounds a year, much
more are many souls more worth? Or that both we and all that we have are God's, and
should be employed to the utmost for his service? Or that it is inhuman cruelty to let
souls go to hell, for fear my wife and children should fare somewhat the harder, or
live at lower rates; when, according to God's ordinary way of working by means, |
might do much to prevent their misery, if | would but a little displease my flesh,
which al, who are Christ’s, have crucified with its lusts? Every man must render to
God the things that are God's, and that, let it be remembered, is al he is and al he
possesses. How are all things sanctified to us, but in the separation and dedication of
them to God? Are they not all his talents, and must be employed in his service? Must
not every Christian first ask, In what way may | most honour God with my substance?
Do we not preach these things to our people? Are they true as to them, and not as to
us? Yea more, is not the church-maintenance devoted, in a special manner, to the
service of God for the church? And should we not then use it for the utmost
furtherance of that end? If any minister who hath two hundred pounds a year can
prove that a hundred pounds of it may do God more service, if it be laid out on
himself, or wife and children, than if it maintain one or two suitable assistants to help
forward the salvation of the flock, | shall not presume to reprove his expenses; but
where this can not be proved, let not the practice be justified. And | must further say,
that this poverty is not so intolerable and dangerous athing asit is pretended to be. If
you have but food and raiment, must you not therewith be content? and what would
you have more than that which may fit you for the work of God? It is not ‘being
clothed in purple and fine linen, and faring sumptuously every day,” that is necessary
for this end. ‘A man's life consisteth not in the abundance of the things that he
possesseth.” If your clothing be warm, and your food be wholesome, you may be as
well supported by it to do God service as if you had the fullest satisfaction to your
flesh. A patched coat may be warm, and bread and water are wholesome food. He that
wanteth not these, hath but a poor excuse to make for hazarding men’s souls, that he
may live on dainties.

But, while it is our duty to take heed to all the flock, we must pay specia attention to
some classes in particular. By many, thisis very imperfectly understood, and therefore
| shall dwell alittle upon it.
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1. We must labour, in a special manner, for the conversion of the unconverted.

The work of conversion is the first and great thing we must drive at; after this we must
labour with all our might. Alas! the misery of the unconverted is so great, that it
calleth loudest to us for compassion. If atruly converted sinner do fall, it will be but
into sin which will be pardoned, and he is not in that hazard of damnation by it as
others are. Not but that God hateth their sins as well as others, or that he will bring
them to heaven, let them live ever so wickedly; but the spirit that is within them will
not suffer them to live wickedly, nor to sin as the ungodly do. But with the
unconverted it is far otherwise. They ‘are in the gall of bitterness, and in the bond of
iniquity,” and have yet no part nor fellowship in the pardon of their sins, or the hope
of glory. We have, therefore, awork of greater necessity to do or them, even ‘to open
their eyes, and to turn them from darkness to light, and from the power of Satan unto
God; that they may receive forgiveness of sins, and an inheritance among them that
are sanctified.” He that seeth one man sick of a mortal disease, and another only
pained with the toothache, will be moved more to compassionate the former, than the
latter; and will surely make more haste to help him, though he were a stranger, and the
other abrother or ason. It is so sad a case to see men in a state of damnation, wherein,
if they should die, they are lost for ever, that methinks we should not be able to let
them alone, either in public or private, whatever other work we may have to do. |
confess, | am frequently forced to neglect that which should tend to the further
increase of knowledge in the godly, because of the lamentable necessity of the
unconverted. Who is able to talk of controversies, or of nice unnecessary points, or
even of truths of a lower degree of necessity, how excellent soever, while he seeth a
company of ignorant, carnal, miserable sinners before his eyes, who must be changed
or damned? Methinks | even see them entering upon their final woe! Methinks | hear
them crying out for help, for speediest help! Their misery speaks the louder, because
they have not hearts to ask for themselves. Many atime have | known, that | had some
hearers of higher fancies, that looked for rarities, and were addicted to despise the
ministry, if | told them not somewhat more than ordinary; and yet | could not find in
my heart to turn from the necessities of the impenitent, for the humouring of them;
nor even to leave speaking to miserable sinners for their salvation, in order to speak to
such novelists; no, nor so much as should otherwise be done, to weak saints for their
confirmation and increase in grace. Methinks, as Paul’s * spirit was stirred within him,
when he saw the Athenians wholly given to idolatry,” so it should cast us into one of
his paroxysms, to see so many men in the utmost danger of being everlastingly
undone. Methinks, if by faith we did indeed look upon them as within a step of hell, it
would more effectually untie our tongues, than Croesus danger, as they tell us, did
his son’s. He that will let a sinner go down to hell for want of speaking to him, doth
set less by souls than did the Redeemer of souls; and less by his neighbour, than
common charity will allow him to do by his greatest enemy. O, therefore, brethren,
whomsoever you neglect, neglect not the most miserable! Whatever you pass over,
forget not poor souls that are under the condemnation and curse of the law, and who
may look every hour for the infernal execution, if a speedy change do not prevent it.
O call after the impenitent, and ply this great work of converting souls, whatever else
you |leave undone.

2. We must be ready to give advice to inquirers, who come to us with cases of
conscience; especially the great case which the Jews put to Peter, and the gaoler to
Paul and Silas, ‘What must we do to be saved? ‘A minister is not to be merely a
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public preacher, but to be known as a counsellor for their souls, as the physician is for
their bodies, and the lawyer for their estates: so that each man who is in doubts and
straits, may bring his case to him for resolution; as Nicodemus came to Christ, and as
it was usua with the people of old to go to the priest, ‘whose lips must keep
knowledge, and at whose mouth they must ask the law, because he is the messenger of
the Lord of hosts.” But as the people have become unacquainted with this office of the
ministry, and with their own duty and necessity in this respect, it belongeth to us to
acquaint them with it, and publicly to press them to come to us for advice about the
great concerns of their souls. We must not only be willing to take the trouble, but
should draw it upon ourselves, by inviting them to come. What abundance of good
might we do, could we but bring them to this! And, doubtless, much might be donein
it, if we did our duty. How few have | ever heard of, who have heartily pressed their
people to their duty in this way! Oh! it is a sad case that men's souls should be so
injured and hazarded by the total neglect of so great a duty, and that ministers should
scarcely ever tell them of it, and awaken them to it. Were your hearers but duly
sensible of the need and importance of this, you would have them more frequently
knocking at your doors, and making known to you their sad complaints, and begging
your advice. | beseech you, then, press them more to this duty for the future; and see
that you perform it carefully when they do seek your help. To this end it is very
necessary that you be well acquainted with practical cases, and especialy that you be
acquainted with the nature of saving grace, and able to assist them in trying their state,
and in resolving the main question that concerns their everlasting life or death. One
word of seasonable, prudent advice, given by a minister to persons in necessity, may
be of more use than many sermons. ‘A word fitly spoken,” says Solomon, ‘how good
isit!’

3. We must study to build up those who are aready truly converted. In this respect our
work is various, according to the various states of Christians.

(1) There are many of our flock that are young and weak, who, though they are of
long standing, are yet of small proficiency or strength. This, indeed, is the most
common condition of the godly. Most of them content themselves with low degrees of
grace, and it is no easy matter to get them higher. To bring them to higher and stricter
opinions is easy, that is, to bring them from the truth into error, on the right hand as
well as on' the left; but to increase their knowledge and gifts is not easy, and to
increase their graces is the hardest of all. It is a very sad thing for Christians to be
weak: it exposeth us to dangers; it abateth our consolations and delight in God, and
taketh off the sweetness of wisdom's ways; it maketh us less serviceable to God and
man, to bring less honour to our Master, and to do less good to all about us. We get
small benefit in the use of the means of grace. We too easily play with the serpent’s
baits, and are ensnared by his wiles. A seducer will easily shake us, and evil may be
made to appear to us as good, truth as falsehood, sin as duty; and so on the contrary.
We are less able to resist and stand in an encounter; we sooner fall; we hardlier rise;
and are apter to prove a scandal and reproach to our profession. We less know
ourselves, and are more apt to be mistaken as to our own estate, not observing
corruptions when they have got advantage of us. We are dishonourable to the gospel
by our very weakness, and little useful to any about us. In a word, though we live to
less profit to ourselves or others, yet are we unwilling and too unready to die.
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Now, seeing the case of weakness in the converted is so sad, how diligent should we
be to cherish and increase their grace! The strength of Christians is the honour of the
Church. When they are inflamed with the love of God, and live by a lively working
faith, and set light by the profits and honours of the world, and love one another with
a pure heart fervently, and can bear and heartily forgive a wrong, and suffer joyfully
for the cause of Christ, and study to do good, and walk inoffensively and harmlessly
in the world, are ready to be servants to all men for their good, becoming al things to
all men in order to win them to Christ, and yet abstaining from the appearance of evil,
and seasoning all their actions with a sweet mixture of prudence, humility, zeal, and
heavenly mindedness - oh, what an honour are such to their professon! What an
ornament to the Church; and how serviceable to God and man! Men would sooner
believe that the gospel is from heaven, if they saw more such effects of it upon the
hearts and lives of those who profess it. The world is better able to read the nature of
religion in a man’s life than in the Bible. ‘They that obey not the word, may be won
by the conversation’ of such as are thus eminent for godliness. It is, therefore, a most
important part of our work, to labour more in the polishing and perfecting of the
saints, that they may be strong in the Lord, and fitted for their Master’s service.

(2) Another class of converts that need our specia help, are those who labour under
some particular corruption, which keeps under their graces, and makes them a trouble
to others, and a burden to themselves. Alas! there are too many such persons. Some
are specially addicted to pride, and others to worldly-mindedness;, some to sensual
desires, and others to frowardness or other evil passions. Now it is our duty to give
assistance to al these; and partly by dissuasions, and clear discoveries of the
odiousness of the sin, and partly by suitable directions about the remedy, to help them
to a more complete conquest of their corruptions. We are leaders of Christ’s army
against the powers of hell, and must resist all the works of darkness wherever we find
them, even though it should be in the children of light. We must be no more tender of
the sins of the godly, than of the ungodly, nor any more befriend them or favour them.
By how much more we love their persons, by so much the more must we manifest it,
by making opposition to their sins. And yet we must ook to meet with some tender
persons here, especialy when iniquity hath got any head, and made a party, and many
have fallen in love with it; they will be as pettish and as impatient of reproof as some
worse men, and perhaps will interest even piety itself in their faults. But the ministers
of Christ must do their duty, notwithstanding their peevishness, and must not so far
hate their brother, as to forbear rebuking him, or suffer sin to lie upon his soul. It
must, no doubt, be done with much prudence, yet done it must be.

(3) Another class who demand specia help are declining Christians, that are either
fallen into some scandalous sin, or else abate their zeal and diligence, and show that
they have lost their former love. As the case of backdiders is very sad, so our
diligence must be very great for their recovery. It is sad to them to lose so much of
their life, and peace, and serviceableness to God; and to become so serviceable to
Satan and his cause. It is sad to us to see that all our labour is come to this; and that,
when we have taken so much pains with them, and have had so much hopes of them,
all should be so far frustrated. It is saddest of all, to think that God should be so
dishonoured by those whom he hath so loved, and for whom he hath done so much;
and that Christ should be so wounded in the house of his friends. Besides, partial
backsliding hath a natural tendency to total apostasy, and would effect it, if special
grace did not prevent it. Now, the more sad the case of such Christians is, the more
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must we exert ourselves for their recovery. We must ‘restore those that are overtaken
in afault, in the spirit of meekness,” and yet see that the sore be thoroughly searched
and healed, and the joint be well set again, what pain soever it may cost. We must
look especially to the honour of the gospel, and see that they give such evidence of
true repentance, and make such free and full confession of their sin, that some
reparation be thereby made to the Church and their holy profession, for the wound
they have given to religion. Much skill is required for restoring such a soul.

(4) The last class whom | shall here notice, as requiring our attention, are the strong;
for they, also, have need of our assistance: partly to preserve the grace they have;
partly to help them in making further progress; and partly to direct them in improving
their strength for the service of Christ, and the assistance of their brethren; and, also,
to encourage them to persevere, that they may receive the crown.

All these are the objects of the ministerial work, and in respect to each of them, we
must ‘take heed to al the flock.’

4. We must have a specia eye upon families, to see that they are well ordered, and the
duties of each relation performed. The life of religion, and the welfare and glory of
both the Church and the State, depend much on family government and duty. If we
suffer the neglect of this, we shall undo all. What are we like to do ourselves to the
reforming of a congregation, if al the work be cast on us alone; and masters of
families neglect that necessary duty of their own, by which they are bound to help us?
If any good be begun by the ministry in any soul, a careless, prayerless, worldly
family is like to stifle it, or very much hinder it; whereas, if you could but get the
rulers of families to do their duty, to take up the work where you left it, and help it on,
what abundance of good might be done! | beseech you, therefore, if you desire the
reformation and welfare of your people, do al you can to promote family religion. To
this end, let me entreat you to attend to the following things:

(1) Get information how each family is ordered, that you may know how to proceed in
your endeavours for their further good.

(2) Go occasionaly among them, when they are likely to be most at leisure, and ask
the master of the family whether he prays with them, and reads the Scripture, or what
he doth? Labour to convince such as neglect this, of their sin; and if you have
opportunity, pray with them before you go, and give them an example of what you
would have them do. Perhaps, too, it might be well to get a promise from them, that
they will make more conscience of their duty for the future.

(3) If you find any, through ignorance and want of practice, unable to pray, persuade
them to study their own wants, and to get their hearts affected with them, and, in the
meanwhile, advise them to use aform of prayer, rather than not pray at all. Tell them,
however, that it is their sin and shame that they have lived so negligently, as to be so
unacquainted with their own necessities as not to know how to speak to God in
prayer, when every beggar can find words to ask an alms; and, therefore, that a form
of prayer is but for necessity, as a crutch to a cripple, while they can not do well
without it; but that they must resolve not to be content with it, but to learn to do better
as speedily as possible, seeing that prayer should come from the feelings of the heart,
and be varied according to our necessities and circumstances.

39



(4) Seethat in every family there are some useful moving books, beside the Bible. If
they have none, persuade them to buy some: if they be not able to buy them, give
them some if you can. If you are not able yourself, get some gentlemen, or other rich
persons, that are ready to good works, to do it. And engage them to read them at night,
when they have leisure, and especially on the Lord’ s day.

(5) Direct them how to spend the Lord’s day; how to despatch their worldly business,
S0 as to prevent encumbrances and distractions; and when they have been at church,
how to spend the time in their families. The life of religion dependeth much on this,
because poor people have no cther free considerable time; and, therefore, if they lose
this, they lose all, and will remain ignorant and brutish. Persuade the master of every
family to cause his children and servants to repeat the Catechism to him, every
Sabbath evening, and to give him some account of what they have heard at church
during the day. Neglect not, |1 beseech you, this important part of your work. Get
masters of families to do their duty, and they will not only spare you a great deal of
labour, but will much further the success of your labours. If a captain can get the
officers under him to do their duty, he may rule the soldiers with much less trouble,
than if all lay upon his own shoulders. You are not like to see any genera
reformation, till you procure family reformation. Some little religion there may be,
here and there; but while it is confined to single persons, and is not promoted in
families, it will not prosper, nor promise much future increase.

5. We must be diligent in visiting the sick, and helping them to prepare either for a
fruitful life, or a happy death. Though this should be the business of al our life and
theirs, yet doth it, at such a season, require extraordinary care both of them and us.
When time is almost gone, and they must now or never be reconciled to God, oh, how
doth it concern them to redeem those hours, and to lay hold on eternal life! And when
we see that we are like to have but afew days or hours more to speak to them, in order
to their everlasting welfare, who, that is not a block or an infidel, would not be much
with them, and do all he can for their salvation in that short space? Will it not awaken
us to compassion, to look on a languishing man, and to think that within a few days
his soul will be in heaven or in hell? Surely it will try the faith and seriousness of
ministers, to be much about dying men! They will thus have opportunity to discern
whether they themselves are in good earnest about the matters of the life to come. So
great is the change that is made by death, that it should awaken us to the greatest
sensibility to see a man so near it, and should excite in us the deepest pangs of
compassion, to do the office of inferior angels for the soul, before it departs from the
body, that it may be ready for the convoy of superior angels to the ‘inheritance of the
saints in light” When a man is amost at his journey’'s end, and the next step brings
him to heaven or hell, it istime for us, while there is hope, to help him if we can.

And as their present necessity should move us to embrace that opportunity for their
good, so should the advantage that sickness and the prospect of death affordeth. Even
the stoutest sinners will hear us on their death-bed, though they scorned us before.
They will then let fall their fury, and be as gentle as lambs, who were before as
untractable as lions. | find not one in ten, of the most obstinate scornful wretches in
my parish, but when they come to die, will humble themselves, confess their faults,
and seem penitent, and promise, if they should recover, to reform their lives. Cyprian
saith to those in health, ‘He who everyday reminds himself that he is dying, despises
the present and hastens to things to come. Much more he who feels himself to be in
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the very act of dying.” O how resolvedly will the worst of Snners seem to cast away
their sins and promise reformation, and cry out of their folly, and of the vanity of this
world, when they see that death is in good earnest with them, and away they must
without delay! Perhaps you will say, that these forced changes are not cordial, and
that, therefore, we have no great hope of doing them any saving good. | confessiit is
very common for sinners to be frightened into ineffectual purposes, but not so
common to be at such a season converted to the Saviour. It is a remark of Augustine,
‘He can not die badly who lives well; and scarcely shall he die well who lives badly.’
Yet ‘scarcely’ and ‘never’ are not al one. It should make both them and us the more
diligent in the time of health, because it is ‘scarcely’; but yet we should bestir us at the
last, in the use of the best remedies, because it is not ‘never’.

But as | do not intend to furnish a directory for the whole ministerial work, | will not
stop to tell you particularly what must be done for men in their last extremity; but
shall notice only three or four things, as specialy worthy of your attention.

(1) Stay not till their strength and understanding are gone, and the time so short that
you scarcely know what to do; but go to them as soon as you hear they are sick,
whether they send for you or not.

(2) When the time is so short, that there is no opportunity to instruct them in the
principles of religion in order, be sure to ply the main points, and to dwell on those
truths which are most calculated to promote their conversion, showing them the glory
of the life to come, and the way by which it was purchased for us, and the great sin
and folly of their having neglected it in time of health; but yet the possibility that
remaineth of their still obtaining it, if they will believe in Christ, the only Saviour, and
repent of their sins.

(3) If they recover, be sure to remind them of their promises and resolutions in time of
sickness. Go to them purposely to set these home to their consciences; and whenever,
afterwards, you see them remiss, go to them, and put them in mind of what they said
when they were stretched on a sick-bed. And because it is of such use to them who
recover, and hath been the means of the conversion of many a soul, it is very
necessary that you go to them whose sickness is not mortal, as well as to those who
are dying, that so you may have some advantage to move them to repentance, and
may afterward have this to plead against their sins; as a bishop of Cologne is said to
have answered the Emperor Sigismund, when he asked him what was the way to be
saved, ‘He must be what he purposed, or promised to be, when he was last troubled
with the stone and the gout.’

6. We must reprove and admonish those who live offensively or impenitently. Before
we bring such matters before the church, or its rulers, it is ordinarily most fit for the
minister to try himself what he can do in private to bow the sinner to repentance,
especialy if it be not a public crime. Here there is required much skill, and a
difference must be made, according to the various tempers of the offenders; but with
the most it will be necessary to speak with the greatest plainness and power, to shake
their careless hearts, and make them see what it is to dally with sin; to let them know
the evil of it, and its sad effects as regards both God and themselves.

7. The last part of our oversight, which | shall notice, consisteth in the exercise of
Church discipline. This consisteth, after the aforesaid private reproofs, in more public
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reproof, combined with exhortation to repentance, in prayer for the offender, in
restoring the penitent, and in excluding and avoiding the impenitent.

(2) In the case of public offences, and even of those of a more private nature, when
the offender remains impenitent, he must be reproved before al, and again invited to
repentance. Thisis not the less our duty, because we have made so little conscience of
the practice of it. It is not only Christ’'s command to tell the church, but Paul’s to
‘rebuke before al,” and the Church did constantly practice it, till selfishness and
formality caused them to be remiss in this and other duties. There is no room to doubt
whether this be our duty, and as little is there any ground to doubt whether we have
been unfaithful as to the performance of it. Many of us, who would be ashamed to
omit preaching or praying half so much, have little considered what we are doing,
while living in the wilful neglect of this duty, and other parts of discipline, so long as
we have done. We little think how we have drawn the guilt of swearing, and
drunkenness, and fornication, and other crimes upon our own heads, by neglecting to
use the means which God has appointed for the cure of them.

If any shall say, Thereis little likelihood that public reproof will do them good, that
they will rather be enraged by the shame of it; | answer -

(@) It ill becomes a creature to implead the ordinances of God as useless, or to
reproach God's service instead of doing it, and to set his wits in opposition to his
Maker. God can render useful his own ordinances, or else he would never have
appointed them.

(b) The usefulness of discipline is apparent, in the shaming of sin and humbling the
sinner, and in manifesting the holiness of Christ, and of his doctrine and Church,
before al the world.

(c) What will you do with such sinners? Will you give them up as hopeless? That
would be more cruel than administering reproof to them. Will you use other means?
Why, it is supposed that all other means have been used without success; for thisis
the last remedy.

(d) The principal use of this public discipline is not for the offender himself, but for
the Church. It tendeth exceedingly to deter others from the like crimes, and so to keep
the congregation and their worship pure. Seneca could say, ‘He who excuses present
evils transmits them to posterity.” And elsewhere, ‘He who spares the guilty harms the
good.’

(2) With reproof we must join exhortation of the offender to repentance, and to the
public profession of it for the satisfaction of the church. As the church is bound to
avoid communion with impenitent scandalous sinners, so, when they have had
evidence of their sin, they must a'so have some evidence of their repentance; for we
can not know them to be penitent without evidence; and what evidence can the church
have but their profession of repentance, and afterwards their actual reformation Much
prudence, | confess, is to be exercised in such proceedings, lest we do more hurt than
good; but it must be such Christian prudence as ordereth duties, and suiteth them to
their ends, not such carnal prudence as shall enervate or exclude them. In performing
this duty, we should deal humbly, even when we deal most sharply, and make it
appear that it is not from any ill will, nor any lordly disposition, nor from revenge for
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any injury, but a necessary duty which we can not conscientiously neglect; and,
therefore, it may be meet to show the people the commands of God obliging us to do
what we do, in some such words as the following: ‘Brethren, sin is so hateful an evil
in the eyes of the most holy God, how light soever impenitent sinners make of it, that
he hath provided the everlasting torments of hell for the punishment of it; and no
lesser means can prevent that punishment than the sacrifice of the Son of God, applied
to those who truly repent of and forsake it; and therefore God, who calleth all men to
repentance, hath commanded us to “exhort one another daily, while it is called today,
lest any be hardened through the deceitfulness of sin.” (Hebrews 3:13)

and that we do not hate our brother in our heart, but in any wise rebuke our neighbour,
and not suffer sin upon him, (Leviticus 19:17) and that if our brother offend us, we
should tell him his fault between him and us; and if he hear us not, we should take two
or three more with us; and if he hear not them, we should tell the church; and if he
hear not the church, he must be to us as a heathen man and a publican; (Matthew
18:15-17) and those that sin, we must rebuke before al, that others may fear, (1
Timothy 5:20) and rebuke with all authority: (Titus 2:15) yea, were it an apostle of
Christ that should sin openly, he must be reproved openly, as Paul did Peter;
(Galatians 2:11, 14) and if they repent not, we must avoid them, and with such not so
much as eat. (2 Thessalonians 3:6, 11-12, 14; 1 Corinthians 5:11-13)

‘Having heard of the scandalous conduct of A. B. of this church, or parish, and having
received sufficient proof that he hath committed the odious sin of - we have seriously
dealt with him to bring him to repentance; but, to the grief of our hearts, we perceive
no satisfactory result of our endeavours; but he seemeth till to remain impenitent (or
he till liveth in the same sin, though he verbally professes repentance). We therefore
judge it our duty to proceed to the use of that further remedy which Christ hath
commanded us to try; and hence we beseech him, in the name of the Lord, without
further delay, to lay to heart the greatness of his sin, the wrong he hath done to Christ
and to himself, and the scandal and grief that he hath caused to others. And | do
earnestly beseech him, for the sake of his own soul, that he will consider, what it is
that he can gain by his sin and impenitency, and whether it will pay for the loss of
everlasting life; and how he thinks to stand before God in judgment, or to appear
before the Lord Jesus, when death shall snatch his soul from his body, if he be found
in this impenitent state. And | do beseech him, for the sake of his own soul, and, as a
messenger of Jesus Christ, require him, as he will answer the contrary at the bar of
God, that he lay aside the stoutness and impenitency of his heart, and unfeignedly
confess and lament his sin before God and this congregation. And this desire | here
publish, not out of any ill will to his person, as the Lord knoweth, but in love to his
soul, and in obedience to Christ, who hath made it my duty; desiring that, if it be
possible, he may be saved from his sin, and from the power of Satan, and from the
everlasting wrath of God, and may be reconciled to God and to his church; and,
therefore, that he may be humbled by true contrition, before he be humbled by
remediless condemnation.’

To this purpose | conceive our public admonitions should proceed; and, in some
cases, where the sinner considereth his sin to be small, it may be necessary to point
out the aggravations of it, particularly by citing some passages of Scripture which
spesk of its evil and its danger.
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(3) With these reproofs and exhortations, we must join the prayers of the congregation
in behalf of the offender. This should be done in every case of discipline, but
particularly if the offender will not be present to receive admonition, or gives no
evidence of repentance, and shows no desire for the prayers of the congregation. In
such cases, especialy, it will be meet that we beg the prayers of the congregation for
him ourselves, entreating them to consider what a fearful condition the impenitent are
in, and to have pity on a poor soul that is so blinded and hardened by sin and Satan,
that he can not pity himself; and to think what it is for a man to appear before the
living God in such a case, and, therefore, that they would join in earnest prayer to
God, that he would open his eyes, and soften, and humble his stubborn heart, before
he be in hell beyond remedy. And, accordingly, let us be very earnest in prayer for
him, that the congregation may be excited affectionately to join with us, and who
knows but God may hear our prayers, and the sinner’s heart may relent under them,
more than under all our exhortations?

It is, in my judgment, a very laudable course of some churches, that use, for the next
three days together, to desire the congregation to join in earnest prayer to God for the
opening of the sinner’s eyes, and the softening of his heart, and the saving of him
from impenitency and eternal death. If ministers would be conscientious in
performing this duty entirely and self-denyingly, they might make something of it,
and expect a blessing upon it; but when we shrink from all that is dangerous or
ungrateful in our work, and shift off al that is costly or troublesome, we can not
expect that any great good should be effected by such a carnal, partia use of means;
and though some may here and there be wrought upon, yet we can not look that the
gospel should run and be glorified when we do our duty so lamely and so defectively.

(4) We must restore the penitent to the fellowship of the church. Aswe must not teach
an offender to make light of discipline by too much facility, so neither must we
discourage him by too much severity. If he appear to be truly sensible of the
sinfulness of his conduct, and penitent on account of it, we must see that he confess
his guilt, and that he promise to fly from such sins for the time to come, to watch
more narrowly and to walk more warily, to avoid temptation, to distrust his own
strength, and to rely on the grace which isin Christ Jesus.

We must assure him of the riches of God's love, and the sufficiency of Christ’s blood
to pardon his sins, if he believe and repent.

We must see that he begs to be restored to the communion of the church, and desires
their prayersto God for his pardon and salvation.

We must charge the church that they imitate Christ, in forgiving and in retaining the
penitent person; or, if he were cast out, in restoring him to their communion; and that
they must never reproach him with his sins, nor cast them in his teeth, but forgive
them, even as Christ doth. Finally, we must give God thanks for his recovery, and
pray for his confirmation and future preservation.

(5) The last part of discipline is the excluding from the communion of the church
those who, after sufficient trial, remain impenitent.

Exclusion from church communion, commonly called excommunication, is of divers
sorts or degrees, which are not to be confounded; but that which is most commonly to



be practiced amongst us, is, only to remove an impenitent sinner from our
communion, till it shall please the Lord to give him repentance.

In this exclusion or removal, the minister or governors of the church are
authoritatively to charge the people, in the name of the Lord, to have no communion
with him, and to pronounce him one whose communion the church is bound to avoid;
and it is the people’s duty carefully to avoid him, provided the pastor's charge
contradict not the Word of God. Nevertheless, we must pray for the repentance and
restoration even of the excommunicated; and if God shall give them repentance, we
must gladly receive them again into the communion of the church.

Would we were but so far faithful in the practice of this discipline, as we are satisfied
both of the matter and manner of it; and did not dispraise and reproach it by our
negligence, while we write and plead for it with the highest commendations! It is
worthy of our consideration, who is like to have the heavier charge about this matter
at the bar of God - whether those who have reproached and hindered discipline by
their tongues, because they knew not its nature and necessity; or we who have so
vilified it by our constant omission, while with our tongues we have magnified it? If
hypocrisy be no sin, or if the knowledge of our Master’s will by no aggravation of
disobedience, then we may be in a better case than they; but if these be great evils, we
must be much worse than the very persons whom we so loudly condemn. | will not
advise the zealous maintainers, and obstinate neglecters of discipline, to unsay all that
they have said, till they are ready to do as they say; nor to recant their defences of
discipline, till they mean to practice it; nor to burn all the books which they have
written for it, and all the records of their cost and hazards for it, lest they rise up in
judgment against them, to their confusion. But | would persuade them, without any
more delay, to conform their practice to these testimonies which they have given, lest
the more they are proved to have commended discipline, the more they are proved to
have condemned themselves for neglecting it. It hath somewhat amazed me to hear
some, that | took for reverend, godly divines, reproach, as a sect, the Sacramentarians
and Disciplinarians. And, when | desired to know whom they meant, they told me
they meant them that will not give the sacrament to all the parish, and them that will
make distinctions by their discipline. | had thought the tempter had obtained a great
victory, if he had got but one godly pastor of a church to neglect discipline, as well as
if he had got him to neglect preaching; much more if he had got him to approve of
that neglect: but it seems that he hath got some to scorn at the performers of the duty
which they neglect. Sure | am, if it were well understood how much of the pastoral
authority and work consisteth in church guidance, it would be also discerned, that to
be against discipline, is near to being against the ministry; and to be against the
ministry is near to being absolutely against the church; and to be against the church, is
near to being absolutely against Christ. Blame not the harshness of the inference, till
you can avoid it, and free yourselves from the charge of it before the Lord.

SECTION TWO - THE MANNER OF THISOVERSIGHT

Having thus considered the nature of this oversight, we shall next speak of the
manner; not of each part distinctly, lest we be tedious, but of the whole in general.

1. The ministerial work must be carried on purely for God and the salvation of souls,
not for any private ends of our own. A wrong end makes all the work bad as from us,
how good soever it may be in its own nature. It is not serving God, but ourselves, if
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we do it not for God, but for ourselves. They who engage in this as a common work,
to make atrade of it for their worldly livelihood, will find that they have chosen a bad
trade, though a good employment. Self-denial is of absolute necessity in every
Christian, but it is doubly necessary in a minister, as without it he can not do God an
hour’ s faithful service. Hard studies, much knowledge, and excellent preaching, if the
ends be not right, is but more glorious hypocritical sinning. The saying of Bernard is
commonly known: ‘Some desire to know merely for the sake of knowing, and that is
shameful curiosity. Some desire to know that they may sell their knowledge, and that
too is shameful. Some desire to know for reputation’s sake, and that is shameful
vanity. But there are some who desire to know that they may edify others, and that is
praiseworthy; and there are some who desire to know that they themselves may be
edified, and that iswise.’

2. The ministerial work must be carried on diligently and laboriously, as being of such
unspeakable consequence to ourselves and others. We are seeking to uphold the
world, to save it from the curse of God, to perfect the creation, to attain the ends of
Christ’s desth, to save ourselves and others from damnation, to overcome the devil,
and demolish his kingdom, to set up the kingdom of Christ, and to attain and help
others to the kingdom of glory. And are these works to be done with a careless mind,
or alazy hand? O see, then, that this work be done with al your might! Study hard,
for the well is deep, and our brains are shallow; and, as Cassiodorus says. ‘Here the
common level of knowledge is not to be the limit; here a true ambition is
demonstrated; the more a deep knowledge is sought after, the greater the honour in
attaining it But especially be laborious in the practice and exercise of your
knowledge. Let Paul’s words ring continually in your ears, ‘Necessity is laid upon me;
yea, woeis unto me, if | preach not the gospel!” Ever think with yourselves what lieth
upon your hands: ‘If | do not bestir myself, Satan may prevail, and the people
everlastingly perish, and their blood be required at my hand. By avoiding labour and
suffering, | shal draw on myself a thousand times more than | avoid; whereas, by
present diligence, | shall prepare for future blessedness.” No man was ever aloser by
God.

3. The ministerial work must be carried on prudently and orderly. Milk must go
before strong meat; the foundation must be laid before we attempt to raise the
superstructure. Children must not be dealt with as men of full stature. Men must be
brought into a state of grace, before we can expect from them the works of grace. The
work of conversion, and repentance from dead works, and faith in Christ, must be first
and frequently and thoroughly taught. We must not ordinarily go beyond the
capacities of our people, nor teach them the perfection, that have not learned the first
principles of religion: for, as Gregory of Nyssa saith: ‘We teach not infants the deep
precepts of science, but first letters, and then syllables, etc. So the guides of the
Church do first propound to their hearers certain documents, which are as the
elements, and so by degrees do open to them the more perfect and mysterious
matters.” Therefore did the Church take so much pains with their catechumens, before
they baptized them, and would not lay unpolished stones into the building.

4. Throughout the whole course of our ministry, we must insist chiefly upon the
greatest, most certain, and most necessary truths, and be more seldom and sparing
upon the rest. If we can but teach Christ to our people, we shall teach them all. Get
them well to heaven, and they will have knowledge enough. The great and commonly
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acknowledged truths of religion are those that men must live upon, and which are the
great instruments of destroying men’'s sins, and raising the heart to God. We must,
therefore, ever have our people’s necessities before our eyes. To remember the ‘one
thing needful’ will take us off gauds and needless ornaments, and unprofitable
controversies. Many other things are desirable to be known; but this must be known,
or else our people are undone for ever. | confess | think NECESSITY should be the
great disposer of a minister’s course of study and labour. If we were sufficient for
everything, we might attempt everything, and take in order the whole Encyclopaedia:
but life is short, and we are dull, and eternal things are necessary, and the souls that
depend on our teaching are precious. | confess, necessity hath been the conductor of
my studies and life. It chooseth what book | shall read, and tells me when, and how
long. It chooseth my text, and makes my sermon, both for matter and manner, so far
as | can keep out my own corruption. Though | know the constant expectation of
death hath been a great cause of this, yet | know no reason why the most healthy man
should not make sure of the most necessary things first, considering the uncertainty
and shortness of all men's lives. Xenophon thought, ‘there was no better teacher than
necessity, which teacheth al things most diligently.” Who can, in studying, preaching,
or labouring, be doing other matters, if he do but know that this MUST be done? Who
can trifle or delay, that feeleth the urgent spurs of necessity? As the soldier saith, ‘No
lengthy discussing, but speedy and strong contending is needed where necessity urges
on’, so much more must we, as our business is more important. Doubtless this is the
best way to redeem time, to see that we lose not an hour, when we spend it only on
necessary things. Thisisthe way to be most profitable to others, though not always to
be most pleasing and applauded; because, through men’s frailty, it is true what Seneca
says, that ‘We are attracted to novelties rather than to great things.’

Hence it is, that a preacher must be oft upon the same things, because the matters of
necessity are few. We must not either feign necessaries, or fall much upon
unnecessaries, to satisfy them that look for novelties, though we must clothe the same
truths with a grateful variety in the manner of our delivery. The great volumes and
tedious controversies that so much trouble us and waste our time, are usually made up
more of opinions than of necessary verities; for, as Ficinus saith, ‘Necessity is shut up
within narrow limits; not so with opinion’: and, as Gregory Nazianzen and Seneca
often say, ‘Necessaries are common and obvious; it is superfluities that we waste our
time for, and labour for, and complain that we attain them not.” Ministers, therefore,
must be observant of the case of their flocks, that they may know what is most
necessary for them, both for matter and for manner; and usually the matter is to be
first regarded, as being of more importance than the manner. If you are to choose what
authors to read yourselves, will you not rather take those that tell you what you know
not, and that speak the most necessary truths in the clearest manner, though it be in
barbarous or unhandsome language, than those that will most learnedly and €egantly
tell you that which is false or vain, and ‘by a great effort say nothing.” | purpose to
follow Augustine’s counsel: ‘Give first place to the meaning of the Word, so that the
soul is given preference over the body; from which it follows that we seek the more
true as much as the more discerning discourses to be met with, just as we seek the
more sensible, as much as the more handsome, to be our friends.” And surely, as | do
in my studies for my own edification, | should do in my teaching for other men’s. It is
commonly empty, ignorant men who want the matter and substance of true learning,
that are over curious and solicitous about words and ornaments, when the old,
experienced, and most learned men, abound in substantial verities delivered usualy in
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the plainest dress. As Aristotle makes it the reason why women are more addicted to
pride in apparel than men, that, being conscious of little inward worth, they seek to
make it up with outward borrowed ornaments; so is it with empty, worthless
preachers, who affect to be esteemed that which they are not, and have no other way
to procure that esteem.

5. All our teaching must be as plain and ssmple as possible. This doth best suit a
teacher’s ends. He that would be understood must speak to the capacity of his hearers.
Truth loves the light, and is most beautiful when most naked. It is the sign of an
envious enemy to hide the truth; and it is the work of a hypocrite to do this under
pretence of revealing it; and therefore painted obscure sermons (like painted glassin
windows which keeps out the light) are too oft the marks of painted hypocrites. If you
would not teach men, what do you in the pulpit? If you would, why do you not speak
so as to be understood? | know the height of the matter may make a man not
understood, when he hath studied to make it as plain as he can; but that a man should
purposely cloud the matter in strange words, and hide his mind from the people,
whom he pretendeth to instruct, is the way to make fools admire his profound
learning, and wise men his folly, pride, and hypocrisy. Some men conceal their
sentiments, under the pretence of necessity, because of men’s prejudices, and the
unpreparedness of common understandings to receive the truth. But truth overcomes
prejudice by the mere light of evidence, and there is no better way to make a good
cause prevail, than to make it as plain, and as generally and thoroughly known as we
can; it isthislight that will dispose an unprepared mind. It is, at best, asign that aman
hath not well digested the matter himself, if he is not able to deliver it plainly to
others. | mean as plainly as the nature of the matter will bear, in regard of capacities
prepared for it by prerequisite truths; for | know that some men can not at present
understand some truths, if you speak them as plainly as words can express them; as
the easiest rules in grammar, most plainly taught, will not be understood by a child
that is but learning his alphabet.

6. Our work must be carried on with great humility. We must carry ourselves meekly
and condescendingly to all; and so teach others, as to be as ready to learn of any that
can teach us, and so both teach and learn at once; not proudly venting our own
conceits, and disdaining all that any way contradict them, as if we had attained to the
height of knowledge, and were destined for the chair, and other men to sit at our feet.
Pride is a vice that ill beseems them that must lead men in such an humble way to
heaven: let us, therefore, take heed, lest, when we have brought others thither, the gate
should prove too strait for ourselves. For, as Grotius saith, ‘Pride is born in heaven,
but as if unmindful that the way from that place is closed, it is impossible for it to
return afterwards!” God, that thrust out a proud angel, will not entertain there a proud
preacher. Methinks we should remember, at least the title of a Minister, which, though
the popish priests disdain, yet so do not we. It is this pride at the root that feedeth all
the rest of our sins. Hence the envy, the contention, and unpeaceableness of ministers;
hence the stops to all reformation; al would lead, and few will follow or concur.
Hence, also, is the non-proficiency of too many ministers, because they are too proud
to learn. Humility would teach them another lesson. | may say of ministers as
Augustine to Jerome, even of the aged among them, * Although it is more fitting for
the aged to teach than to learn, much more isit fitting to learn than to be ignorant.’
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7. There must be a prudent mixture of severity and mildness both in our preaching and
discipline; each must be predominant, according to the quality or character of the
person, or matter, that we have in hand. If there be no severity, our reproofs will be
despised. If al severity, we shall be taken as usurpers of dominion, rather than
persuaders of the minds of men to the truth.

8. We must be serious, earnest, and zealous in every part of our work. Our work
requireth greater skill, and especially greater life and zeal than any of us bring to it. It
is no small matter to stand up in the face of a congregation, and to deliver a message
of salvation or damnation, as from the living God, in the name of the Redeemer. It is
no easy matter to speak so plainly, that the most ignorant may understand us; and so
serioudy that the deadest hearts may feel us; and so convincingly, that the
contradicting cavillers may be silenced. The weight of our matter condemneth
coldness and sleepy dullness. We should see that we be well awakened ourselves, and
our spirits in such a plight as may make us fit to awaken others. If our words be not
sharpened, and pierce not as nails, they will hardly be felt by stony hearts. To speak
dightly and coldly of heavenly thingsis nearly as bad as to say nothing of them at all.

9. The whole of our ministry must be carried on in tender love to our people. We must
let them see that nothing pleaseth us but what profiteth them; and that what doeth
them good doth us good; and that nothing troubleth us more than their hurt. We must
feel toward our people, as a father toward his children: yea, the tenderest love of a
mother must not surpass ours. We must even travail in birth, till Christ be formed in
them. They should see that we care for no outward thing, neither wealth, nor liberty,
nor honour, nor life, in comparison of their salvation; but could even be content, with
Moses, to have our names blotted out of the book of life, i. e. to be removed from the
number of the living: rather than they should not be found in the Lamb’s book of life.
Thus should we, as John saith, be ready to ‘lay down our lives for the brethren,” and,
with Paul, not count our lives dear to us, so we may but ‘finish our course with joy,
and the ministry which we have received of the Lord Jesus.” When the people see that
you unfeignedly love them, they will hear any thing and bear any thing from you; as
Augustine saith, ‘Love God, and do what you please.” We ourselves will take all
things well from one that we know doth entirely love us. We will put up with a blow
that is given usin love, sooner than with afoul word that is spoken to us in malice or
in anger. Most men judge of the counsel, as they judge of the a affection of him that
gives it: at least, so far as to give it afair hearing. Oh, therefore, see that you feel a
tender love to your people in your breasts, and let them perceive it in your speeches,
and see it in your conduct. Let them see that you spend, and are spent, for their sakes;
and that all you do is for them, and not for any private ends of your own. To this end
the works of charity are necessary, as far as your estate will reach; for bare words will
hardly convince men that you have any great love to them. But, if you are not able to
give, show that you are willing to give if you had it, and do that sort of good you can.
But see that your love be not carnal, flowing from pride, as one that is a suitor for
himself rather than for Christ, and, therefore, doth love because he is loved, or that he
may be loved. Take heed, therefore, that you do not connive at the sins of your
people, under pretence of love, for that were to cross the nature and end of love.
Friendship must be cemented by piety. A wicked man can not be a true friend; and, if
you befriend their wickedness, you show that you are wicked yourselves. Pretend not
to love them, if you favour their sins, and seek not their salvation. By favouring their
sins, you will show your enmity to God; and then how can you love your brother? If
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you be their best friends, help them against their worst enemies. And think not all
sharpness inconsistent with love: parents correct their children, and God himself
‘chastens every son whom he receiveth.” Augustine saith, ‘Better it is to love even
with the accompaniment of severity, than to mislead by (excess of) lenity.’

10. We must carry on our work with patience. We must bear with many abuses and
injuries from those to whom we seek to do good. When we have studied for them, and
prayed for them, and exhorted them, and beseeched them with all earnestness and
condescension, and given them what we are able, and tended them as if they had been
our children, we must look that many of them will requite us with scorn and hatred
and contempt, and account us their enemies, because we ‘tell them the truth.” Now,
we must endure all this patiently, and we must unweariedly hold on in doing good, ‘in
meekness instructing those that oppose themselves, if God, peradventure, will give
them repentance to the acknowledging of the truth.” We have to dea with distracted
men who will fly in the face of their physician, but we must not, therefore, neglect
their cure. He is unworthy to be a physician, who will be driven away from a frenetic
patient by foul words. Yet, alas, when sinners reproach and slander us for our love,
and are more ready to spit in our faces, than to thank us for our advice, what heart-
risings will there be, and how will the remnants of old Adam (pride and passion)
struggle against the meekness and patience of the new man! And how sadly do many
ministers come off under such trials!

11. All our work must be managed reverently, as beseemeth them that believe the
presence of God, and use not holy things as if they were common. Reverence is that
affection of the soul which proceedeth from deep apprehensions of God and indicateth
amind that is much conversant with him. To manifest irreverence in the things of God
is to manifest hypocrisy, and that the heart agreeth not with the tongue. | know not
how it is with others, but the most reverent preacher, that speaks as if he saw the face
of God, doth more affect my heart, though with common words, than an irreverent
man with the most exquisite preparations. Y ea, though he bawl it out with never so
much seeming earnestness, if reverence be not answerable to fervency, it worketh but
little. Of al preaching in the world, (that speaks not stark lies) | hate that preaching
which tends to make the hearers laugh, or to move their minds with tickling levity,
and affect them as stage-plays used to do, instead of affecting them with a holy
reverence of the name of God. Jerome says, ‘Teach in thy church, not to get the
applause of the people, but to set in motion the groan; the tears of the hearers are thy
praises.” The more of God appeareth in our duties, the more authority will they have
with men. We should, as it were, suppose we saw the throne of God, and the millions
of glorious angels attending him, that we may be awed with his majesty when we
draw near him in holy things, lest we profane them and take his name in vain.

12. All our work must be done spiritually, as by men possessed of the Holy Ghost.
There isin some men's preaching a spiritual strain, which spiritual hearers can discern
and relish; whereas, in other men’s, this sacred tincture is so wanting, that, even when
they speak of spiritua things, the manner is such asif they were common matters. Our
evidence and illustrations of divine truth must also be spiritual, being drawn from the
Holy Scriptures, rather than from the writings of men. The wisdom of the world must
not be magnified against the wisdom of God; philosophy must be taught to stoop and
serve, while faith doth bear the chief sway. Great scholars in Aristotle’s school must
take heed of glorying too much in their master, and despising those that are below
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them, lest they themselves prove lower in the school of Christ, and ‘least in the
kingdom of God,” while they would be great in the eyes of men. Aswise aman as any
of them would glory in nothing but the cross of Christ, and determined to know
nothing but him crucified. They that are so confident that Aristotle is in hell, should
not too much take him for their guide in the way to heaven. It is an excellent
memorandum that Gregory hath left: ‘God in the first place gathers together the
unlearned; afterwards the wise ones. And not of orators does he make fishermen, but
of fishermen he produces orators.” The most |earned men should think of this.

Let all writers have their due esteem, but compare none of them with the Word of
God. We will not refuse their service, but we must abhor them as rivals or
competitors. It is the sign of a distempered heart that loseth the relish of Scripture
excellence. For thereisin aspiritual heart a co-naturality to the Word of God, because
this is the seed which did regenerate him. The Word is that seal which made all the
holy impressions that are in the hearts of true believers, and stamped the image of
God upon them; and, therefore, they must needs be like that Word and highly esteem
it aslong as they live.

13. If you would prosper in your work, be sure to keep up earnest desires and
expectations of success. If your hearts be not set on the end of your labours, and you
long not to see the conversion and edification of your hearers, and do not study and
preach in hope, you are not likely to see much success. As it isasign of afalse, self-
seeking heart, that can be content to be still doing, and yet see no fruit of his labour;
so | have observed that God seldom blesseth any man’s work so much as his, whose
heart is set upon the success of it. Let it be the property of a Judas to have more regard
to the bag than to his work, and not to care much for what they pretend to care; and to
think, if they have their salaries, and the love and commendations of their people, they
have enough to satisfy them: but, let al who preach for Christ and men’s salvation, be
unsatisfied till they have the thing they preach for. He never had the right ends of a
preacher, who is indifferent whether he obtain them, and is not grieved when he
misseth them, and rejoiced when he can see the desired issue. When a man doth only
study what to say, and how, with commendation, to spend the hour, and looks no
more after it, unless it be to know what people think of his abilities, and thus holds on
from year to year, | must needs think that this man doth preach for himself, and not
for Christ, even when he preacheth Christ, how excellently soever he may seem to do
it. No wise or charitable physician is content to be always giving physic, and to see no
amendment among his patients, but to have them all die upon his hands: nor will any
wise and honest schoolmaster be content to be still teaching, though his scholars profit
not by hisinstructions; but both of them would rather be weary of the employment.

| know that a faithful minister may have comfort when he wants success; and ‘though
Israel be not gathered, our reward is with the Lord,” and our acceptance is not
according 